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PREFACE 

LAK$MXDHARA'S Kjiyakalpataru is cosily the most important 

as well as the most complete digest (nihhandha) of DharmniVfiHtra 
that has come down to us* It is also the earliest now extant, 
Some of the earlier works of the class mentioned by it in the: 
verses which introduce the entire work at th<s beginning of 
Braftmaccirikaydit, are now lost, and like* the famous smrti of 
Brhaspati tint citations from thorn, \\hich occasionally appear in 
later nihttndha& like the* Rittnafwrtf and the Vinnnitrotiuytr, were 
probably made second-hand after the oiiginal \voik * had perished 
in the deluge of the Muslim cowjue^t in the twelfth century 
A, in The Kulpttttint itself nearly shared this f?ite* 4 Holy 
K5ft'i ' in which it was probably written, was repeatedly sacked, 
and the mounds near Rajghfit mark the buried remains of the 
most important part of the capital of Govindacnndra* More 
than half the work has survived in solitary manuscripts. It has 
made the task of editing the work one of exceptional difficulty. 
Lak$midhara's successors in the Held of D!mnnns'3$trn show 
great deference to the readings of ancient texts that lit* adopts* 
A work whose integrity and aecurary h?wi commanded :weh 
respect demands tin: mott scruptilous care in editing. 

Works on Dharrnas'astra did not attract 4h<* attention of 
the pioneers of Sanskrit studios among Europeans in India and 
outside, In the early days of British rule,* the necessity to know 
the civil Jaw* as administered to Hindus by Hindus, may have 
helped the revival of interest in l)harmas # astni f but it did not* 
British administrators narrowed down their interest to one section 
of l)harmas'2tatra y w's* Vjww/irfw, forgetting that litigation plays 
only a minor part in the lives of most persons governed by a 
system of laws and legal usages, Even in the study of Vyavit* 
hUra the early British administrators preferred digests ** composed 
to order/* by pax?4^s engaged for the purpose like Jaganu&tha, 
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T. E. Colebrooke's teacher. Copies of the digests were supplied 
to law courts, and to this day, while Jagannatha's digest remains 
imprinted, its views are available only in Colebrooke's famous 
English version of it. As a result, one of the most vivid and 
prolific branches of Sanskrit literature, viz., that dealing with 
Dhartna, remained largely neglected, till it became the quarry 
in which scholars, who desired to mark their erudition or powers 
of criticism and synthesis, dug for material. This is strik- 
ingly illustrated by the fate of the Krtyakalpatant itself. When, 
in the course of his examination of the collection of manu- 
scripts in the Royal Library at Udaipur in Mcwar, the late 
Dr. P. Peterson found (in 1882) an almost complete set of the 
work (twelve parts out of the fourteen), he failed to n-eopnize 
its value, and gave its title wrongly as Kftya-RafnSkara, ' His 
interests were in other directions, and he was unfamiliar with 
Dharmas-astra. In the same way, Dr. F. Kielhorn, \vhe.n hi; 
made a list of manuscripts in the Bhonsle Raj Library at 
Nagpur, contented himself with lumping together under one 
title half-a-dozen Kandas of the nibandlia. The credit for iir-u 
drawing attention to the importance of this great book rmm , 
to the late Rai Bahadur Monmohan Chakravarthy, who con- 
eluded an article on "the History of Smrti in Bengal ami 
Mithila (wh,ch he contributed to the Journal <tf fa Asiatic 
Society of Bengal in 1915) with a note on Laksmidhara. While 
the emulation of judges, learned in Sanskrit, inspired the study 
of almost every accessible digest O f V,*****, and pcc||y 
of Dayabkw, the scarcity of manuscripts of ths VyLhlll 
sec .on of the Krty^ru left it unedited and J n % 
mto the officml language of Indian courts of law. How Httk 
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the offer was accepted, and a transcript of the set in the Udaipur 
Palace Library secured for my examination, as the original 
manuscript was not in a condition to permit of frequent con- 
sultation even on the spot, all my available leisure and resources 
have been devoted to its study, to the collection, after searches 
conducted personally all over India, of surviving manuscripts of 
its parts, and to its editing, with comparative and elucidatory 
notes and introductions, which endeavoured to sum up in 
English its main doctrines in their context in the evolution 
of Dharma interpretation. The work has proceeded in spite 
of impediments caused by ill-health and the pro-occupations 
of other duties, restricting the amount of available leisure 
that could be devoted to the task ; but, its progression has 
been steady, if slow. To the difficulties inherent in the 
task of suitably preparing for the press an out-standing digest 
of tile kind s which have* slowed down the pace;, there have been 
additions in the scarcity of paper and of labour troubles in 
printing establishments. In surmounting them* I have been 
sustained by the steady and unfailing support extended to me 
by the General Editor of the Scries, Riijyaratna, JxiSnajyoti* 
Dr. B. Bhattuchry;i who lias recognized the value of the 
Krtyakalpatttntt and the vital need to spare no pains in suitably 
editing and publishing it. 

Five kiimltfti out of the fourteen have mow been published* 
The hope of finding manuscripts of Aity<fa$ f for which only 
single manuscripts existed* has led to the publication of later 
sections of the digest before the earlier. This has deprived the 
reader of an opportunity to notice and appreciate the presenta- 
tion of the topics of Dhanna in logical order* which is one of 
the merits of the work of Laksmidhara, but when the book is 
completely available, the feature will become apparent and be 
valued* Sometimes, when the printing of a k&ytja was almost 
finished* its release has had to be held up in order that the read- 
ings of manuscripts that had been discovered, when the printing 
was approaching completion, might be incorporated in suitable 
appendices* The published sections are those numbered as the 

i), the fifth (D&wxkftffifa), the sixth (Tlrtha* 
the eleventh (Rdjadharmu'*kct$$tf) and the fourteenth 
, They were released in 1944, 1941, 1942, 1943 t aad 
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1945 respectively. BrahmttcariMnda, with which the digest 
begins, is thus the sixth in the order of release. UA publica- 
tion might have been held up for sometime more if then- Deemed 
a reasonable expectation of a second manuscript of thi* .section 
becoming available. Of this there seems to be no hope. 

BrahmacarikSnda opens the way to the study of Dh.nrmn 
in the Krtya-kalpataru. Its earliest chapters art* dcvntt-d 
to the discussion of the nature and scope of Dharma, tt 
divisions and aims, its sources and modes of comjirchtin- 
sion and interpretation. A section on the rucognucd '((in- 
ventions ' (paribhasa) roughly analogous to a modern " Ciciirral 
Clauses Act " in modern codes follows. L;tk ? tm<!bar;i then 
proceeds to deal with saifiskdra, finishing with Uiuw <i| 
brahmcarya and sn&na. The samskdni of vivdhu and thr 
incidents to it form the subject of the second k>mhi. Othi t 
writers, e.g. Mitramisra or Candes-vara, have followi.d the 
samkaras (sacraments) serially, or taken up the diuly 
routine of a person (ahnika) and dealt with the duties for tadi 
division of the day, or month etc. Such a mod* of approach 
will miss the gfframa aspect of Dharma in relation to r,ira, 
sex and occupation. Laksmldhara elects to follow the order 
of treatment indicated by logical sequence and importance, 
His first tetfa gives topics which are necessarily populated 
m the second and third (Grhastha and ffrfptefciUfe;, j 4 r 
the second t^a, in its treatment of marriage, anticipates tupic,' 
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PREFACE IX 

questions concerning the date of the work! its author etc, are 
dealt with in that Introduction, They are not reproduced in the 

Introduction to Brahmacdrikanda which deals with matters 
more relevant to the correct perception of Dharma than the 
historical matter that to many modern students may be more 
interesting* Later research has not added illumination to the 
historical findings in that Introduction, which may be regarded 
as the historical preface to the Digest, The discovery of fresh 
manuscripts of sections in which the introductory verse 
(mat}gala$ f loka) was missing in the solitary manuscripts till 
then available for the sections, necessitate a slight alteration in 
their numbering. And that is alL 

A feature of the manuscript of Iirahmacrtrikily$a> in which it 
holds a bad pre-eminence over other defective manuscripts of the 
work, is to be found not only in distortions of words, suggesting 
that parts were perhaps written to dictation in the original of 
which the Udaipur manuscript (itself of the 16th century prob- 
ably) is a transcript, but in the large elisions and omissions 
(indicating scriptorial negligence) in the quotations and comments* 
Such omissions have had to be filled up after much labour in 
tracing citations of the passages in later digests. In the printed 
text now released the missing parts so supplied are shown within 
rectangular brackets. The very large number of such passages 
will give an idea of the labour that has had to be expended in 
preparing the text. 

As is usual with him, Laksmfdhara begins the Mnda with 
an enumeration of the chapters or sub-sections (par^a) and an 
Indication of the subject-matter of each section. Usually* each 
pmrva ends with a colophon, indicating its authorship and place 
in the k&wta and Digest. The corruption that this ka&$a has 
undergone is reflected in the presence of the colophons at the end 
of only two out of twenty 4 wo parwis. (See pages 197 and 264 
infra)* There is no colophon at the end of the work, 
Dr. Peterson therefore suspected that the manuscript was incom- 
plete and said so, A comparison of the matter in the concluding 
pages with the description tyratijnti) of the contents, with which 
the work begins, shows however that the Manuscript & complete, 
except for the missing colophon, or a quotation or two* The 
conclusion runs naturally into the Second K&wto. There is no 



X BRAHMACARIKANDA OF KRTYAKALPATARU 

gap to be bridged over between the two. There seems 
to have been an interchange of folia in the manuscript d which 
the Udaipur manuscript is a transcript or copy, resulting in , mm- 
confusion, and the suspicion of a break towards the end, I hnvr 
shown on p. 280 (footnote) that what appears in the- m.'inuiHTi'pt 
as the terminal should go to page 264 as the romnn-ntary fti a 
citation from Apastamba. There might possibly he juMiiU'ation 
for one or two minor re-arrangements of this kind in othn part-; 
of the manuscript (see citation from Mann and ! Junta on p. 2J6 
for instance) but I have not felt justified in making the I'lianj^- ,. 
An author who attempts to compose a vast digest may !>< hr id (o 
gather experience as he proceeds with the composition, and to 
make minor mistakes in the earlier parts that he in-.tuit thrly 
learns to avoid in the later. A nibandha reqoino;-, junrtv year., 
to complete, and possibly many hands to make ,-ute ,( the 
first draft of, which is finished up by the author. An infk-uhlf 
standard of accuracy and freedom from minor defects of an:in;;<> 
ment cannot be predicated in such a work, in epoch' in vthjth 
printing was unknown. 

Laksmidhara's merits comprise two qualities : ;.di-etivity HI 
citation and brevity in comment. As a judge and ga-at n.u.i 4-r, 
who had got into the habit of not regarding lum^f ar < all, d f ,' 
to explain his conclusions, he makes a habit of citinj; rdrvanl 
authority, preferring the most ancient to comparatively rrecnt, ami 
Manu to other smrtikaras, and ending with a statriw-Hl ri hi, 
deeiBon (tym***) in cases in which the matter under tr,at- 
ment had led to differences of opinion. It h as } ien , f,-, i.nai,,,- 
ponmit to trace from the diffuse digests, which c 8 m ( I.,,, t h, 
controversies which he clinched by a definite decision, likJ th, 
decree of a court of final appeal. 

A work of this kind might furnish scope or justification for 
elaborate annotation. The temptation has been resisted Th 
In on, in which thereof hdJ^f 
^^^ 
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place of BmhmacHnkdnda at the Vasanta Press by courtesy of 
its Management and Superintendent. If it is given to me to sec 
the early completion of these four, ten out of fourteen kandas 
would be made available to the world. With advancing years 
and diminishing powers, it will spell of a self-confidence that a 
student of Dharma is taught not to foster, to foresee the comple- 
tion of the entire work except with the faith in the motive power 
and purpose, which are implied in the doctrine of mtvika-lyaga, 
It only remains to acknowledge my obligation for help in 
the preparation of the manuscript for the press, for corrections 
as the printing proceeded, for preparing the Appendices, and for 
assistance of kinds too many to be catalogued, to my old pupil 
Mr. A. N. Krishna Aiyangar, M.A., L.T., of the Adyar Library. 
Pandit N, Ramachandra Hhat, Vyakumija S'mmuuii, has helped 
in taking the manuscript through the press, and in detecting and 
correcting slips in the original. I have had the benefit of advice 
and criticism on a few topics of the Introduction from Mr. N, 
Raghavacharya, M.A., L.T., formerly of the Madras Educational 
Service. To Mr, C. Subbarayudu, Superintendent of the Vasanta 
Press, the printing of the work, with the neatness that marks the 
books thai come out of his press, has been not an official task 
but a duty inspired by love of Sanatana- Dharma, 

Mykporc, K. V, RANGASWAMI 

4th June, 1948 
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INTRODUCTION 

THE recovery of the Krtya-kalpatam of Laksmldhara should be 
deemed an event of Importance in the history of the modern 
study of Dharmas'astra, as it must have been when it first 
appeared early in the twelfth century. 1 The first modern 
European authority on the subject (J, Jolly) had hardly any 
knowledge of it till his death. It had attained rank as a high 
authority almost immediately after its composition, Aniruddha 
(c. 1160 A.D) and Ballala Sena (c. 1165 A.D.), who were only a 
generation removed from Laksmldhara, show the influence of his 
great work on their own compositions a . Thirty years ago, a 
keen student of Dharmas'astra showed its great influence on 
almost all the great smartas of not only Bengal and Mithila 
but of all parts of North India and the Dakhan for some 
centuries/ 1 Pratftparudra* the author of Sara&vatlvilSsa, devoted 
an entire subjection in his chapter on inheritance and partition 
(d&yabh&ga) to a summary of Lak?m!dhara*s views on the 
subject. His veneration made him refer to Lakgmldhara as if 
he was an ancient Ac&rya or sage by describing him as Bhtigavffn.* 
Almost every writer of nib^ndhas after his day used Lak^ml- 
dharu's work as a quarry from which to extract the materials for 
building his own edifice of Dharmas'astra/ European writers 
have been inclined to treat nibandhas composed by or under the 
orders of ruling princes as approximating more to the modern 
conception of codes than those whose authors were merely 
scholars, whose opinions would, at the most, have only such 

* ** Even In 1896, when he wrote (his Ruchte and Sittc) he had no pen. <-ption 
of the importance of thin digest, which he named He was obvioimly unfanuli;u, 
>v*n m WAS, with those part?* of it which he described In the English version of ht$ 
Hindu Law <itul Custom," (Introduction to D&ntffe&^4 ff t P 2.) 

y ibid. , p. 3 

1 Monmohan ChakravartiJ./l ,&'.#., 1916, pp, 311-375, 

4 Sctratnvatlvilfiita, eel. Mysore, pp. 421-430 

*' e.g, Ca$(]k**'vara, Hernadri and Mttramiffra. The ** borrowings** are noted 
in the editions of the Digest in the present series* 
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value as the responsa prudentum of jurisconsults had in ancint 
Rome. To them, Laksmldhara's work would ^pra'aHy ajijwal 
as it was undertaken under the commands of a j'n-at iuia, 
whose dominions extended to almost the whole ( Hiinlii.4h.-ni, 
and who^reigned over the area for over half a a-ntmy. 1 It w.v, 
moreover the composition of one who wa;; not me'r-'Iv a >t f'olar, 
but a judge in a big kingdom, chief minister t a powerful IU\K, 
and could say openly that it was largely thrmyjh hi,, .ulvtrr 
and efforts that his sovereign gained many victim :< met urtr.ir 
and extended and consolidated his kingdom.' Moirmvr, high 
office came to Laksmfdhara by inhcritarius a > fir. f.ithn 
Hrdayadhara had been chief minister (appaiently in (iuvuniij. 
candra's predecessor). 3 

To conservative readers, to whom the men: [KMti-in ,,f 
an author of a treatise on Dharma would luullj .tjijtf.il, 
the restrained references that Lak^midiutra m.-tkr ., !n , j/r. ( 
sonal qualifications and training would huld ajjn.itn ..tti.t, . 
don. The brief statement that he prcfim to iw h -. t,i, { 
the work indicates his special competence ititlhiiw^ t<. w rift- it. 
Thus, he claims that he had undergone thi* attstprc ii,iu,iu|> iii 
brahmacarya, when he was in the first Jirrama, in {<>!. ,,f '} , 
birth and affluence, and in the second torama, hr h;,,! 1,,-ri.' ., 
model gftestha, discharging with mcticulou- can- i!,,- du!.-" 
incumbent on householders of the first t<m w , H,. | M ,| .,' 
prtmted the manes by the due performance of 
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ad ischarged fully the duties of fc and^^a, p, r f w<M1B|f 
the enjomed sacnfices and yaj^, had ,av a L-d !ill)k ,' 

tree ^^ Set 
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> as) . He had made man y of th, ; , !tjtl)!lc d 

.d ', d rue to the rule that a - ^ 

should not read,ly accept gifts himself, h had .ut'^t,',! 
none, as is evident from the absence of hi, J? 
the numerous inscriptions of thTSlo w hih '" ""*' "* 
- ^ of Covindacandra, ^T 
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provided rest*houses on the routes for pilgrims who undertook 
tlrtka*yiltr& and built bathing ghats in sacred tanks and streams. 
He had himself set an example to the world by the scrupulous 
performance of expiatory rites. As a judge he had shown his 
mastery of the intricacies of law, and won the encomia of the 
experts who crowded his courts. As chief minister he had, like 
a king, undertaken successfully the 'yajna (sacrifice) of the pro- 
tection of the world (vi&vapalanff).' His wise guidance as well as 
the force of his magic (mantra) had made Govindacandra walk in 
the ways of righteousness and attain supremacy over other 
kings. Though a grhastha, he had attained, even like an 
ascetic, the mastery of the learning and of his body which 
ensured mukti, and enabled him from knowledge as well as 
personal experience to guide others to the way to emancipation. 
He had in short been a statesman, judge, man of affairs, scholar 
and a householder of ideals. Such a combination of qualifica- 
tions has not been the fortune of any later writer on Dharma- 
s'Sstra. It is therefore no wonder that later writers treat with 
the utmost deference Lakgmidhara's dicta (vyaiwsthA), and that 
even his readings of texts of smrtis, which differ from those 
generally accepted, command respectful attention. 

There are other features of the Krtya'Kalpataru, which 
make it unique in tint literature of Dharmas'Sstra. It is built 
on a careful plan, which largely follows the arrangement of 
topics in Manu's great work, to which (by general consent as 
well as by scriptural authority) among smrtis a position of pre* 
eminence is given* In the selection of authorities, he exercises 
a discrimination that would have won the approval of Ballfila 
Sena, who derides the indiscriminate citation of punltms and 
other sources, without consideration of their intrinsic authority.! 
He is restrained in quotation, and does not yield to the tempta- 
tion (to which writers of digests and bhi^yas succumb) to quote 
extensively and indiscriminately, seeking to overwhelm the 
reader by a parade of erudition. He rarely intrudes his own 
opinion* allowing the sources to speak for themselves, and help* 
ing in their correct apprehension by brief notes of interpretation 
or comment* His expressions of opinion on controverted points 
are terse, clear and decisive, like the pronouncements of a 
1 See the ttjodgh&ta to D&na$6&ar&t prioted m b&nakfa$tx, pp, 337*345, 
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judge and administrator. There is no overlapping in th sections 
of his digest. In spite of all this the Krlya-Kal/mtviru w,t, 
completed gradually in fourteen kdydas, and in mere 1 >>i/t i-, 
excelled only by the huge and incompldo woifc of Hfin.tdri 
(c. 1260 A.D.) and the Vwamitrodaya oi Mitinmisra |r. iMim, 
which are characterized by diffusencss and lack of di 
nation in the selection of authorities, as well as lack ttf 
in discussions. Viramitrodaya (like TvtfMinttttila} al u h;i<, 
included topics which are of doubtful relevance m a dharttm- 
nibandha.} It is worthy of mention that the A'0'i''A"<'//i/ur, 
in spite of its great volume, apparently did imt .fU.-mpt fn tout 
of the spacious subject of expiation (ftt>uiv//<>, tn whuh 
Manu devoted one of his twelve 'books,' and Y,<jj;,mdkv4 
nearly a third of his more compact treatise. Tin: trwttmrnt of the, 
vast subject would have swollen the sc of Lak-midlwta",; vw.rk 
and made it easily one of the biggest, if not the !air-.t, of it, t | it ,.;. 
Laksmidhara does not give in extenso the Vcdic mantra or 
pnyoga, but is content to give the briefest indication.? of th,-m. i 
this respect he is unlike later writers who swell tbn hulk of !h,,r 
works, in which they absorb large slices of the Krty^Kalfrtar,, 
(often without acknowledgment), by giving the */*,, !irs d 
Prayogas to be followed by every M O f every Vl,i ; S t !,nnl 
Another feature in which the Ka-te 

f the 
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digests should be chary of attempting to supply such pinnacles 
to their edifices of Dharmas'astra is intelligible. Achieving 

the task with success postulates in the author not merely a 
mastery of the sacred and philosophic literature of India but 
a mental and spiritual bent, which would give life to what 
would otherwise be an unconvincing exposition of theory, 
but a record of pure and disinterested life dedicated to 
enjoined duty (Dhcxnna) and the good of the world (tokasam- 
grahah) that would win spontaneous respect for opinions or 
decisions voiced by such a person. It is possible to presume 
from the Mokfakfyida, as well as other parts of the Rrfyet- 
Kalpatru generally, that Laksmldhara was believed to have 
possessed the adhikara (authority) to pronounce on Dhatma, 
springing from such a combinations of qualifications. Weight 
will not attach to mere learning devoid of purity of aims 
and life. 

THE UTILITY OK DIGESTS 

Krtya-Kalpalaru virtually begins the scries of digests which 
become the vehicles for conveying authoritative expositions of 
Dharma in the centuries that followed* They practically replace 
the Bkifyas or commentaries like those of Asah&ya, Vis'varflpa, 
Medhitithi, AparSrka and Vijnanes'vara, which, while comment- 
ing on the text of a chosen smrti, brought in a wealth of quota* 
tion and discussion to amplify, reinforce or interpret the tot* 
Among commentators two types may he seen. The first is not 
much concerned with providing equivalents for difficult words in 
the text or annotating it, but enters into scientific discussions of 
the validity of the text, its consistency with s*ruii and its real 
drift* The bhaya$ of the two great ninth century scholiasts, 
Vis^ves'vara and Mcdh&tithi stand at the head of this class. The 
chief aim of Vis'ves'vara's uork is to illustrate the Allmfimsti 
postulate that for every dictum in a s i wir// there is a Vcdic 
source. Kumirila, who belonged to the same epoch, did the 
work but was concerned only with finding illustrations for the 
doctrine and not with suppotting the texts of any specific Mnrti* 
Vis'ves'vara's chief service in his commentary on Yajntrvalkytt- 
stnrti is the abundant citation of Vddic * sources * of the texts* 
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Medhatithi excels in discussions as with at\inviMMr tTitit mttn 
takes up a plausible position. The \unlk r>f lit i rv.o PKH 
writers was done so thoroughly for the two canJii-al , n-rf: ttuf 
their successors did not essay a similar tii4 t lut n'-iu!* tlv , n:iit 
texts on which they had undertaken to ton: mi, nt \in\h,lli j.j; , 
on which to hang complete discussions < i Ic-fiu ; } Th* v<< i L , c*f 
Apararka and Vijnanes'vara are virtually m6dmMi/\, I ut , . ifu y 
are tied down to the arrangement follcmcd \-\ i!.ni Mij;w;jl 
smrti, their works lack the natural ordtt and ^\u:rrrfr) c4 a 
digest. Madhavacarya's commentary on /'tirJ.rtmi-'Wf/i I * !, I ( |M 
to this type of bha^ya-nibandha^ as is Namiajw^itLt" t r \ti u ,nt 
commentary on Vi$nmmrti (17th century ^ J Tlir iir^jnii^ii 
attained by earlier nibandhas leads to tfir Miprhr M n i,f tl," 
commentary by the digest The digests of tht- latti i L li ( .| thr 
seventeenth and the eighteenth century rt fleet ll:r ;,n;f a if n ^f 
authors or of princes that patronized them to \ir mifh || tr 
great men responsible for the earliest Thr i!fldi!:Mi% 

made by their works to doctrine or interpretation air m^iMr*', 
and they barely do no more than reproduce what !t;i% fvtt Liiii 
down in the great nibandhas and comnuntarit'fl* Ttiry iT|nr M1 ^t 
conformity to a fashion, more than prov&on <*r n iinil ttjt 
such compositions can alone meet. JayatiM^ 
Ahalya-kamadhenu (to cite two *iitorfteA 
come under this category, as does i still larger ., 
samskam and ^m^ composed and printed undrr < 7i 
of Maharaja to^fmm^ O f Kl ? mir f who dice! in u* M . 



nftf m<l , . L ' Dllar roi -JiouJu 

not make < miss the spedfic ^^ whfch ^^ ^ ^^ 



.ti^r: **". Th; -^ r - = - 

3 ^f y nt fi . Ve penods in wh 'ch there is some 



Sastri - ** * 



M t si^fiSir Mw ^ ^ L tbrMylJ(Jll9(mt , y , J(e 

""^""^- 



INTRODUCTION 7 

manual in aphoristic form, which dealt with s f muta* vulva, 
grhya and dharma* the last forming then the least important 

section of the corpus. Complete kalpasiitras are now extant 
only for the schools of Baxidhayana, Apastamba and Hiranya- 
kes'in. 1 These schools flourished mostly in Southern India, 
We have Dharmasutras passing under the names of Gautama 
and Vasistjha, which are declared as belonging respectively to 
the Sama Veda and Rg-Veda respectively/ The theory that 
they are surviving fragments of lost kalpasutras belonging to 
those Vedic schools (carana) has been discounted, and it is 
suggested that not every carana had a complete corpus of 
kalpastitra, embracing all the divisions of the type/ As regards 
the contents of Dharmasutras^ there is little that is distinctive 
in them to attach them to specific Vedas, unless it be the 
references to mantras to be used on specific occasions or cited 
as authorities, However it be, the belief that the Vedic canon 
taught a homogenous doctrine 'cka-vakyafva* was acted on in 
the acceptance of dhtxrmasiitrci works as applicable to every one 
irrespective of the carana to which he belonged. 

But Dhtfrmci&iltm8 % even when not forming integral parts 
of a kalp&sRtrfft had one disability from the standpoint of the 
learner. They were learnt from oral exposition by a teacher, 
and the aphorisms (xfitrtt) were largely like very brief indications 
of subject matter, which would be tilled up by oral exposition, 
The apparent lopsidcdncss of the content of Ohtirfnarstifrasi 
which are very brief in some topics and mote extensive in others, 
is due to tins feature* It is not right to presume therefrom cither 
lopsidedncss of treatment in oral exposition, or the ignoring of 
the subjects treated of with excessive brevity in the sdtras. As 

' All three belong to Knoo. Yajurvccla, and Imvo been printed with their 

i iraww- 



1 l\ V, Kant\ Mtstary of Dharwatta&trff, Vol. I* 1930, pp. 
4 Sankwarama Sastn, Fictions, pp. 170-174, 
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time passed and some more convenient of aojwrwj; km<\v- 

ledge of Dharma except from n #ir*ii/ti hart l<n\ fi unil, thr 

aphoristic literature of smrtis yielded it** plan, li u-i i^ il ,wrh 
or smrtis partly in prose and partly in \vi.sr ihkr th- * t?t \ i nu 
and Harlta) and comprehensive versified sinfti - \wtnhiiit* i.tmr 
into vogue, like those of Manu and Yajiuv.ilky;'. VH st:nl 
smrtis belonged to no specific schools. Thr\ Mippli ir/ulf t! mr 
another, showed individual variety in tiratmrtit <<f ti<j,j< ", ,tml 
in spite of the presumption of a common Mturu; in * 
exhibited minor doctrinal variations* llr/fii^ 
an explanatory enlargement {virifikal cf 
necessity felt for a more elaborate treatrnrnt f*f r\|)mtinn y liu 
practical use, was met in Ytijfi&valkyawnti t vj:n It $u j^ifr i4 
its compactness devoted a third of its content t* thf fi^jm 
Similarly, Naradasmrti and Katyiytinfr&tttiii nirt tl^* irpwr 
ments of those who needed fuller gtiidaiin* on rytit^A^fw fliaii 
was available in the older works* 

The need for reconciling, in accordance* with itir ftcia?;iilt; 
of homogeneity of doctrine and tgac.hift#,' thr db f;i in thr 
growing literature of smrlis, and the ntrd for iiirelit)|; tin* t,l<jn 
tions of those who required the Vcdic nf *mftt cSi I;* lr.ul t* 
the composition of commentaries like nf Asnhfl) 4, \iv\a 
rupa and Medhatithi. The need for mor riniifisiriif ;u;d 
compact manuals next leads to the ccii{ic^itii4i <f vrraiufi 
compendia (samgrahas), like the lost i j Mrdhatithi 

and the lost Smrtisamgraha and the ^tfMriw%*aiiifii ,if| 
Catwvimatimata. The ground having ken tty thr nrw 

literature of expository comment, the time iat rtf fur tin* (irti- 
duction of standard eommentnes like tbo<$ uf AjwrAku, 
and Vijfianes'vara, as well as elaborate m wifcm^J 

which present in orderly sequence the accepted dm I - 

nnes with the authorities for them. With the |t fr h, 

stage m the evolution of DhemwUra litmtore in 

The emergence of the nibattdh (inciudinn uhiili 

are virtually digests, though not so termed) is ijllr 
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to the demand for statements of Dharma which will be clear, 
cogent and complete, embracing every branch of life's activity 
that can lead to the attainment of summum bonwn, and be 
available equally to king and commoner. It was necessary for 
every one to know his own duty (Dharma) as well as of those 
with whom he had to live. It is not permissible to remain 
quiet and inactive when gross violations of Dharma take place. 
On kings and those who represent them in administration a 
more direct responsibility is devolved to see that every one does 
his appointed duty and does not violate those of others. The 
Dharma of the King (i.e., of the State, in modern phraseology) 
is two-fold : first, those which concern the Ruler as an indi- 
vidual, and spring from his varna (caste) and stage of life 
(A$ f rama) ; secondly, it includes everything that an anointed 
king (abhisikfa) must do. 1 The latter is termed Rtijadharma* 
This again has a wider and a narrower sense. In the narrower, 
it comprehends all that a king (f.e. the State) has to do or 
refrain from doing in the way of administration, including 
questions of policy, which lie on the borderland of Arthas'astra 
and Dharmas'Sstra* In the broader sense, Rsjadharma is all- 
inclusive: it comprehends every one's Dharma, which it is 
the business of the King to know and enforce. It is in this 
sense that the Mah&bhUr&ta declares that all Dharma is com- 
prehended in JRajadharma.* The duty of an ancient Indian 
king was not held to be limited to police, protection and tax- 
collection. The ** protection ** that a king confers on his sub- 
jects is not restricted to security from violations of personal 
liberty and property rights. It is not exhausted by the addition 
of the function of economic development of the people and 

1 ttujaJl'Linnn /*j,Atf /<*/.,/ is thus the concluding cction ot ffc&r&hyaya i 
(I, JU'J H.h;, 

notea ; 

* 

Mahotsotha, reckoned first among regal qualities, is, it may be noted , 



: tl 

See * Introduction ' to Rffjadharniakandfft, pp. 4-9. 
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kingdom. The king (i.e., the State is as rt-ppnn.siMe for 
the ultimate spiritual welfare of the people as for their 
material well-being. The education, discipline, protection 
and support of the entire population, into <;ach must be 
safeguarded by the king. The responsibility of the king h 
comprehensive, absolute and personal It cannot be shifted 
or shared. Those who work under the king as jdj;t'S, fot 
instance, have both a civil and a moral or spiritual rwpc'nsi- 
bility for discharging their duties properly. They arc liable fot 
punishment by the state and post-mortuary punishments arc 
indicated for them also. 1 But, if a judge is corrupt or unjust, 
his liability and punishment will not save the king from liability 
for the miscarriage of justice. As superior and supm-ii-or he 
has the responsibility. Seasonal vicissitudes, epidemics, natural 
calamities and accidents by flood and fire,' and anything mitside 
the order of nature such as the mortality of children bc-forc 
parents, to take an extreme case from the Ramityami, 1 an; the 
consequences of regal neglect of the paramount duty ,,f M ,, H;t . 
vision, guidance and control and of the social misfit that n-sults 
therefrom. The intricate nature of the question? put, fur 
instance, by S'ri Rama to Bharata, indicate and illustrate' this 
responsibility.' In Indian theory there is no such doc-trine as 
" the king can do no wrong." Ministerial responsibility i* ()Jl |y 
to the kg f and for every decision the king alone is reHpcmmbl, 
m the last resort. Good government (Rmarajyam, D/ Wma , 
rajy* reproduces the Golden Age (Rrta-yvga) and bad gov, rn . 
ment the Age of Iron (Kaliyuga). The king mate the age ,' , 
is response for the atmosphere and moral colour of the ' 



that the king is the maker of or 

f 3 )i5 - Tt isnot acharter f 

of real um to enjoined Dharma. The epics delight 

l.833 and 349; 

Polity ' 1935 - 
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to illustrate the effect of righteous* role on the complexion of 
the age, by stories* Rukmangada's concern for enforcing fasts 
on httridina (the eleventh day of a lunar fortnight) on all his 
subjects sprang from his feeling of responsibility for their ulti- 
mate salvation. King Arjuna of the Haihayas earned the title 
of Ktlrhwirya by his vigilance in securing the strict conformity 
to duty, in thought as well as in action, by all his subjects, which 
made him reproduce in hi^ kingdom the conditions of the long- 
past Golden Age (Rrhi-yu^a)} Many kings, even in Greater 
India, took the title of Dharma Maharajas,* implying that they 
were upholders of Dharma in everyday administration* It was the 
duty of the king (/.*!. the State) to be conversant with the Dhaxnm 
of every one, so as to bear properly the heavy Inn den (nwhtintttin 
bharam) of regal responsibility- 1 Tim exposition of K&jitdharma 
by Bhima (Santiparva, rh, 55 ff.) is prefao'd by a rrqucst to 
the latter by the fotmc.tr, \\ ho is filled *' with tin* awful si-nht:of his 
new responsibility-" KAjadhtinna is tin: lasi refuge; ( 
of the entire world of living beings* Tmw#*/ is c*nt\\ iiu:d 
sakta} in Rajadharma* AIok$tnilutnutt (a*/wr//ici%w^a) it* made 
clear, as everything else is by if, What reins are to horst.% 
what the elephant-goad is to the elephant, that the Dharma of 
the king (narendrtf*dharma) is to the peoples who have to be 
controlled by him (to keep them on the safe road}, 4 Rdj&* 
dkarma involves more than a knowledge of the duties of the 
castes and orders (vartidf^rcarmti-rf/iar/na) ; that niler akmecittt be 
called a master of Dharma (dhtmmwit), who frames his code 
of conduct after an investigation of the: Saws of castes, of the 
by-laws of guilds and clans, and of peculiar customs of ciana 

t 
ftw II 

;: g^ara t =; w; 11 

9 Bhadtravarman, king of CainpK (c, A.t>. 400) for intUncn Myl* himftotf 
artmr maharnja. See his CliO-dmk rock inscription |K, C* Majumdftr, 
Champa, I, part p* 3)* 
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(kuladharma). ] Ignorance will not exonerate n king : it is- his 
duty to find out his Dharma, The protection of the .subject.-; 
and the destruction of enemies by a king is pot^ihir only \\h:n he 
knows what is duty and what is its oppositt 1 / The Hrahmana, 
who might be called on to participate in a dtriMcn by a pitriwd 
on doubtful points of Dharma has to be runver.-fint with its 
principles. It is for this reason that Mann indicati's the im- 
portance of the study of his work to the tuia-botti fjenurally. 1 
But, as emphasized by Yudhis^hira in tin: course of hi:, 
interrogation by Yaks,a(ya/^ff-j&www, Vanaparv.t. < h>. JH, .jlVi 
the secret of Dharma is hidden in the ca\t u>f the human 
heart), reasoning is inconclusive, Vedic texts ctmllit t w ith one 
another, there is no one sage whose opinion t,> dvij,i\', and 
one is driven to follow the path of the grat (nuih t ijttiui).' S'u 
Rama, when upbraided by Vali the monkey -king, lor slaying 
him, defends the action on the ground that the entire earth, 
with its mountains, jungles and forests belonged to the 
Iksvaku family, and that it was the duty of the kings of the 
line to restrain from wrong-doing (a-dharnut) not only human 
beings but even birds and beasts in. the empire. The duty lay 
on Bharata as ruler, and those like him were only currying out 
the duty on the ruler's behalf. 5 An elder brother, was in law, 
equal to a father and a younger to a son ; the wife of A younger 
brother was like a daughter-in-law.' Vali, by taking 
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of the wife of his younger brother Sugrlva, had violated the 
law. 1 S'rf Rama, as Bharaia's deputy, was not competent to 
overlook the offence and refrain from punishing Vali/ The 
penalty for incest was death. 1 Vali himself must recognise 
that submission to the penalty for his ciime u as for his spiritual 
benefit: for, Manu had laid down that an offender, u bo had 
undergone the appointed penalty for his crime at the king's 
hands, goes to heaven. A thief escapes whether punished or 
let go by the king ; only in the latter case the guilt adheres to 
the king who had neglected his duty- 1 The justification for the 
killing of Vali is made to rest on debatable propositions, and IKLS 
been regarded by some critics as casuistical. For the purpose 
of its illustrating a well-recognued responsibility in a king to bur 
that every one within his jurisdiction, incspectivt* of place or 
position! is punished for violation of Dluuinu, it is relevant. 
Belief in S'n Rlraa being an incarnation of the Supreme Being 
would have closed the mouths of ciiticj* in ages in which thib 
belief was universal in the land. 

In ages in which kings and ministers, as well as common 
folk were conversant with their respective duties and Dharrmt 
generally, a statement of Dhanna in all its aspects and divisions 
was not sci necessary as it becomes in a decadent age, when 
even kings were of dubious descent and were usually not 
kyatriyas. To such persons guidance in regard to what was 
traditionally and under scriptural authority regarded as Dharnm 
was necessary* and it was equally so for their degenerate 
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subjects, This Is the fur ihf suniulu't >;i\rr, ! 

tions of Dharma in authoritative wnik 1:1 t*v i ? ^;n H nj3*r i of 
dubious birth* After the S^ika ima.M<'*< % .IM<! u ;n fb* days 
of the decline of the Mauryan nnjur'* VK* i-ri?< > \^\\\ uu'm- 
bers of new or foreign dynastic* ,w \tr .--M! :; . in thi* prt- 
forrnance of the great Vcdic su/fiiu r -, Kk- tin- J^i^f, 
As'vamedha and V&japtya baci'itk;i!^ !*IJH 411:1114 a ;% 14iahm.u 4 Ki, 
had no right to a throne but lie purlomvd .in A < vamrtllr-i, Khir.i* 
vela, a Jama, king, claims to have \wttnt w*\ bt*th .m /iwii- 
medha and a RajMAya. Gautamipittra ^itik.ifii; r\f * laim,. thi 
title of a Brahmatja. A xvidowcd quetn Niiy.unk(, thr i^n i*a u{ 
S'atakarp I, claims to have performed |oi piriuipatr**} ml many 
Aswamedkas and R&jmiiyas. Samudragupta. I\ni!^l{4i:n}it;i ;md 
Adityasena, among the non*Katriya Gwpi,t kw>; ., j^'ifi'ifiiitd 
the Awamedha. The Bh&ras'ivas and th*- V4ka|ik4, nuke 
similar claims. The Katriya llntagc of ilir Caluk)aa i.. wi.rc 
than questionable; and yet Pulakcsin f did a hor^-^cnftce* 
In ^ South India, the early Puikvn king S'iviwkaiul,iV,irm,in 
claims to have performed all the thrus grcul Hacritirr,*, 1 It I.H 
not unlikely that the rivalry m performing *uch grnil wnfacn 
by non-Ksatnya kings, lies behind the interdiction l ttitt 4rw- 
Ac? m the Kaliyuga, in the taliwfyya texts/ 
The ^eal of the new dynasts for showing their love uf 
a Dharma shows itself in other way* nko. On of the 
most signal is the competition it prodcig auihorHativ* ^ 
positions of Dharma under their patronage or in thir mirnt^ 
Govmdacatidra, who commissioned the compoaition of the IC/^i^ 
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the Vcdas, the bhfipya on Para^raamrti was composed l>y 
MSdhavacaiya, under en tiers of a S'udra king c$f the* m:\sly esta- 
blished kingdom of Vijayunnfjai. 1 In Inter times, tlit jnt'jaia- 
tion of a Miami ti nibatulhn under the patronage of a minor chief 
is obviously designed to senne a fame that his political iwigni- 
ficance could not obtain f<u him (t*,# M the Htindeia Bir Singli, 
who commissioned the Viriwritnxliiyn <r the Sengaia ebief \Uio 
got Nllakan{ha Bbntja to prepare the AlaySklttt). Digest;* 
written by scholars, without patronage, spiinjj tip in the seven- 
teenth and eighteenth centuries in and around Kas'i. They art* 
due to the jJie-emmence tbat the scholar^xt^Id of tin lu*Iy cifv 
had come to attain in tin: Hindu mind, and tlu* lialit cif rcfet- 
ring all doubtful points in Dharma to detisions (rj i /tc/,s///rf) ly 
the pandits of Kenares, 



It was in such circum^taiH.es that the 
came to be composed, In Hindu mythology, there arc* thnr 

donors of untold wealth, th umrre of alt that isi attiattne and 
to be wished for. Tluw are Urn Ocean (Mtfh&rQttva), tlwt deles- 
tial Cow, KdmtxtihenUi with whose help the sage VaMtfba was 
able to feast Vih'vamitra*h hosts in th: forest, 1 and the* Kteriml 
Tree of ParadiKi% Kulputant, which gives to eveiy one all thai 
he craven for* The selection of the mmm of one of thtMs for it 
comprehensive statement of Dbartna, which will ^olve all dcmlitii 
and answer all questions on I)hauna is naturally dictated to 
an ambitions and self-tonj.cious author. Ltik^mldtmiAjn the 
verses prefixed to lirtihm&i:$rikjiipijltx, refers to tluce preceding 
nibtttidluuit which his own work excelled : tv*,, the Srlah<injaw 9 
the K&madhenu und Ruhutm&l$. It was natural that since the 
names of two out of this three wish-yielding sources had been 
appropriated as titles by two predecessors that he should choose 
the third, t>/s. Ktilpataru an the title of his own work* Rattta* 
m5/ff, from its title, could also he an appropriate title to a 
digest, which collects the gems (ra/mr) of Dharma dicta, and 

1 Mitdtwvw was minister of Bukka I (O54'I37^) of Vijayantgara, \viio m 
referred 



t Adiparva, 191, 15*17, 
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strings them up in a necklace (mala). He also allude* to a con- 
temporary and friend Gopala, as having made a digest in pit*c. 
MM. P. V. Kane, on the strength mainly of a parMiMiiastie 
verse of Candes'vara T regards Gopala at* the author of the 
Kamadhenu. Candes'vara refers to and occasional!} cite* a 
digest named PraMs'a, v,hich M&L P. V, Kant* \\oukl identify 
with the Maharnava, but the conclusion i.< dehtfabit*/ Tint 
word Praka&a has not the appropriateness of tin- time ether 
words to describe an encyclopaedic dharma-nibandJut. C ancles- 
vara knew Laksmidhara's deference to the Alttlniirfuvti. \Utkh 
is placed even before the KamadJiemt in his cnumcnitjun and if 
it was the same work as the Pralt&ya (as suggested !>y Mr. Kane) 
he would have used the name by which Laksrnidhaia iefVr^ to 
it. His own selection of the word Rattitiktint <*.<;,, the cncan, 
maharncwa) as the title of his own work is in lim* \\ith thr 
selection of the three other titles. In a verse, vhit h is* pl*v!c*uslj* 
modelled on verses 12-13 in the introductory verses of the 
Brahmacarikanda, Candes'vara refers to his own woik a:; 
excelling three digests, viz., the Kumadhcnn 9 the Kttlpitttiru and 
the ParijSta* 

In the Krtyaratnaftara (p. 619) he cites a half-verst* of 
Jabala from " Smrti-Maharna<va"prak$*a, n In the Vm/dto- 
ratnakara he quotes the Praka&a thrice and Prak&&tt"Jmra 
twice. The Kalpataru is similarly cited under the capticms of 
Laksmidhara (five times), Kalpataru (seven times) and Katpti* 
tarukara (once). Vijnanes'vara is cited under the name* c*i 
Mitaksarakara (twice) and Mitak^ara (once) in the same woik* 
It is not clear that Mahawiava, Prak&sra and Aiah&rtjtG'vaprttlltiis'ti 
are identical, as held by MM* P. V, Kane* In the Brahmac&ri* 
Mnda (inf. p. 134) a well-known verse of Manmtnrti (V, 1J9) is 



(Mitra's Notices of Manuscripts t VI, p. 66), 
3 History of Dharms'astra, I. p. 308. 
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A philosophy of life must lie behind his scheme of conduct. 
Individual and social action are brought within the ambit of 
philosophy by the hypothesis or belief in the diviiu* ci ration of 
social order, and of the entire universe. In India metaphysics 
and sociology are intertwined* The orthodox systems of Indian 
philosophy (dar&ana) and DJianna&Astra agiee in fundamental?,; 
the dars'anas prove or try to establish what the smrtis accept as 
hypotheses. Both predicate the ultimate authority of ,<m//i (*,,'., 
the Veda) and the value of organized dialectic, They aru com- 
plementary, not antagonistic. The smrtis deal with the meta- 
physical basis of human relations, while the iiar&iimt treatises 
cite smrtis. In a theistic system, ethics* must be based <m 
metaphysics. This is the reason why the atheist, ntistika t and 
the derider of the Veda (which is the ultimate authority for both 
philosophy and ethics) are condemned by Dhannas'astrn. The 
ordinances of conduct spring from yruti and amrti ; every thijtt 
who, relying on the institutes of dialectics ignores these two 
sources of Dharma must be cast out of society as an atheist and 
a caviller of the Veda.' 1 (Manu, II, 11). Buddhists and Jains, 
who, while following the Hindu code of conduct generally, 
reject the authority of the Veda, are treated as atheists. Atheism 
involves loss of caste (XI, 67). Writers on Dharnwfetra, like 
the smrtis, recognize the underlying unity behind the rfcmtamr* 
or philosophical schools and accept what is common, and do not 
treat dissent between them as marks of unorthodoxy." The 
point has been dealt with more fully in the Introduction to 
MoksaMnda* Smrtis deal with problems which are regarded as 
religious and philosophical but usually briefly. Except where ii 
is demanded by the context, nibandha writers like LakmMliara 

wtL h g T ed the fundamental Philosophical beliefs on 
whose basis the exposition of Dharma proceeds. They do not 
expatiate on such fundamental concepts as *om* f 
purusartha, mukti, and th A^h a +^i^:^i ^ - - . 

tneories of the 



f7e' T 1 ^ ^ ~***** theories of the co u 
of the * tman Ceased from the body by death, through the paths 
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quoted as from the StltfJitiryava. It is not clear why such a 
source should he staled by LaksmTdhara who had Ahrnusmrtt at 
his fingers 1 ends. Had it boon averse ascribed to Mami but not 
found in the* standard redaction, the* citation would have mean- 
ing. Readers are liable occasionally to rmuk in the text of 
manuseiipts their own findings of alternative sources of cita- 
tions. Sometimes, the nncritic.il habit leads to tin: importation 
into the te\l of an older author extracts from a later writer. 
That this is the ^nurce of the Mipposotl citation by the /\>/}vr- 
fctfl/Kiftrrn (VyttVitlirfntkiirHltt) of the vicnvs of Vijnanes'vara, 
stuisser! by MM* l\ V. Kane (///M/. of DturrwiWtlstnr, I pp. 289* 
2 f K)} and of tint I'ntliJ&tt and Ptirijtiftt (if), p. 306} as well as of 
IhiLiyiuUitf tib. p. 2'U) IKU l>een explained in my Intinduction 
to tin* Diinttkittithx, and the uvidrnro from the manuscript,-. h:m 
been again reviewed in tin* Vyai\thitn$kiintltf (pp. 2*!H and J97), 
Reasons fiavi* bcu*n adduced to -.how that the 
have been t*omp(*e<J ,,<utietime after tlu; 
Aiunng distinguished \vritir.4 Uharcjvvara war; df*fjnitt*ly enilier 
than Lakitmuihara, hut the Krty&ltalfiatitru rontuins *u> reference 
to or citation from tlie former* In the: light of the available 
evidence, it i* rij;ht to conchulc that the Krtyu*kitffwtttnt is 
almost the earliest nibitntlhtf> as it is the* earliegt cxtunt and thai 
it owes little to the* work of similar workers. One can tu*nru*, 
this in the prefatory verscts of HnttnntfctiritFiltnJti, It is 
fill if tlu: thr earlier digests named wctrt 4 like It 
pid tires of !)imrmas'&;tni, judging fnim the? very fare citations 
thetn in later worktu l**or originality of clenign and 
iit\.i* in* nurying it out, Luk^niitlhani mctit?* credit ar, 
for In*; iiuteeu; in completirif, a stupendous task. 



The snbj'Ct ff />/niwiani^/ni Is the regulation of manVi 
conduct* Its aim is thus practical. Amcmg s(*ntient bftings^ 
man alone in gifted with imagination and vision, reason uniJ 

judgment, memory of the past and capacity to visualize the 
future and the will to act consciously and purposive!}" in obedi- 
ence to his convictions, Kvtsn conduct that eomi?*; to him 

traditionally must be based on features which appeul to reason, 
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of light ami darkiu-as to vkmh!.^ in which thoy enjoy or suffer, 
according to thttii pant Awrw*/, till they return to life again in 
new both*"*. 1 Tfu*y aic all taken for granted, as matters \\ithin 
the belief of then r*;a(i*Ts. MttnitswHi aims at being a ttciw/tiVJ, 
a complete, srlf "Contained :itate,im*nt uf Dhanua* It given buof 
account:^ aerordhnjjlv, of coMnolojLjy, including th<* creation (or 
evolution) of the univciM' and all ith content^, material and im- 
material, (Book ! 1-1 K)i t tin* illation of iht; Self to the selves 
(/HiritmittMitn in jii\ttnunt) ;uui of matter to spirit, the nature 
and effttrt *{ k^rmtf on u*hitth (tofw.srira) in diffttrent forms 
(XII, -lO-'l'M, thr t i.Mtiun of TJnn: and its divisions (I, 24), the 
agr^ of til** wot Id il t os-/',{, Sl**So) c*r Rhitnwntttrtftt and the 
V^/s*, lln-tr fi%Ufti<%* t and tin* ultimate attainment of release 
from ivlmth or tin* ietter^ oi kit unit imttkM)* Tin* moud order 
h cn;*ttt:t! inrhidt - s thr dt\L4on of human iHting^ into four 
vanutx k"i 4^i}*iii*l th** a ,4|*iiii!riit of i,pn*iiir clutirh 01 functions 
to uai:h ol them, th<* imnu-r hnnj; drtail*Hl in the J>uritsitKiikfa 
({Jg-vahf, X W}/ Thoujth not static! .so explicitly by Manu, 
it mu-t l)r held to iiirliidr t* vtfntrvurwi'tntntuurthtii, or the 
four-fild aims of rxistruos nuuu*!y I>haima t Artha, Kama and 
Moksa, o! \vh5eh th* thrt* hftU (trivttr#tt) art: deigned to secure 
the fcnnth. 

Swyti p^ulr}^oI^*vo$IUJ*iv'st^l^ Supreme Ht:ingasone,i!ternnU 
fed, -.-If-eNi .tt*nt t iiiiniaiteii^ transcendent^ omnipotent, 
ieiit, the ubntiit o{ all tts*piHou$ qtmlilifs* or attribtites^ the 
unit the |{oul f all .svhvs,-- -in short, \\wwxuvti~Brahman 
of thf Vf&iutu* Tin* eviiliitiun ami involution of cosmos, 
{*/'{/; aiui jtMtityit) in ;tl! it*', detail, uni of Hih will The natural 
laws that f*i!iibiii t!u* tinivisrs-f to function arc of His \v ill also. 
He* cmitnt thi? Ih,4 Muut who in turn <'n*atsd the ten PW//I-* 
jMtfa, mid tlu;y crr.tlrcl tins t'Vt*n otlu?r MaiuiB. The Mnnus arc 
in smuH.*s.M<w rc*K*nts of the world, and are all immortal. Every 
frttnU crtation rujunils the features of the precedingt and what- 
ever emir*!! of action (kttrmfyti) was assigned at creation to any 

. VI, 3, 2 ; 75, 
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kind of being is its in every ,<tif^i^ ( n .<t; -. -I, "',' 
They represent the immutaM: j-lan r f t ; * .*';? * , . . ? 
after aeon, 

Tl!K Fl'EI^AiiTJ! i 

The doctrine of the aims or <ml* i < i.f .- 
in the quartette, dharma, ar/lia, !MW*I siiul M ,/;>/ * 
theme of Hindu ethics* A di^timti *n \ i<v,,!' ?' i 
immediate and proximate, M ttrll 4 ! , : , ! 
ends. A gradation in value Ls snijih^ii h :v * t *M t 

the first (Dharma) being assumed a> flu- r ; ; ;,/ ^ / - ( : i .i 
the standard of all conduct, to tthitli tJi/ j- :i ,:t , ..;/:.; ,: ! 
Jama must conform. It furni^^hi 1 : tin* r.^rn t i \\ ;,;, 
The famous exclamation of Vya&i, at ihi v* r*< ; -! f ?' k V,/r,j 
bMrat<?&n epic teaching Dharma ly |'ir; ji .i* i 4 '. * 3 :-, r , 
that artha and Mmo: have their >outir t Uijau/',,*. j:ji ( '. j, { i 
than the affirmation of the superiority .f Ilkni'/^ .-. fL- . ^-..f 
two: it means that consistent puww of I>h,au * a i; 4 ;!,f-.i 
ends, is not opposed to the pursuit of tl.f ataul j* ,M ",,,,( 
well-being (<wtt) and the satisfaction uf SrgttniMi- *}. )M ^ l ,,- 4l ) 
including the sex urge and aesthetic idrah, Ii>M',kiiii:%A it ih- 
circumstances, Dharma isnot tiniverwiliy fulluwnl, V^^ ^ ,,-.).<* , 
that Dharma will not bar a person from <?wjoji/ i; j!f rut7il 
ways, and restrict him to an ascetic ami j.,\i'< , y ? * , .'. 
Hedonism has a place in ethics, The jiut^aut i ? f M i! th ,'* 
and of pleasure by itseK will not only not ki i|,, ", }f ,' r ' M '. ' f ! 

it. It is in this spirit that domestic life?* Jrl^l ,n I i, tT 
wstra. An ascetic life, because of lh ,f ,, ilh .'., 

mmd^ecessarybr the concentration of the mind MI t |,, l|!t i m l!r 

thi? tll^l 4ial Li ,I 



hfe. But real capacity to focus m,,, ii^hi. ,n ti 
Supreme comes of experience of life born of 
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kind of being is its in every successive creation. (I, 28) J 

They represent the immutable plan of the Supreme, aeon 
after aeon, 



THE PURUSARTHAS 

The doctrine of the aims or ends of life as consisting 
in the quartette, dhanna, artha, kama and moksa is the central 
theme of Hindu ethics. A distinction is made there between 
immediate and proximate, as well as lower and higher 
ends. A gradation in value is implied between the last three, 
the first (Dharma) being assumed as the regulator, the setter of 
the standard of all conduct, to which the pursuit of artha and 
kama must conform. It furnishes the norm of the World. 
The famous exclamation of Vyasa, at the very end of the Maha- 
bharata* an epic teaching Dharma by precept and illustration, 
that artha and kama have their source in Dharma, implies more 
than the affirmation of the superiority of Dharma to the other 
two : it means that consistent pursuit of Dharma or righteous 
ends, is not opposed to the pursuit of the material requisites of 
well-being (artha) and the satisfaction of legitimate desire (kama) 
including the sex urge and aesthetic ideals. By asking why in the 
circumstances, Dharma is not universally followed, Vyasa implies 
that Dharma will not bar a person from enjoying life in lawful 
ways, and restrict him to an ascetic and joyless existence. 
Hedonism has a place in ethics, The pursuit of worldly aims 
and of pleasure by itself will not only not bar the approach to 
emancipation (mukti), but if made in proper ways, may facilitate 
it. It is in this spirit that domestic life is praised in Dharma- 
s'astra. An ascetic life, because of the discipline of body and 
mind necessary for the concentration of the mind on the ultimate 
reality that it helps to secure, is prescribed in the first and last 
stages of life. But real capacity to focus one's thoughts on the 
Supreme comes of experience of life born of enjoying it. The 
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burnt of tb* potn i< p'\'r;, Indi;;*ni t% \vhirh look* hkr 
involuntaiv a r<*tu f in, ^ill <!< id' n th* fr j <'linj;<. f in:*ic<ad of dU* 
npliniujj th<in. Jt i' b* tbi rn ^ ih.il Katit il\a, a;, tin: t'Xporunt 
of thi 4 '.'i irw t* *f A rf/i,/ o MUMIJU* aud {/obi u , * f t Unit; that I lit 4 
sitLLiriton of both l)hitnn*t ,ud t\,tm\t 'jainj; fmm Artfht 
fH.'ing)/ Tlir i Iitiv v.ilu* * of i!i^ f l^tu "iil^ of /riVar^ii 
!u:cn dt f b*Ui 4 flow th- ,uh^ I t;tu*' ; !*ut f a lirrLtr^d l\ 
who i'ffrt * to fh- nnttoM i i? ilif Dili ,i* i . til aim at all t 
but to j^i\c pnnuu \ to Hhaun i an*l fju <* tip {4*%i: ut't* of \\ 
if thry rfn}1i< I uul) IMi.uina. JI, ,!.!4/ 

In tin 4 Ilnt'in \ .* \\ , -itu .ttlilud^ of {!o{>i;<jn;; hcil:^ 4 or 
at'>th*ti< jjtatiJ'n an? ui, ui li ^;tt ur,,4t 4 ua\ j ' i'* nut onl) nc4 ii|iht?kl f 
but is iinph* ;tly *h *n?io\!il}.\ list ah .H y of tltr i ultivntion 
n{ thr tbir*' auu v.iltH"jt uin f n,il i latllid. Thin i^ aL.o thit 
vir\\ oi Ka*.t,tl\a aiu! * I \ at uo, ,n;?, \\ho, from ihr .ttandpoitst of 
;-pr ( t ialt f ' -Ji ii///iii .iiul A\;m*i nn^;ht br c s}** a tr*l ti^ uphold timii 
cmn ,p-i tal ,mu, I\*iu|ih,i f*4^*^ tin; iatiinal vi^w that a right- 
<iou, lift and on-* ubuli tun! 1 '* ..*<*}* {MI Irjjitiiuatt* 
poitsihlt* only fiHiu 4i/lli*i, tfic* tH4fr! hil i^}tsi:Ji^,f if 
\'ut,yayuua f thiif*h '}' i,Ii/in|* un kjtn\tb\ixtrrf ilctJan 4 ^ that tiu* 
tlu 4 * att- airaiii^'it in its*- <*ujrt iif jiit*ff*irnc:i% tiltttrttHt tUanding 
first, arthit n^vt, ;iin! /.Mmi i Hiising la t/ His .sluiulpoint in that 
(*vrii fu ibr atfauiuitMii of ultimate frrrtlttitt (mttkti or m#&si)* the 
(rxtiiniioii of a!} it*"a*r and a hfr of j*lfra.stm,jIr,SMic*5f is unneces- 
sary/ Ithtinntt v ibf it*f t tihtfor ami futnishes thit standard for 
titr piu aut *f itrthtt ;uui A*iwii, Tin 4 Mtfhdbhdrattt ends with 
Vyasa*;, faiunu * Ltiiifiil fliiil In: had waudrrt'd about and pntaieh- 
ed that both urf/ti and .iWii sprang from c/Acrrwci 1 , and yet 
Dhurtmi i * not iu-rwd by itny tm*% Tin* jntrpo^c 4 of Dlmrmu&ftbtra 
(hkc? Vyu*it": jjivut *jn< I in to vinctiniti* the* importance of Dharma 
and tea<*ii iln prrn^p^H MI that ihr ultimatct purpose of all 

1 nil iff^i *f W if t 
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existence might be served by the attainment of freedom from re- 
birth, and the return of at man to its original abode, by those who 
scrupulously follow its injunctions. In the cosmic plan revealed 
by the divine order, the best for every one was to be attained by 
the pursuit of appointed or enjoined duty, i,e< 9 Dharma for which 
the ultimate source and authority rest in the eternal veda. 

THE CONCEPT OF DHARMA 

A correct idea of what is implied by Dharma is demanded 
in an exposition of Dharma (Dharmas'astra). But the "term has 
eluded definition because there is no perceptibility (pratyaksa) 
in it. It has to be determined by inference and by effects. The 
position was made clear by Apastamba (p. 6) : " Dharma and 
A-dharma do not go about saying : * Here we are.' Nor do the 
gods, Gandharvas and the Manes declare * This is Dharma, this is 
A-dharmaS l The logician conceived it as innate property (guna) 
and even in that sense regarded it as invisible (a-pratyaksa) and 
as cognizable only by inference. 3 The Mimamsaka definition of 
Dharma is * a desirable result (artha) defined by an injunction 
(codana)? The Vais'esika definition is "that is Dharma from 
which results prosperity (abhyudaya) and beatitude (nis'-s>reya$)* 
The first bases the concept on source and effect, and the second 
only on effect. The source is, according to Mtimamsa, the Veda. 
Etymologically, Dharma would imply ' what holds things 
together or what upholds or supports ; ' and taken in a religious 
or ethical sense, it will mean what upholds the universe or 
society or keeps it from disintegrating. , This sense will roughly 
suit the aim of Dharma in ordinary life, and will roughly mean 
morality. Sanskrit has no word for * religion ' and Dharma is 

1 Dharmastitra, I, 20, 6. 
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used as its nearest equivalent, This ?age goes back to the 
Veda, \\heru in th* phinil il h;n Minified * religious ordinances 1 
or * religion?' nte ;/ ' In the Veda it is also tihcd in the sense of 
an ordinance* or injunction, Frutn ,ueh usage, we pass in Vedio 
literature to effect in creating * ^jwitual mrit' as its m;uk, which 
brings it ne?tr the Mmiam,.a and Vaisvsika concepts/ In other 
Vedic {Usages it i;< u^ 4 l In Mjjnify f!n cor/wit of religious duties 
or a rjHH'ifu' tlufy itupuM'd cm a pitrson in vutut* of his position. 8 
By c*xtt*nsion it ramit ti> he applied nonnalivoly to standards and 
ideals of rundiii t. Tlir Litrr definitions that sought to base 
Dhanna cin tin* runilnrt of tlu* vittuous or th<* elite or on con- 
scitrncc: an: on a par \\ith llie (ic-tiuttions that place* Dharnia out- 
side the fk*ld t?f t'avil 01 *}iH\'tun among believers by specifying 
a Vulic ^oun' fin it. lUit the* \%nlir cation (Contains dicta that 
rt*latt* It? riti's ui atlitu^; that tiflnid humanitv or c*oiiM*i(?ncc T like 
tin* S'yetKi iat*ntu<* f*?r dt^lioyiiii; an runny. Mitramisra avoids 
the xi,sk oi il*li!iig Hhanna by nu*u* citation of Vrdic authority 
(vn///*/fam/jjn/) by (Irtminf; it at* '* that which, whilu not being 
conclucivi,* t< r^vil, i; knowr* front the Vttdas to hti conducive to 
gooii 1 * 4 As I>harrna ri'Iaff 4 *; to conduct or action, the ancient 
definitions !w\f ba:;^4 it m intuition, conscience, Imhaviour and 
sciipiuril sauctiun a* \\cll as mi its heuclicial reaction on the 
doer, MH icty ant! tlui n,tit % nrd*r. 

LAK.SMXIUIAUA'S AI'|**<NM;U TU THE CONCEPT OF DIIAKMA 

Iu tli** initial chapter in which lnr discusses the scope of 
l)hanuu i//iifi/nii>^ia>wh Laksmidhata prefaces his cousidera* 
tion with the Matrxmmt that the dct^rmiimtion cif Dharrnu is 
helpful in il;; upplicatinu in daily lift% by coiiHideration of its 

* *%^i i %il wff&i i*rc*R (. ^v 

1, ^, 1^} Wf^f I (. 'I, H, ^1, ^) 
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nature (svarupa), effect (phala), sanction (pramana) and occasion 
(nimitta) or use. And he devotes a subsection to each of 
these headings. 

NATURE OF DHARMA (DHARMASVARUPA) 

He begins with Manu's exordium asking his auditors to 
listen to his exposition of Dharma, which Manu qualifies by 
describing it as that " which is based on the constant practice 
of persons learned in the Veda, who are morally good, and 
devoid of aversion and attachment to the world, and whose 
conscience sanctions it." The test of Dharma is its inspiring 
the conduct of trained and orthodox men, of blameless character. 
He follows up this indication by defining Dharma as that which 
Aryas, who are roasters of the Veda, commend (Vis'vatnitra and 
Apastamba). What they condemn is a-dharma. Dharma is 
good (s'reyah) because it brings about prosperity (abhyudaya), 
The definitions anticipate the later indication of the sources and 
sanctions of Dharma. 

KINDS OF DHARMA 

Dharma being enjoined duty, its differentiation becomes 
possible by reference to those occasions to which it would apply. 
The ordinary division of Dharma is five-fold : relating to caste 
(varnadharma), as'rama or stage of life (as'ratnadharma), the 
combination of varna and a$ f rama, function (guna-dharma) 
and occasion (naimittikadharma). There is a cross division 
of asmnadharma in three parts : distinctive, special and general. 
All have their sanction in the Veda (vedamtilah). Vedic rites 
are of two kinds : sacrifices (ista), gifts, consecrations and public 
utilities (purta). The former confers enjoyment in Heaven, while 
the latter grants both enjoyment and emancipation (bhukti- 
muUipradam). 1 The distinction is obviously based on the first 
being aimed at benefit for one person, while the second inures to 
the public advantage and is therefore spiritually more efficacious. 

The enjoined duties of the vamas are indicated next (p. 8), 
Teaching and learning the Veda, sacrificing for oneself and for 
isad (1, 2, 11) grants only abhyudaya to them, not muktL 
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<>llu*n", ivn'ivinj; ;unl nvikini; jjiftri ;ir' tint duties of the ftrJA- 

tf4/-f</r#*/. Sacnf!tt% Irarmnj; tin* Vnla* making gifts and 
ioft <t th* p'' M p' r ' ,r. \\rll a 1 avoidance: of adtltc tion to 
st'n.ui.tl pur tut* i*n litufr tin- Dhaniu uf fin* K:..ttriya; the 
iviuin}; of t^ittl", nuliuj; f*ift * uiicl r-iu'rilicinj; and i-f tidying the 
Wtii ar* thr dnti"' tf t\\*< \"ai'/ya in athiitiun to practising 
trades at;ii< uhuir ami ! mJiuj; ni*iir f y. To tin* S'udra tht Lord 
(t*rtihhttl\ a .i^n'M ai!y HIM; duly, t'is* f (f unt{in*^tii>nint; M,-rv5cc 
to tJM* tlm** **th"i * a 4^* (j, Ml t Thr artitnu* uf tin* twmi*v are 
to tic rliar.u I* ii/i J l*y dilfrirnt tjttalititr* Muntul calm, w:lf- 
r4?straittt ? ,o^f'iits, }>tjntv t jran of mind, hun*,sl}% wisdom and 
<ii:;rriuunat!"U ai* tho,.r uf tht* fii\-4 nirwa : counifji:, fKarlng, 
$u*lf"l)o:i .r > ion dn\iii|; }iu\vt/r (di\kyy\$m\s tu>t turning tfu: liack 
in l;tttlt% Ii!i*!Miilv anl a t't iuniaiuJin ( ; di.jM.*ifion an? th: ideals 
uf thr 'i^ind c j To ini-iy r>nc* f tint foUo\\ii${{ of his own 
t:}(iin^d duty *t n* iMipatun f/*t*a*//ui/7iiti1 i,, IH*J t "Vrn tlunigh 
it may not i>iiii|; him manifr^t uvantajj*: ; adci}4ion by unc of 
tin* dutir ; f4 othi* ;r*lr ; i*, flirt c;iu a? of ruin. 1 In a planned 
sorirty, no <*r *-h*utti IJHVI* fuMnlnin to give: up hit; own duties 
or taki* up thr>..<- uf utha It i:i a matter of tiociul discipline* 



of *vi*ry on* involv*-; ti catalogue of virtues 
of luth a ji^i'^tiui! au*l H < h mmunal iKitmt*, I'cTKonnl virtue isas 
it,*c-lf a <*na! i^* tiofi, Hut all u^tum should IK* HO oriuntcd as 
to {notrtnl on tin* priiu'i|/ltT of tuafiuf; olh*rr a^i on: would like 
to In* trr;iti*d ; wi *h goud for oi!u*n; at* for <m!sclf t atad avoid 
harm to thrm a. fur <m*&*lf. <j>, 14} Thu tsnence of right- 
*>nMU-s;: IttlwrnmsttrviMVttm) lie*!* in thin rule : dt* no harm to 
(Hhi'fti. Tin* liit \%ill shi>w tht: nuiral l% f ation of DItarma* 
s'arttra, and th* tUu:-trativc t'Xplanatioiis; of qualities in even more 
Htgrtith ant of it. 

Th**y extend tho WOIMS of the moral qualities specified, 
The rataU^ue rotitatng the namcn of about J2 virtues including 
trtithfulnrsi*, mercifuIncsH, imtiencu, self-control, purity of body 
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and mind, refraining from cruelty (ff/;////&i) t humility, n.mh.'tv, 
earnestness, equanimity, non-attachment in \ua!th hlMTuhtv, 
unenviousness, uprightness, joyousneas (//writftf/t////* and f ut J 
conduct generally. The list is not exhaustive ami i,; only tllu .- 
trative. The 'general' dkanna applies to all <M tr . and U*th 
sexes. Gautama enjoins the S'udra to be mi 1 * 4 !;, truthful and 
pure (X, 61) J It is noteworthy that Laksnnrlliaia It, 1:1 mt nfs il 
the famous verse of Manu (X, 63) 3 declaring thtt ;Iuti< . t'oimnnn 
to all the varnas to be ahimsd, satyam, ^siVyam intt taking 
wrongful possession of another's property}, purity imucjmi and 
control of the senses, but an almost identical stati'tm-nt uf JLu ifa 
is cited in the parva on yamU'triyamti in Gf/i4/Al/ia/;i;i*/ t i 
(p. SOS)." 1 What was the common moral obligation ui r\ry cuir 
was so well-known that it was unnecessary to qunt*' fnr il rvrrv 
authority. It will be interesting to compare tint Hr4 vutli that 
to be gathered from the edicts of As'oka : v/c,, winpa'iMon, 
liberality, truth, purity, gentleness, peace, joyousne?. ;, waintliur^, 
and self-control. 4 The implication is that Dhanna standt, fc^r a 
complete code of high morality, and can be equated \\ith * moral- 
ity ' in the widest sense. 

THE FRUIT OF DHARMA 

From the fruit will the tree be judged ; and from tin: irffirt 
of activities, both mundane and trans-mundane, il will bt pos- 
sible to decide whether they are consistent with Dlmrma or not. 
Briefly, he who stands firm in activities enjoined hy vntti and 
smrti earns fame in this life, and such bliss as is justified % his 
karma after death (Manu, II, 9). Kama has a double reward : 
it determines the self's sojourn in good or bad worlds, according 
to its nature till the good accruing from it is exhausted or tile evil 
springing from bad action is expiated by post-mortuary suffering, 
and then according to its quality, it determines the kind of birth 
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and llu* z*4*r<f \\hu !i ,ii thr i ml of ilir pi nod of po.;t -mortuary 
expi*ru*nt:t! thr ' in* mutiny ., If f tlUun ,. ifAin/tiwii* XI, JI-J2)* 
Tlus idm i.' <l,tboi,,i*d in thi* t nation {'IMIH AJM <t;unhn (p* 15) 
whii'h ,dio\\ hu'*, ,i th' u*** i * drj* nnui"d not only by llu* , ird 
but by the* j'Ojl in *wit li if i * pltiifrd* o ;;ood and kul Kitnmi 
affcii futtu** lailh , ? ^ vo 11 ,t happitu nr nii *r in hravm and 



lonfjrvity, dr^ind o't" piini;, uul \\*',ilth in ,diuw!.tnu* aiui loses 
bodily niaikii that n$dit\i!^ pa, t lap-r- (p* lfK Thojo who 
pnfctrin nf 4 " for iln 4 .,tkr of obtaining <! .inn! rnds, i;i*t tlicm 
after drafh, but afi t tbi* ui'Ht i ^ * \baii it'tl, thry n:incarnatc t 
but thnst" \\lin iin !*h f nua for it* own i f *ila% and not for gain, 
reach \\oilds fioin *.sbub tb tr i iioiiiiuii |p. IO'K Tin* person 
whci n<^;lr I . hi,, dnti* **i art, ;t;;:ti?t 4 tb tn itbtains ill-fame, 
trtisfofttmr and a di^a.-^J body (p. 17), MrrHy urlir| in a 
inaiiiit.'i t*> ;; t pi* j 111^ uh uut nf it !i ad only to H**ll iApas- 
tuinba, p, !/U Tljt" p'-jfunnanr'Mtf rnjctinrri dntifs U>h:irnia) 
uvt'i'ts ini.ffuilui*^ oi niitii^tlri lit U;;MU, and has appropriate 
fruit (JL l/'i Ailing on niir';, own initiative, uithcnit under- 
slanclinj; if,; vanrtiou, i ^ fniit!*"*,* l*kt j ilir play of rhildivn (p, 1H}* 
Do not mt fur \\oildly advanlugr only; it \\ill not lead to 
(H:rmatt"}}Y bli ',s lAp.i'.famba), The* on-^ijiirnrrrf of omitting to 
pi*rfoi w appoint***! dnti* anil a< tinjj roittntry to rrtigiuttH injunc- 
tion havr both itmnrdm! * u,\ f nll: In tni'^ortiuu*, (AIntiM, IV, 171) 
to tlin,,i* u ho -o ,h t, Lifr a-, in;ui Itunishts a ladder by which 
oiii* may a^^-nd to HIMU by do}{ righiitotw actions. Do not 
nt'fjlfi t duty tiiioii| k h Ji\*i of p!i**i,4in% or through fear, ar through 
cupidity or rvrts fin ptv^tTvinH life t*V//*u6//u>t//4r). l)harnm f 
a4"c:ordii!|j to tlu- \'ribi f is nt>M to bt^ di^iu 4 d fc^r all good Is 
rooted in if, Dhautta i% ili* j 'Uipporti*r of the Universe, and it 
is the ri|*hti:oii 4 s p<nMm who luitf giKni offspring hi. 

DKTKUMiNATJ<N (! DliAKMA KK(>M ITS SANCTION 



Tint ijuulity uf Dhurum springs from its source or sanction. 
Mumi (k'riv<,s Dhanim on four.Mnirce*: th entire (althila) Veda, 

/.t%, this four Vedic tuw'thittitt and their Rrahmatia**, the tradition 

of the virtuous who arc expert in the Veda, the practice of the 



28 BRAHMACARIKANPA OF X?TYAKMJ'ATAI<r 

holy, and self-satisfaction. Laksmldhara in confimnR th. .,im< ; 

tion of the Veda to injonctive and prohibitory part, of m,/,, 
follows the lead of Mlmamsa of the Prabhukm /<hooUnd 
rejects those parts of the Veda which consist of /iw/i/m (hymn*), 
nanadheyas (names) and arOwad*. The**' jm.^of thu 
Veda is held to be the commanding of acts (or ptohihmitK than) 
and all else is unobiigatory. The position hasten di^mtcul, but is 
apparently that held by Laksmldhara, The:person* * how m:nu.ry 
of tradition constitutes a source of Dharma, muM not only he 
grounded in the Veda, but they must possess the hitfluM moral 
qualities, whose enumeration indicates how emf finally rnnm'nt 
in virtue they must be, if their recollection of ultal Dharma is 
is to constitute the reason for accepting it as such. The collo- 
cation of Vedic learning and high morality exclude from the: 
ranks of the expounders of Dharma the men, who are either 
not learned in the Veda or do not accept its; authority, hkw 
the Buddhists. The expression mrtisMa contains two further 
implications : firstly, srartis embody Vedic tradition and are, 
(as definitely stated by Yajnavalkya (I, 72) counted as the source 
next to the Veda, and their authors arc persons of the: highest 
character (sfte). The good man (sadhu] is also the tf/jtftf /,.<.%, 
he who excels by reason of training in the Vt<cki. Thus a 
Vedic source exists (in this view) for not only all that B laid 
down in smrtis but for the practice of good men, tkt'ply karwid 
in the Veda (s'istacara). Mlmamsa applies two criteria to custom 
that will indicate Dharma : firstly, it must he the custom or 
practice of a person whose moral eminence and Vedic learning 
make him a $>ita*j secondly, it must refer to the intention 
behind the practice; for, not all that a &i$a does can constitute 
Dharma, and only such of his acts as arc done under the con- 
sciousness of performing a meritorious act (punyakama) can 
be Dharma. Strictly speaking, a moral principle is not to be 
treated as Dharma, unless it is laid down in vruli, snirti or 
s f istMra. This will account for the citation of authority of 
smrti or the Veda for virtues which are among the commonest 
ideals of humanity, in order to bring them tinder Dharma. 
What satisfies one's inner voice (atmanastu$ti) f m Harm's enu- 
meration of the sanctions of Dharma, is further elaborated by 
Yajnavaikya as what is desired as contributing to one's own 
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the subjftrtivr, {MUM* <?* . ! nnsi. i,it**ll*> Vajnax.ilUja a, *''ial,'' 
of Dhunn.i i/)/iitrw*r*tfi.w nti), :in i %jt* .ion fhiit I^ik^tuulhat.i 
interpret a " il'*( v iai.itr*i\ " n'y*fi\t\fh*tfiittnini). Tiny atu* flu* 
ftnir Vcnla 1 ^ th* 4 JX \^4atn* 4 ., Mmiam a. Nyaj.t, Fiinina am! 
Dhanni^a*ilr*t. Thr Vrntt/w 
which if in;ik 4 ^ into -j f ht* *ti 

Gttndhtfnwivtltt au*l *4^/Jtiy^//'ti, Thr, last four art: 
in tlH 4 Citr*nt'tvynhtt a T/HI 1*441*1% f .ttt.u hr<! to *a<*h of tint fcur 
Vecla4 ri*sjH*rtivf^)', Th** *!* 5,i;!i,iiifH aj. (///* \V// gntiitH lhi*ni 
a cuu>ni'al ;.ttttn . L tk 'wtUuia l*^ nl 41 ^ tin 

lo tin* dHrruttiuf iuii nf Dhanna 

\hiir tin* l,i I finu, th'*iij;! in*hi aliiifj %"i ! iblt/ hfn* litu (t/rs/ii- 
prtfdhitnaln still lirrow*' iutthttitth , for Uhauna a:* th*y aim 
at tfwm? unu'orhliv ohj^t tivr' (ithtitkiktitn //'//n/m 
/ii/i} The lii>t of *outvf: < i* mi! i It) ( i**ti v\ith tin 
Sumanttt ailds ti th*in I/I/MS*; uh* i;n*;it <*pics as tli! 
from tin* }*ura! 4 i.i;tt, u. wrl! ,i , th*' rti*tnii!:; of 
famiiirs oorporalions, ii;iii), ; i tithtM,stf % s and 
and Tf^r/>Mv, Th* sm hi'.ton of iln* \*i*diiig*is like Grammar, 
ICtytnolo;;y v i*lion<-ti<* > ^fi 4 iiif ,% (t7ii/^r/t/5) jytwtiifif (astronnirny) 
and Iht/ptt (rituaii'ttr tiruti *'i,U is for the proper elucidation of 
the: ri*//rf anl ni^tihj fjiijiint livit unit prtihitwlory passages) in 
tin? Vtnla* Thi'i i,t tht* tra.vm for tltr* intrusion r>f experts* in 
Stfirutfht (efyiiuiltigy) in tin- /it/rmii/ for the determination of 
doubtful points in Dimrma* CiVi/, t p. J5)* Tins ttttlpa&iitra8 t 
though mainly uwuwrned with Vcdic (^WM/I) and domestic 
(tfrhyt*) rittiat* have ut the end rules which relate to the ordinary 
conduct of pt:n;cm*i (c//itirmi) v and arc separately studied as 
DharmuMiitrtw. Modern eritics regard every versified smrti as 
bantui on a tth&rmiu*iitr*Xt or aphoristic work oo Dharma* 
Notwithstanding the inclusion of lytiarmasutra under kalpa, as 
a Vi?</il///j/ /.?, adjunct to tluj Veda, the grjtyasiltras and their 
pari&fyfagi (appendices) arc taken by Lakfmidhara as separate 
authorities like the Purftoaa (p- 25). He quotes extensively from 
1 p. 47 ed,). 
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the grliyas&tras and from the dharmasntras of Apastamba and 
Baudhayana, which form the concluding sections of llitj kalfia- 
sutras of those schools. The reference to the \\otks of Vasi^ha, 
Visnu and Gautama among the sinrtis is obviously to the 
dhamasittras passing as those of tho#c authors, and not (us in 
the case of Apastamba and Baudhayana) to the late redactions 
of their doctrines in metrical form, as S'lohi-KpaKtamfat etc, 

SMRTI LITERATURE 

The most direct, and the most accessible extant source of 
Dharma is the smrti, which is accordingly described as ' Dhurma- 
s-astra ' by S'ankha-Likhita (p. 33). Thi., is al.so iUatr.1 by 
Manu (dharmas/astram tu vai smrtili, II, 10). The term ' smrti ' 
in a literal sense as what has come down by memory, Iia-, been 
applied to all literature which is outside the Vedic cantin. This 
restriction of it to Dharmas'astra has made it almost only 
that, and nothing else. The number of snirtis extant racmls 
ten dozens. There are enumerations of smrlis in their own 
works by Yajnavalkya and Paras'ara, but they an; not cited 
by Laksmidhara. He contents himself with citing tin: list of 
twenty given by S'ankha-Likhiia, which ends with tlu- cxptv.s- 
sion 'sdayah,' to indicate that many more exist, b (!h id< ;s those 
enumerated, and another list furnished by Yanw, obviously to 
illustrate their overlapping as well as to give names exclusively 
found m their own list. Laksmidhara contents himself by 
explammg that the lists are not exhaustive, as indicated by tli 
expression adi at the end of one of the lists, and illu,stratin r 
it by mentiomng himself sixteen additional names, lie djs 
no quote the enumeration of thirty,si x smrtis by Paifhumi, 
which is given by the ViramitndayaJ 

This is probably what is alluded to in the verses of B/ WW V 
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seems to overlook, V iy often citations occur as "smrtih" 
without any name ! eJnj; j;iven a.*- that of tin* author of the 
passage. Mitrami/ia vunild ;rn*ipt them a*. atsthotitativc, but 
a work like: Kitt >tninMnnuiUnn> \\hkh profexse* to Minima* 5#e 
the viewjt of tlmtx , i\ iiwti. 1 ' i; not to be ureepted, as some 
writers reject iu authority,' Tht attitude* is similar to that 
taken as regaiuin the iclitive fuicv of Midi and wnriL While 
everything in a ..inrli i; ht-Itl to hi; ha^rd on a \'<'dic scnirct% it is 
secondary only, lieinj; a nun* nrollrclton of a \\dic injunction 
and as such inf:zior to a cirlhiiir K'tuti past^a^e on the same point, 
Tin: epics* and Fniana 6 '* contain huge* quantities of btnrti 
matter, tuunc of \\hich p4>? under captions like S f wiuUuinn&i 
ViMittdhtfruui t*tc. Tht y are ntrrpti d as authorities by Laksmi- 
dliara HA included in the e,\pre, , ion * 4 SmrtyttHtttrcxti n in the 
lihttvixyu/wrtitjti pa :.a^e (p. J5?. l!i/ pnsitiori is nu ire logical 
than that of Apararka, \*ijnanrh f vaia h'ulapai.u and others, \\lio 
accept tint authority of fc SV/*/nVm*wm//a;;K 

Kmrti' arc divided into fivt,t categcirie,; according to their 
outlook: r/c., thot'c \\hicli deal with ^visible* /*,* worldly matters 
( ttry(tirtliiili) ; those* which deal with 'invisible 1 (unworldly) 
matters; thos*: which deal with both; those based on reasoning 
"or equity (nytiyitrntifiih) ; and those which merely recapitulate 
what has bucn stated by the* elect (iriyftlh). The political portions 
of a snifti like Manu's c./;. the BIX expedients, or $$$gunya and 
the four nwans (ufrtytt) come under tliese which deal with 
visible rc*sult#. Such jiurlicn^ have not absolute validity, while 
the others have it, because? the latter have their source (by pre- 
sumption) in tilt* Veda (rt*rfwri/if/r)., 

THE PniuNAS 

The classical number of the Purfipas is eighteen, but 
as in the case of the smftis, variations may be seen in the 
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enumerations. There are the mahapnranas and the upa 
Laksmldhara gives the Visnupunma list (pp. 29-30). There is 
some variation in the lists of upa-punlnas also. Laksmldhara 
(p. 20) cites from the Matsyapurdna the account of live itpa- 
purfinas, viz. Narasimha, Nandi, Samba, Adifya and Killiku as 
parts of major puranas, and as such equally authoritative. He 
himself quotes four of these minor Ptmlnas frequently along with 
Dempurana, another upa-purana* Among the bigger puranas } 
he has used the following: Visnu (but not Vknudharmotian^ 
like Mitramis'ra), Brahma, Vayit> Brahmtwcla, tlutsya t Vtirdha, 
Vamana, Lingct, Skanda, Padma, Bhawisya and Mtlrfan t ui<!ya. 
He quotes the Mahabharata frequently and less often the 
yam. The six on which he does not draw arc the; 
Kiirma, Agneya, BrahmGwaiwrta, Ganula and the 
In the SMndapurana he does not use (and probably did not 
know) the Kas'lkhanda, Laksimdhara's readings differ widely 
from those in extant editions of the Puiinas and epics, and 
many of his quotations are not discoverable in them. His digest 
will thus be helpful in determining the authenticity of their texts* 

S'ISTACARA 

Dharma, according to Vasistha, is what is enjoined in wuti 
and smfi. In cases where no direction is available from either 
of these the authority is the practice of &i$a$ 9 U. persons, who 
are free from envy and conceit, are contented with the little 
they have, and are free from boastfulness, greed, infatuation 
and anger, The qualities suggested are such as are likely to 
influence the conduct of men, even if they are not learned in the 
Veda. With all these qualities they should be able to * visualise * 
the Veda, as if they heard it instinctively, (p. 27) Vasistha adds 
two other qualifications to the mta: his goodness should be 
hereditary, and he should be a Brahmaria. To such men the 
Veda is 'directly visible' (vrutipratyafaa). They should have 
both a knowledge of mM and smrii, but their faith in them 
must mould their daily conduct. Analogous to the direction of 
w*w are the practices or customs of women of all castes, 
which may be regarded as the Dharma of the mrnas, not 
specified in mrti or smti, such as the use of mmgdymltm for 
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putting round tho neck of brides in weddings, arid the usage of 
S'Gdras of excellent conduct (sacvhSdra) for their vtmja. As 
women and S'udnus cannot obtain from the Vcdas direct know- 
ledge of rites, conduct and the nature of the Self, etc, the 
necessary knowledge* and direction is provided for them in the 
epics and Pmairis, to the recitation of \\hich they might listen, 1 

The authority ascribed to tfiftfitcarci does not entitle the 
wrongful actions of gn*at sages or superhuman beings in the 
past! which constituted violation of Dhnrmn, This is explicitly 
stated by Apastrtmb.t ; '* Transgression of Dharma and violence 
arc noticed in ancient sages, who, however, committed no sin 
involving rni*fortum; owing to tlu-ir lustre (ftyW). But a mat) 
of latter time*;, who docs the same things falls" (II, 13,7-8). 
Through their power they escape contamination of sin* as the 
lotos leaf escape; wetting even in water. The gods drink 
Ikjuor, the StdtihuH mb one* of wealth, but their action will not 
justify our doing so now (p. 2H), eating or drinking uhat is for- 
bidden* utd coveting the possessions of others* We should 
neither follow nor condemn such super-men's actions (p, 28). 

Knim'tnla in his TtfntravSrtiktf mentions thirteen illustrations 
from ancient legends of acts which wore committed by persons 
of austerity or pinty, which are contrary to Dharma, The list 
is not exhaustive, hut is interesting/ They are : (1) PrajSpati 
committing incest with his own daughter Usas ; (2) Indra 
seducing AhalyS ; (3) Nahu?a, when he was Indra, trying to 
commit adultery with InclrSyl ; (4) Vasi?|ha trying to commit 
suicide by throwing himself into a river, when overcome with 
grief for the loss of his sons: (5) PurQrava contemplating suicide 
on separation from Orvas'l; (6) Ywdhisfhira marrying Dranpadi, 
who had bem won as vlryavutfu!t by his younger brother ; 

(7) Yndhipthira's telling a falsehood to Dro^ia, his guru; 

(8) Vyfwa f though N(*iffhika~brahmacgrin procreating sons 
by niyogu ; (9) Vi^varnitra acting as a purohita to Tris^anku, 
who had become a cantMla ; (10) Bhl?ma living without 
belonging to any of the four Ustramas ; (11) RSma doing an 



not *m is open to them. See the <*^g in 
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as/vamedha without his wife; (12) S'n Krsna and Arjuna marry- 
ing cousins; (13) and the blind Dlirtarastra pei forming yogas. 
Kumarila does not regard these acts as precedents for excusing 
incest, adultery with a married woman, attempts at suicide, 
lying, breach of celibacy by a naitfhika and for perform in# threat 
sacrifices contravening the ritual enjoined for them and for 
marrying sapindas. He exercises great ingenuity in trying to 
explain the acts away. His attitude is significant as an affir- 
mation of the binding nature of the Dharma, w hich w as violated 
in each of these cases. A fourteenth instance, usually citui, is 
ViVvamitra's devouring dog's flesh, when oveicome with lumper, 
offered by a candala. The last instance is given along with 
three others by Manu (X, 105-108) ;' Ajigarta offi-ting today 
his own son S'unas'epa (Aitareya Brahtnana, VII, U-16), 
Vamadeva's willingness, when overcome with hunger ten at tfc.g'J 
flesh, and Bharadvaja's acceptance of a gift of cows, when he 
was starving, from a carpenter. Manu defends these actions, not 
on the ground of the lustre (tejas) of such sages, a.s At.aMa'mna 
does, but on the ground that when faced with hunger or deep 
distress, a Brahmana commits no sin, when he accepts food 
from any one, (X, 104) or when he accepts gift, from or 
officiates m sacrifices for persons not qualified, (X, 105)' 
Medhatithi, in his comments on these verses, treats them as 
apad-dharma, on the principle that dire necessity knows no law.' 

$3 






INTHOnrCTlON J5 

LOCAL CUSTOM ; How FAK ACCEPTABLE 

Long standing n^:i^^ of tviUm pf**>pli< <>r areas, which even 
the motally elite follim, arc lik 4 h to b** curd :u pji*mlt;nts ff even 
if they aiu opposed to J>lunn,i, a,s uwJf'i-.tood ft*wrally. Thus, 
even in tin* dUys of Bautiiuy.uut Uitli c*mury !*.<;.) in the 
northern counting of India {*.#. Ka, tiniir in Sindh) the following 
condemned pwtttr* uric ,illivn"il ; ,,< lling utwil, drinking rum, 
(stldhupumtm}, tiatlni); 111 annnal;. \\lin h have tcrth in both jaws 
(<?, i'. horM->, rrtinrl i ^oiilirt in|; and scra-voja|:;cs. The practices 
which nffciu! iri,**ivi*i! ai IHi.ifiiia m tin* houth of India, which 
still prevail thm*, u^it* r,itiii|* in tin* rttmpnny of onc*s \vifc or un* 
initiated !u>}\ i\\huarr huth ifgaiiifii a,i < f <jual to S'udtas), eating 
stale fond, anil t'm.^^nti iu tiuina^f^ \\hicti being that of 
mipini/^^ i- intrrijM trt! hy nhainia. r*amlhayana states that 
Gatituina coittti^nn** the prarutc** but hn himself holds that they 
arc aIUn\ahIr in ih' ;ura iu %Uih ii ihry have prrvail;d though 
tht*y an* to J)! 1 rrjin tfii if pracu^'d <:lsrv;tne (j* JV)* Gautama's 
coudcmnution of ihf* pntrtttrs is iiifrrrnlia^ n*i he only declares 
that only th<>;w Uhaunfif* *4 ti*utitr*cs, cantc.H and familirs which 
art* not o{*jw**i!d. t* thrr ^acicd records (dtHndytxi twirutldhtlh) are 
valid (Gautama, XI 2 1). li*iuclhayntia*s concluding words 
may mt:;iit c*ithr*r hts own ilrc;i;.ion (t!y^vd^//id) or may be hia 
conception oj the pcntititm <>f <uutania MM. F* V* Kane takes 
it to he Inn oun cotuicmnntitm oi both of local usages, 1 

Lak^fiildinirii summarily I'^jwts cousin marriages as opposed 
to Dhttrma C^rc (irhtfathakdntfitt p, 7) which interdicts the 
marriage of fijjWpl*w* Tht: imssikgc does not make it clear, if 
thtiHc practices, will he ullciwatile to immigrants and whether per* 
sons, who had fnlJowrrl tlmm will be adjudged as violating 
Dhurmai if they nwitiuug the practice in other areas to which 
thy migrate* The: tcmkncy has been to regard the relaxations 
refctred to as both local and personal to those living in the 
localities or from the inhabitants of those areas* It 

may be noted tbnt S'ri Kffria and Arjtina {who are not 
southerners) arc said to have married their cousins Rukmiol 
and Subhadrft, and Kumftrila is at pains to prove that the 
brides were not really cousins and sapiy^a of their 
MM. of JB. S, f II* p* 459, 
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husbands.' Kumarila rejects the local usages mentioned by 
Baudhayana as a-dhama. 

DOCTRINE OF EXAVAKYATVA 

The Vedas constitute the exclusive source of Dhatmu. To 
say so is not to negative the existence of the other source.-, or 
roots of Dharma, which have been named, viz. Smni, Puraru, 
Itihasa and S'ist3cara; but all of them arc ultimately bai-cd 
on the Veda. It is a doctrine of Mlmamsa that for i-vcty :.inrti 
rule there is a Vedic source. It may be discovered by as.itduous 
research. The great Mlmarhsa writers like S'aUua, Kumaula 
and Khandadeva have endeavoured to find in Vniic u.-.M;, tin- 
sources of as many smrti rules as possible. Then- is ul.-'o tfu> 
doctrine that where a smrti rule cannot be traced to an rxi.-.ti^ 
Vedic text, its source must be held to be in a ' loot " \Vdic !e.\t 
(utsanna-sruti). The defect of this doctrine i* that it .wins to 
be in conflict with the hypothesis of the etwnal ch;iu-UT ( .i 
the Veda or s'ruti. As against this objection, it may hu uijjucd 
that the text whose existence is presumed from the >mrti rule, 
which has eluded discovery, is only lost to view hut '.ui/,v, ,, u d 
that the belief does not run counter to the eternal nature ui Uu- 
Veda. MM. P. V. Kane has collected, from Mlmaw,.i writers 
a considerable number of Vedic passage, which form ,h thr 
source of later smrti rules of doctrines ; and thuy shn that tin- 
belief ls not based on mere fiction, or an unprovabte, a.s .uinjXion 
In the same way, customs of the elect arc ultimately haerahie 
to a smrti text or to mtf; whcre no smrti tcxt CM ||e ^^ 
ound ln support O f a custom, it is held that it i.s a U*t .smrti 
0*to-**0, and ultimately from a lost ,tf. Th validity of 
a smrti rule is based on its representing a satlctiot , 

s ba ed n'aTr " ^ " & "^ "^^^ : 
is based ^ a l ost ^ ^ whjch jn .^ 

n ' 



^ dictum ; 

T ch : inaccuracy simiiariy s ^ - ; 

chances of error are minimized where the 
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!> hi ' authnut^tjvi* a; ur who is 



sristtt tto,^ Ji ai;* 4 

habituit*:'l tu i I ni ,i * opl m< < v. uh .srw/i and . 

nityjk^ilM^ \',nth 1? , a mrfi trxt fittuf hi? held 

< *i >% r*/,u <ff'*Ji 1 uf ,i ^iit'f! mi** inn t It drrfitt d ittfrnof 
to a dcfintff* *'***/* I \f. Ltfii in *f;af<! IM vi\/,u'm; lime* 

ti t ,M* inu f I*' 1 tip II *I tn c/n inr \Ulitli ti 
' \^a/j.',i/ r "I h 1 - i, thr nsifMH .iliuii 4if lhr 
dictum ul Mann *I\, i ^ fhatth* p4ih nil alt ij i^tluit \\hich 
luu> tirtfu uniMi u h; f *'ji * f.-lht! .nut! i;i.ini{alh i. A novrl 
pracli^t- *,i.ui"l 1*' a % r/i'% ^u 4 n iu ^ c*i HI IIIH I uuuut havt* 
the ion : < ? i ti^ihlit n i <inmn^ in u iainsl) <*{ r rfii\, 

Thr i t.wwu ha i -i ,al a;UIiunf a iiHiiiialil} in the Vt-iia 
tstubh."ii* N *l th flMiiiiu^ 1 th- i nnt mi in * <*t lluir die ta* Ith 
implic,;iiH>ii i < on* MI* Hi'r li'tui'M; i-Ki \ t i!u and another, 
btt\\rcn Wtl.iaii^i 1*^:1, I*'|AI-'J mil! a?u,l jfii-rti, 
^i^/iiciifii *in*t ntitL C lur zuaj KH a .Ii-ji fni th 1 "! , 
mulct tin dtttnn", that th^ir inn .t lr h.tuirnv uiihui the? 
citatnm'* ul ,;]! s-^t^i, Ihit all trxt.'i w h f th* i ol .^w/i c*r snirti 
h.tvt* cti;il uJhht\ 4 J 4it It. \idit li\\i- c k t*mr tinder the cutc- 



n*iw*t*iht j*i in *w**n LuuiH ami iirl/mt^ii/ii 4{>nus*?t blamr 
or exptaiutiHH <*i tuu.itur. Tin* rxihi'iiMt t*t*nrt*rn of th<: Vcdasi 
it* fn:ld liy Muium .,iki * tt* l? Dhurnia. Their definition of 
Dhauna i * *' thai whu h i * ^ij;iuml ly un mjutirtum Cor prohtbi"* 
timi) and 1*MI IM a U uri*i (IK had rotill}/* Thr only operative 
portion of th<- \ *-ila is that drulinj; ith injunction (virf/ri) and 
prohibition (n/^Mu) ami tirtfawutlitu have* n<i independent 
authcitity. A* ihr bulk nf vrw/i conihts of <xrtht*vda t the 
relevancy in t%n h <i rf/umJt/tf musit be determined by its conocc* 
tion with u vidhi tn tn#ttlhu 9 \\iibout which il is ineffective. 
The i^rabhukiua .d*u*<I of the theory of artha- 

vada'}* txupi;iati\i!tMM ouiHid' the vrw/i, e^* f Brnptit and treat 
many raiifti r*a> ingn uu nutiely declamatory, or for conveying 

stress It ih thi: cjtinlii) of Uharnia (according to NaiyHyikas ) that 
it is a.'i^ociated with an invisible effect (tf^fimf), which endures 
till the attaifimi:nt of the benefit (pluite) contemplated by the 
act* A clus:iiticutitjin of texts in gratis into those with a visible 
result and an invisible result (a*drtt*rtha) makes 

the pursuit of and material prosperity and pleasure* 
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the purpose of the former, and mokfa (freedom) the aim of the 
latter, The second class is held more authoritative than the 
former. Adrstartha smrtiis of two kinds : thai which appiaL to 
reason (nydya-mula) and common-sense, and finds its Kinction 
therein, and that which finds its sanction in it,Hlf (twanamilla), 
Of the two the first is inferior to the second, winch corresponds 
toarthavada. A similar division is into MwicM/iw* (ilumtmhtrable 
by worldly grounds) and Ved&siildlw srnrlis, Thr <fr//um*s/ra 
type of rules in smrtis will be loktwithilnr. In ;i conflict between 
the two, the Vedasiddha and Vtw&namula tc,\t*i \\i\\ prevail over 
the lokasiddha and nyayamuht, Applying the idf;;t innate in 
this distinction to dtmanastmti m mmy^k-mm.kalpajiilykdm^h % 
the inexplicable promptings of instinct and con,sut*fuv of a &i$ta 
are superior to his reasoned conclusions. Rearming may fail, 
like experience, but not instinct, in such a per-oii, MoM of the 
political sections of smrti are tQktxsUlJhx an'! <//\\Wr//ii, :,#,, the 
application of the principle of six guycm IwJw'W*) the finir 
expedients (catur-up$ya)> the appointment of oftim.s, and the 
removal of " thorns " (kanaka). The pu'Mcriptinn of rvrning 
prayers (sandhya) and the prohibition of thf tilting ni df^f : , tJ f , s h 
will be illustrations of adr$t&rtka rules. There ari* *lu l;i \Unch 
may come under both categories. Where the huj lyprs ccmiiirt, 
the adntajtha prevails: where in the mixed type, thw is <-<mflicti 
an option (vikalpa) to follow either exists. If tln-ir i-, any mutter 
in which there is scriptural sanction, mlncli is \uinliii K m h Wr ;i f 
the sanction which is not stated in mni tenttktMtMinl), should 
be acted on (inf. p t 31), 

INTERPRETATION 

In interpreting texts, particularly \Ydic, one should, 
according to Manu, as explained by Lat$mhiar I,.. J2) follow 
perception, inference (anumiina) aftdinterprctatu.n l^nl m a 

proper understanding of the meaning of difficult ^^km 
(wWwi). The application of interpretation and rtimmitig u hich 



mi n ? nciKi 

determinate ofDharma (Manu, XII, WMOOJ. The 



, s - yu 

are deluded by passion and anger |p, 33), The 
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is purified by a knnvt Irdp* of lihaima as an earthen vessel is by 
fire (p. 33). The: lamp f IHiatinnsa^tni li^ht** thr until cjf those 
who blindly ^tiujTr^ 1 ' in tlu- iliikiit^; of i|*nrant:c htjfitina- 
timirtintifnt)* Thr \Ydas *n*rtL* urni thr unute of venerable 
men are auth'tntir. fu IMuini-i. Hi* who questions their 
authority {praw*uu> \ * in rvil {*** un 



RESOLUTION OF POINTS IN DorttT u 

Two %vay ; ; of ir^ilvirii: dnsibtt; that OIK: might feel are 
mentioned (p. 15): t*i 4l\\ hut !itahuiu.ias ulu> are n*i$ftm say 
on inaiUjr,'^ that art* m dutihi en ur<* uiupi'rifn*d should be 
followed (Maun, XII, lOHi ; 01, Mrmidly utirit an as^einb!} f con- 
sisting <^f thrr*** or fi j n jt*M *in* f \%hu fulluu their duties faithfully 
(vrttixsthtfh} ^licsiihi IN- at* 1 * pt.*i. fit^irL, 110*. Where? there is an 
apparent di roul brtttrru thr iinthoritie;> on any matter, Lc^ 
between ,S'TW/> --inrti and flu* u,*;igr of the elect, a decision should 
he ohuined by una;^*intty c<msi!tinfj of not !*{* than ten 
Student:, of ttit? Vrcluti {p. JJ5). 

Tin* tceltnual namtr lor an Uh?*em!*ly culled to deal with 

such point** of dou!*t or dir*puteci matter is ^<ar/7#tfrf Its scope 

is strictly limited. It is fur .settlement of points on which there 

is an apparent r.cmiliet in authority. On matters on which there 

is unanimity nnuut|; *(i<:}iiaitm.s Iik for itxample marriage of 

persons of the saint* #o/w t it is not competent to sack guidance 

from a pttri&att* This is madii further clear by the rules for 

constituting the tmdy* Three persons, each of whom is an 

expert in a Vi*4% n logician who will arguit in a manner not to 

contravene tin? Wda* an expert in Mfm&ihsa, a student of Vedic 

exc*gB {ntiirukfa)* one who knows by heart the smrtis 

pafhak4Jth) t one man each from each of the first three 

(i.c, a student* a hoiiHu-hoIder and recluse) together constitute 

a pari fed. (Minu, XII 1 1 1). The composition of the assembly 

provides for representation of every type of requisite knowledge 

and experience in members of orthodox views. The mention of 

a member of the first &tfr#m& must be to a itaiyfhika, in view of 

the nonage of the ordinary Brahmacttrin* A member to represent 

the fourth Veda is mentioned by Vasi?|ha Yama and S'ankha- 

Ukhitau. Mere acqwaiatmnce with the Veda or Dharmas^stra is 
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not enough; the members mint H* fxpi-it * in f 1 '<w ^h/fai'inff/) 

who have the acknowledged uHIit) tMjM/i!i. T> > p v*,\i' \ahii* 

attached to the qualification.*- is <!jpv.ft ! s t* 4'?rtv I-JUIMMI 

of even four or three experts in tb" \Y./j ^ i *, . vi 

without an expert in smrli. Swh rr,n ,i< IM^I^M 

Vasistha as masters of Dharnm fort' fill, I"'-. 1 M* ;* i \j ?t I 

ledge of the Veda is not enough ; th*y HUM *! ! ^ *i},nihn 

who have become emaciated in lrriy f!?fH:i f l JM?, Ui' f ^\n nf 

austerities (wite). These rnw^t t'*'Irni|: ff< th" In f :/??*! i!i i^ t 

among those selected for Vcclic ltirnin/. It 'twk* tn*\*. :irf 

unavailable, five experts in Veda air n-/jtwn! r : n^ininnii! 

(Angiras)* If only experts on <'xji;ti* n a. ii" 'M!, \"it i 

the minimum number. For Mimanr'nL i - :!t>ri' /t;, ;,'/v f ,/; f j s 

the minimum number, But one jali, win* ij r r H ' Inn^. 

ledge, is enough to constitute a parkad, TI IMIH - f Hwth*nlhi* 

pails to give decisions on IMmriua i lii-^l -^ f L ^ f? \t of 

Angiras. 2 The number must vary with \\>> M?i!i\'tv M 

abstruseness of the matter to be tlfdilnl nml tun ,. I'umlml 

members may be required for a parhttd ntllfd m c 1 ! i u'f : ri);if frr 

of gravity and difficulty. The number inb4jrtj.,h ,urr-ti\r 

only of the need for a fully representative* t%tprrt \ r!\ , Nr -mirml 

Brahmanas, devoid of the other rjualifiratifn-, r;nnot 

constitute a *mai; from number minim rutij 1 1. nrr m*r 

authority can be assured (p. 40), The ntimltr rf mrmtw*. 

should be doubled for Ksatnyas, treble! for Vai:;ta , ;<r! c|it;ul- 

rupled for S^udras (p. 41). The compositKm irf th /,/i/^rf i, 

laid down so as to ensure the fullest considt-ratiui at the- Imnc! 

of a body of experts of approved orthodoxy and ,ndur I, MII li n . 

must command respect from every one, 

RULES FOR DECIDING CONFLICTS or AUTHORITY 

The members of the parted cannot diridr a 
Plea*. Mes ara ,aid down (,bo. 8 h for C!I p s in M , 

i 

(m } 

, , 
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they may lr unn?vr"'tm f*i tl.nr }:whnu*(pp, 4M4)* (1) 

\Vhon* tw V'it. tr\t'. d ',;'' -it ffi} 4 !it4ffff t an option to 
follow ftln'i <M * ; w Ti"' * auihiifftiiv of wjiial weight, 
there nntht ln au pjtU^ft, J? Wh'ir a vn/fi injunction is in 
contlirt ttfthth.it f a .:nrii, th* 1 VnJu rule da idlrs 13) Where 
two Vrdii t'Xt- **iiil?*i *i a\H til ii!-4 1't* istifjtf to reconcile 
them tiy tf 4 /; l uvlit>* than t. applu uM'" tn iliftnrnt tlu^rs of 
case's* t'l) A iiinlir inlr 4p}.h^> in a rniiflu t between two 
hmrti,", Int with tin ' r% * | h'li ; ris,, ainfliifig that (iintratlicts 
Manu*** tin 1 1 u* tu l>* i* IM t^ii, (or Mntni*^ c!ii la sue permeated 
by tht Vfiii p. 4.!i, .nul t!- \nli li,i> iLnrlf mini that mltatavar 
Manu tia. il*"lu.l IN vt ( lr;,tttt , ffii In fi conflict between 
sntrti and i/f//M.*r./;**, thr 1 itin IN M\rr*nilt:ii t a,t iiil;>f arl/i<i dicta 
prevail nvn tlf^Lnih^* \^i In 4 *.uilii | hrhirru two c/i/r.j?/ilr//Hi 
dicta, th'tr u u option lo follow riihrr, 

From tin: h^pothivi'i of thr d/nvation of m'ty rultt of smrti 
frwin a Vnlu 'tmirr, H i dlnpitiil lu art'^pt thr prWMi!lity of 
any rt;ai conlh< t hrhwrn vrwli anil Mufti rult^ in any matter* 
Kumaril'i) ^ItMin haKMni'lh.ua fl!uw:, in thi; matter^ therefore 
ttdvtT' 1 . irMMuIj li> 4i'4 j ttvfi their applirntiun to where no 
real (iiiilliti tttll UIIM\ Ur in thr altmuitivc, a lout vruti 
(utHiinntwntti) ha: in 1? jn*;4iiiirti liitliiiic! the smfti dictum* 
ll wniilil !ir iiiiiiiifr^fly i-o in thr caw of ft conflict between a 
rtilt: tif Mann uwl n rwifi t*xt fi ftiund. Mitranira {PmbM^ 
prnkm^ p. ^) hKlh that th^ is ncit aniricl, as a definite grada- 
ticin of vatwrs in r<TWM/r<i l>* v )* ;l between yrwh", smrti 
and ruraija. This fjrajlatU'ii *ill In* cm the presumption of a 
:*tnirw not ri'j ewmtinB an ultimate Hource like s'wi/i 
with priaiiaiiiiK 

The determination >f auth*>ritie (pwntaya) liy those conver- 
sant with t!u*m, and th finding of their correct irand, are vital; 
for, when arc ubncurc for matters which are difficult 

to settle, the rcsmltant position for one who guidance is 
deplorable (p 44), 

DKTBKMINANTS OF UHAKMA 

Lastly t the concept of Uharma has to be evolved from its 

(nimitt#t0K) lft Dharma must 
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lj#ve reference to place, time, ceremony of ritual, (npaya), 
material (dravya), belief (s'raddha), fitness of person involved 
and of surrender (tySgci)." Mitramis'ra interprets tyaga as a 
renunciation of proprietory right, as in a gift or dmaj& this 
s&tra of S'ankha Likhitau. Candes'vara explains how specific 
Dharmas arise for specific occasions and purposes, or with refer- 
ence to mood in which it is done (e.g., s'raddha or devoutness in 
s'raddha). In regard to place, in the most generic sense, birth on 
the earth as a human being is itself the best opportunity for 
performing Dharma ; for, it is only by a man that karma can be 
accomplished which will lead even to the highest end (p. 45). 
Within the earth, birth in Bharatades'a is important, as it is the 
best part of Jtarmabhiimi. For the performance of enjoined Dharma 
the ideal areas in the continent are next indicated, following vari- 
ous authorities, who appear to show a gradual widening of the 
area with the progress of time. In the (apparently) earliest defini- 
tions of the area in which the practice of the elect constitutes the 
norm, a narrow region (Brahmavarta) is mentioned, which lies 
between the rivers Sarasvatl and Drsadvati ; next to it in sanctity 
is the region of sages (rsides f a) which embraces the region of 
Kuruksetra, and the country of the Matsyas, S'urasenas and Pan- 
calas. Next comes the middle-country (Madhyades'a), extending 
from the Vinas'ana i.e., where the Sarasvatl loses itself in the 
sands to Prayaga (Allahabad), and from the Himalayas in the north 
to the Vindhyas in the south. A further expansion of this area 
so as to extend it from ocean to ocean makes it the abode of 
Aryas (dryavarta). In descending order these areas are meri- 
torious for obtaining from the practice of s'istas guidance to 
conduct. Shifting the criterion to areas which are fit for the 
performance of yajna, the area over which the black antelope 
(krsnasara) moves freely is indicated for the purpose. As by 
this test the entire area of India from the Himalayas to Cape 
Comorin, and from the Indus (Sindhu) to the river Vaitaram, 
is the Acceptable area. Those outside the limits are barbarian 
countries, unfit for yajfia, and not ftharmades'a (p. 49). It is 
only within these limits that the twice-born (dvija) can find 
the scope for the discharge of their appointed religious duties 
(dharmasddhanah). The twice-born should not live outside the 
area. The S'udra is free to live outside the limits if 
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for lack rf !uilw;uenn' (p. 47). Kilns to propitiate the manes 
(,vnic/c//i(il cannot lv jK'rformnd in a hatharian ami (mlachad^ 1 ); 
nor should a tvno'-hwn |'r.w i;n to it, Hy drinking water in 
such an unborn* b *owr likrit, ibutbumn) inhabitants (p. 49), 
YIMHI Mipplir ;i fiuthi-i i ntwion : viz, tin* t:*\^Utiiut of the 
institution of fnw tajtr. Ud/wrumija)* \\hrre thih is not 
found flit* ;m\i I re hiw * Ktilut wii. In the days of Iaudhajana, 
Gujarat (/l/wM/i, himlh, Kathmuar, and OH* Dakhan were 
outside tli* k diNjrabli: air;i ; fir there lie hctld the inhabitants 
wen* of monj;tel rnj|;iu iMtnkinutymwytfh) ; He who went by 
foot tu K;dit'i|;,i |;;ilt:i"rnl .i, Ki rve*n excluded arras were 
open to iiiii 4i fm ajtproat h to tann! .shiines, .sites and waters 
(/ir//w), Til** rntur ani uaU-mi by iiic Ganges i.s holy* The 
cnmirmnatiMi *f lectain ai'Mi- did mit pni'ludc tlir ,speniication 
within tht'iii tf plat'c;. \\hnh we.rc exceptictns, <n account of 
thuir hubne . fli>l/ni*Wi*iui| ; hit instance the Atlipimtyx 
speuli*ji (>aj*i, tb** heuiutii^r c^l ('javaua and tin* fcu'fi.t round 
Kajafjrha a, iutcred* LcK*aliliirs or area.s vsbich have been com* 
ntmied by ruuya;* a% hlv liiett Tlrlhakilm t l^, /maxim) are 
condemned li| othn I'umna:. The performance of jmM/i$* f 
piouji iet;i and iiianui|;i*N in the excluded artii^ is interdicted for 
the twic':-icui. Munti*;* tminution of llni/imciwrld and IMi/WM* 
mdvx'tf ;i ( i area"* tu mhicji ilnr iraditionul conduct (iwtlnt) of 
Bi.ilii!j;ti,i;i;. constituted the uonufor others, prctbaWy reflects the 
cuwJitioin c*f lii:i aj;e ; for, ;t;j (nmttitd out by Mcdh&tithi, in the 
very timue ;ue4:, inciirdiiif; to Iiaudhdyaxta actions contrary 
to Dhaunu une ut^tuimuy, and accordingly all that the dvija 
of tin: area prut ti;e* will ni'4 bit a ^undard but that alone which 
b coihi.Ht<*nt ttith Ditarmu. Thin i# arguing in A circle* He 
therefore riijlitly point:* out that the indications in Mann should 
be treated only iii genera! commendation i.<?., not to be taken 
literally- 

Adlditiotml criteria far an area fit for Aryan occupation 
are specified by the JitlipttrfyWi w, it must have abundance of 
barley suid two common ingredients for yajilas* 

The impractieubihty of a rigorous application of the rules of 
exclusion laid down by tliembelvc* leads to the Puriflic rule 
that a u diitre5Hed H householder way live in such areas (Shandx* 
in Vlranitrvdaya, p* 60). 
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That sanctity or the want of it cannot permanently attach 
to any area is seen by the inclusion of almost all the area of 
India in TirthaJtanda and by the exclusion of the " land of the 
Five Rivers," the Punjab, which was the holy land of the Rg- 
Veda, as unfit for Aryan occupation, in some authorities, and 
the commencement of Aryavarta (according to others) from the 
eastern bank of the Indus river (Sindhu). The root ideas in 
the rules are the prevalence of the varna system, which is held 
to be of divine origin, and the presence of accessories for doing 
the daily rites of the twice-born. This is why the area is called 
yajniyadeva. Yajfia, according to a Vedic legend, 1 escaped 
from heaven .and wandered over the earth in the form of a 
black antelope (krsya*mrga), and the white, black and yellow 
spots on its skin are held to represent the three Vedas. Its 
skin (krwqjina) is regarded as particularly holy. It is good 
to cover one's seat with it. The brahmacarin should wear a 
bit of it. 

TECHNICAL TERMS IN DHARMAS'ASTRA (PARIBHISA) 

As collections of modern laws are preceded by a " general 
clauses act," so also digests provide a short statement of techni- 
cal terms and details, which are presumed in daily rites. 
Laksmldhara devotes his second parva in this kantfa to it 
(pp. 50-72). Many of these topics are dealt with in the 
appendices (paris'istas) to grhyas&tras. Both Candes'vara (Krtya* 
ratnakam, pp. 44-82) and Mitramis'ra (Paribhasaprakava in 
Viramitrodaya, pp. 70416) virtually reproduce, with appreciative 
remarks and small changes Laksmldhara's parva on paribhasa, 
which has remained the standard for later writers. 

INGREDIENTS OF A RITE 

An enjoined act will yield fruit only when it is performed 
with attention to details,, which may be regarded therefore as its 
essential ingredients. The idea applies to all rites. First among 
them is the competence of the person who does the act (adhikam) ; 
an act done by one who has no competence is fruitless. He 
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mtist po;wss faith *vn;///M in thr- obligatory chit racier n nd 
fruitfuliw.sis nf flu: tit** iIVwi,i*, lit >houltl adhi/rit in practice: 

(acanil to vhut fu * !*rcn lint tlu\\n by uittfionlirs tikt: Mann* 
He must know tint \Vlt ti<'i/ti/Vitjt. Hr nnt,4 l* firmly ron* 
vincctl of thf rtiHMfv nl thr ,u tmn in tli** lifc to 
The wraith u -rj IIHJ, t IMV<< bcrn jn 4ly 
performing **! <*f h.tnty wifii wealth th.it has !>*M*n rci{)l4*d is 
futile*. Faith i% m**r nt^ul^ii for thr ttiiiacv of an <njoiw*d rita 
thao th* iii.ilrritil^ n^fd HI if /ir * xm it i fcnnula(\ Thi^ i*s why 
the moral i|iu!tftr an- jilau'il fir.4 in thi* I'nttmvration* 

K/r/tTv in */*< /mi/ o/ii- rile* ar*- fhirc* : he* who initiates it 
(as by rwlovunml) f*nty<*jit<i t hi: \\hoilirccls it (twumtwttl) and 
he whci jivtiialK *l . it c'ontfanuisr, all shaic in the rrsults 
of u failurr of thf ril*% K*prtu5i?i of a rilr yit*hlj adrlitioiial 
spiritual r* ^uU Out* \\ho kitons thi? ni!i% i-honhl aim at the 
bent po.-*sit>h* and not th<; tiuond lir,l, iMurni, XI, ,il). Kites 
arc aii Rood as nnt <lom* {akriy^ if thry an* done according 
to thr nth*:* of a %Jkh,i iliflVrent frofn one's own, or in 
violation of thr riih*4 laid down m hi.-; <nv tuitra* Follo\ving 
the rwlcs of another vdhhA than one's own is forbidden except 
when* em llw topic coiicinntttl hi;; own ritevbook is silent, 
A ritt: in which u mintakt* <*<*t)in; in the middle should 
be nj-doa*i brgiiiniiii; whi'te thr error had occurred, if the error 
fa elincavcrrd when the rili: is in pnu'ertft of execution* If after 
thf rite is finishitd, if fa found that a part of it was wrongly done, 
then in mining thn rit(% only that part which was done in error 
may lit* redoms If a part of a rite i* omitted, the whole 

must b clout! but if the omitted i ittml is trifling, there is 

no for the repetition of the rile at all (p. 53), but an expia- 

tion (pfilyaxcitta) fa necessary for the otntssion* 

THE TIRTHAS 

TMha is the technical name for the part of the right hand 
from which water is poured in religious rites, and specific names 
are given to each part, which help to indicate the purpose of the 
water-offering. VirvarQpn lYajfiavalkya, I, 19) appears to think 
that the nomenclature of the tlrthas is merely complimentary. 
Five of tham are specified : or K&ya, 
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or M&nufa, Pitrya ami /l#O'*' * 1 f /'*IMWJI'\%<I or 
Smtnya. In regard to the locritu.n ^f thr" *4 th? > dims is 
agreement among the atitlwifuv- /'#//')'*/, *U >W O'J .MJ.| Mm**?; 

but in regard to the other tun thtrr i,* ilift'T* wr 4 \, v.. Tin* 

interval between the right thuml* .uul fivri fits^ i < ! * ; I'thytt ; 

the middle of the palm is Jj*wjt; and tb** tj>. of tlr IM^;I*M 

are Daiva, Vasi^fha <IiiUngm^hci{ l*aurrn U:r wjnirHi ;md 

arsa, the tip of the forefinger l^rnig *4/w 4iu! tlu* Uj< ^ <-f iaigfi % i 

generally being mcl/ii/^i* (Laksmidihatu nnits all thr "/.ilniHuf 

Vasistha, except the defiiulicii pf *,iii>^ ; p. ,*.5' ; *'ih**i^i 

identify them, as the tip of th* friirfinij-r v*!<uh ' *i r I'tsiii .1^ 

ar$a being also ddit?a or mAnu^^Hr^hm^ i'. tiJr ina tn tile 

left of the right thumb ^ according to Hanta tp. f),K il* n.ui tsf 

the fingers t according to Baudhyayana Itir iiu** to fiirlfftuf 

the root of the thumb, going iiw,iiti ; ; thr fiMtit, 411, r^nlinf; 

to Sankha-Likhitay^ and the rriifi*: f tbr iij;la j aim, utn-u!- 

ing to Brahmapur&tja (quotrd liy Mitianu .ta, <^/>, u/., p, 7^1 

PmjapatyatMha is the line behind l^ii^'^l) thr httlt fitspr, fhr 

root of the little finger according tu S'anUu, unii thr .npatv 

between the little finger! and the: palm, awmiing to S'ankha* 

Likhitan, In view of the meticulous can- to hi: rxm i.rtS in the: 

performance of enjoined rites the differmi ^nila'am**' nf thr 

two tirtAas, which Lak?nudliara docs mu explain ? inniictik* 

(nor Mitramisra) is curious ; especially asi thr MUCH : tthii It con- 

tain the definitions are common to evry tit\ incspcttvf* erf 

their s'akha (Vedic school). 

According to Manu the sipping of water, wfiidi ;houid pre- 
cede all rites (see p, 62 below) should In: dontt mil of llfil'liiwn, 
Pr&japatyv or Dofoa f w*a^ and never out cif the Wtr$**tittha (II, 
58). Touching the water (upasparvana) is by Kriiiroa, and Hipping 
water, tending the fire (homa) and Idfjr^ici (except to f lie manes, 
obviously) by the Prajapafeya ; sprinkling w ter. (m&r jana), offering 
worship dmaw) and eating by Zfefar, making offcrinpn to the 
manes by P%<*, and receiving gifts by Xgntya (p, 54). J^ 
som^MM is al5o prescribed for touching the water vcwtl 

UmiavM) and taking curds (dadh^mm), i; n likc the 
ordinary ^ H in the 



, he offering 

and water should be by the P**^- not by the 
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Pitrya. The offering of fried rice (ISja) etc, in homer* should 
be by the palm (Af*mya) and all acamana by Pr&j&patya (p. 55), 

Fees (dakmna] -like gifts .should be received on the palm. 

PKKUMINAKIES TO RITES 

The performer (adhiktirin) of rites to propitiate gods and 
manes becomes fit for them only after bath, as also for entering 
on prayers of a holy nature (ptmtrajapa) and making enjoined 
gifts (JSmi). He: Atonic! wear washed clothes, and be fully clad 
(ahinltrht) i\t\, wit garlands. In muldhas and similar rites, he 
should observe* silence and continence. No rites for gods or 
manes should be done by one clad in ochre-colored clothing* 
(p. 57) ; nor should prayers (japa) be undertaken with wet 
clothes on. The kuhtt (the knot of the cloth going between 
the legs) must not be loose in any rite^; nor should they be done 
\\caring only u .single cloth, u% without utfanya (upper garment), 
lie who \\e;ir,s his &:coiul garment, lied round his waist, will be, 
like ow: with a Hfigk 4 f;atnu;nl, disqualified for a religious rite, 
All acts, except Dipping water, have to be done sitting on a seat; 
but one 4 iiiicnilcl not .sit on a seat with his f<ttt T knees or legs fully 
over it (pntutUntpiuiit}, That M to say, he should sit in such a 
way that his feet arc on the ground and his legs and knees arc 
Itftwl above tint seat, Every ceremony should begin with a 
/>/us'iwi or pennisMon accorded by Brahrnapas present, in the 
form of a hcnrttiktion ip^nyilluim blttnwntu itf) (p. 55), All 
fmwtnta ^JjouW begin with the utterance of pmnaw (*' Om "), 
In regard to time for pi:rfoim;inc:t* of proper acts, baths?, gifts etc. 
they should not b clone l/efore stiuri: (p 58), (Bathing at night 
during a lunar eclipse: ij an exception, as well as performing at 
night a /i/rjW??ci for the manes on the occasion). Rites for gods 
should be dmtr before midday, rites for the manes in the after- 
noon. Whwi not others the specified for a rite, the right hand 
should alone be *>t*d tn it* When not otherwise specified as to 
how one should jit (t'.#. facing south in a wr&ddha or pitr* 
tttrpaytt) the east, the north, and north-east should be faced by 
the performer* Rites should not be done standing or stooping 
[pntlwa) but scaled* In reciting Vedic mantras, the name of 
the r.si responsible for its application (viniyoga) the metre, and 
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the god intended must be named ; omission to do so will weaken 
the rite (p. 59). Knowledge of these particulars about every 
mantra used, as well as its meaning and significance deserves 
honor (p. 59). For every mantra uttered, five things should be 
known: context, application, fruit, deity praised, and basis 
(p. 61). The performer should wear his sacred thread hanging 
from his left shoulder (upamti). His top-knot should be tied up, 
(It is otherwise in funerals) when performing rites, meeting 
elders, teachers, guests, studying the Veda, and eating (p. 61). 
The sacred thread should be upamta for ordinary rites, praci- 
namta (hang in the reverse direction from the right shoulder to 
the left hip) in waddha and funerals, tied round the waist in 
incantations (dbhicara), and hang round the neck for vulgar 
actions. One should hold his right arm out of the upper 
garment when he is in the presence of the sacred fire, in cow- 
pens, in sacrifices, in making gifts, and in sipping water (aca- 
mana) (p, 62). He should sip water (apalia s>pr$'et) when he has 
recited mantras for manes, when touching himself in a rite in an 
enjoined manner (atmalambe)> when he speaks harshly or falsely 
when he has been touched by cats or mice and when his anger 
has been roused. When any small lapse has occurred in a rite 
he should repeat the mantra of name of Visnu (p. 63). Food 
should not be eaten, gifts accepted or made, oblations offered 
and sacrifices done by the arm which is not held between the 
knees (p. 64). One should be silent at twilight, prayer, meals, 
cleaning teeth, rites in honor of the manes or gods, in easing 
oneself, in the presence of elders, in making or receiving gifts, 
and in practising yoga (p. 64), 

All religious and auspicious rites have to be done with kusa 
grass (darbha) and ringlets made of them (pavitra) have to be 
worn. Elaborate rules have been laid down in regard to the 
kind of kuva to be used, its length, color etc, the time when 
they can be gathered, and the places from which it should not 
be collected (p. 66). The darbha grass is always pure and holy 
and can be used over and over again, like the skin of the 
antelope (krsnyina) and the sacred fire. They do not become 
contaminated if it is kept with the sacred thread or in the waist 
knot (Pandhanavastra.gmnthi). In japa (prayer), homa, gifts, 
Vedic study and in, rites to manes, the hand should not be 
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empty of a pavitra, or kusra, or gold or silver. The s 
prayer done without dttrbha, a gift made without pouring water 
(as a sign of release of proprietorship) and prayers that are not 
counted are all fruitless (p. 67), 

The sacred fire lias to be kept alive by offerings of bits of 
wood named sawH, Any kind of wood or fuel cannot be used. 
Certain types of cut samit alone can be used for certain rites, 
These are specified on pp. 67-68. Barley or wheat has to be 
used when an offering of grain has to be made, and in their 
place, rice. Where the ritual does not specify the offering, 
clarified butter (ajya) should be used, and where the deity is 
unspecified, Prajfipati must be inferred (p. 69). Where a 
prescribed thing is unavailable for a rite, one that resembles it 
closely may be used <?,#., among flowers, roots, leaves, stalks, 
shoots, fruits, essences and scents; and if such are unavailable, 
barley can be substituted for every one of them (p. 69), A 
religious rite is complete only when a fee has been paid 
(dakyintl) ; and if it is unavailable in coin, fruits or roots can be 
offered instead* Various substitutes for unavailable objects are 
named e.^., clarified butter or curds for &jya. Threshing, pound- 
ing and drawing lines in front of the performer in prescribed 
rites should be single for auspicious rites and triple for those 
relating to the manes (p* 70)* Offerings for the manes should be 
placed on the ground or on kum spread over a winnower (s'tirpa)* 

The feeding of Brlhmanas is prescribed for all important 
rites* For the nuptial ceremony (garbhidhdna) the number to 
be fed is ten ; similarly for other domestic rites ; in the instal- 
lation of the household fire, twenty-three; over a hundred for 
the SgrSyatiQ and expiatory ceremonies ; one hundred in an animal 
sacrifice five hundred in Sautnlmtzni* ten-thousand in the 
Vifjapcya sacrifice, and forty thousand in an Aswamdhfr 
(horse sacrifice). The prescription is cited from the lost grhyaoi 
YajR&p&wva* It will explain how poor BrShma^as were unable 
to do even such sacrifices as the Sgrftyani (p, 71), 

The section ends with a specification of the sise of offerings 
made in the fire (Ahutf) (pp. 71-72) and the maintenance of a 
fire from dying out* Offerings have to be made in a fire that has 
not died out. To kindle the flame the fire should not be stirred 
by a fan or a winnower, but it should be done by blowing on it 
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with the mouth. The rule prohibiting a fire being blown upon by 
the mouth is stated as Intended for only the ordinary kitchen fire, 

THE SAMSKIRAS 

SamsMrv means " preparation/' f, M by making things order- 

ly or good, In the Brahmayu a well-cleaned house is referred 

to as " fajnskfta" 1 The act of purification as a preliminary is 

meant by the word in Mtm&riisa works ; and as such purification 

is preparatory to the beginning of a rite, all else that b prepa- 

ratory, like tonsure is included under it. 1 Defined by its result, 

samsMra is used to denote a rite that imparts fitness, Laksml- 

dhara does not define the word. Mitramtera defines it as *' the 

high quality in the body or the spirit (Stmani), which is specially 

produced by the performance of an enjoined rtt^. t?1 He* slates 

that it is of two kinds ; one confers fitness to do other rites or 

actions (karmantam), like upanayana, which makes a person fit 

to undertake the study of the Veda ; the other merely removes 

an evil taint or influence, (ill-luck) which may exist in the person 

subjected to it, like the taint flowing from seed and womb, 

which is removed by rites like jstcttiarma* The effect is mystic, 

and attaches itself to the samskara. It is a preparation of both 

body and mind, a step in the development of personality. With- 

out undergoing samskaras, one to whom they are made obligatory 

loses the opportunity of attaining the purunarthm, or aims of 

existence ending with moksa. As the purpose of Dharmasflstra 

is to show the way to the ultimate attainment of the last puru* 

f&rtha, and human incarnation itself is an opportunity vouchsafed 

to redeem oneself by his own actions, the performance of various 

samkaras is indicated by smrtis as obligatory, The statement 

that after ufranayana, mvaha (marriage) and further wfokfras 

are not compulsory misses the obligation to live a full ritualistic 
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life in order to attain the summum bonum. As in the Hindu 
theory, the variias represent gradations of advance in spiritual 
attainment, in virtue of past action (karma), owing to which 
the dvija (twice-born) is initially a step nearer the goal than 
the non-dvija, the performance of these rites of purification 
must be for all, but with such changes as are required to conform 
to other rules. Thus, it is laid down (p. 96) that all samskaras 
upto upanayana must be done for girls as for boys, but without 
using Vedic mantras, at the proper time and in the proper 
way (yath&kalam, yathShramam), marriage being the only 
vaidika equivalent to girls for the upanayana and its incidents 
like living with the guru (gurau vftsa) and worshipping the 
sacred fire (agniprakriyti). Stripped of imagery, it is a denial 
of upanayana to girls, and the assumption that when the satns- 
kfira of vivuha is done for them, it includes the upanayana, 
As women are denied the right to pronounce Vedic mantras, the 
howas which ate prescribed for some of the sawskSras (other 
than viv&ha), should be done for them by others, who 
pronounce the mantras. The performance of satbsk&ras by the 
boys and girls of a family is an obligation that lies upon its 
members, and in partition, provision should be made for their 
due performance in the case of both. The obligation is expressly 
made to include marriage. 1 S'Qdras are prohibited from using 
Vedic mantras, but in their case also the performance of satis- 
k&ras is indicated but without their uttering mantras. This 
may mean that the ritual is done silently (tflffflm), and without 
homa tike-worship) or done, as in the case of women, by a 
Brihmapa " deputy, 11 This is allowed in general terms by 
Mann (X, I27), 9 whose declaration that the S'fldra deserves no 
tuxthskSra (IV, 80) tl should be taken to mean samsMras with 
Vedic mantras, (Kane, II, p. 159). That Manu was not 
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for the exclusion of the S'udra from samskaras may be 
inferred by his allowing that of n&makarayam to the S'udra 
(II, 33, p, 91 infra). Laksmldhara has cited Yama to show that 
all samskaras from niseka (garbhadhana) to antycfti should 
be done for the S'udra as for the dvija without repeating 
mantras, because when the Creator created the varnas he was 
not created by the Veda, (p. 73). Laksmldhara notes that 
the dictum of Yama is in the context of samskaras preceding 
upanayana, which is obviously beyond the S'Qdra's obligation, 
like the vratas of the initiated (upamta) and the sacrifices that 
the dvija performs after becoming a householder (grhastha). 
Vaijavapa-grhyasiitra, which Laksmldhara cites often, expressly 
indicates as obligatory to the S'udra but without mantras the 
following samskaras: garbhadMna, pumavanti, simantonna* 
yana,jatakarma, namakararia, annaprSsrana and caitlaS 

The obligation to perform samskaras is indicated by the 
prescription of penances for their omission. 

Laksmldhara cites a verse of Brahmapunlna (p* 74} which 

declares that the S'udra obtains the vwiffmamMm alone 

(mOra) 9 and interprets the word " alone " as signifying that he 

is released from the duty to do the others, such as rites in honor 

of the gods which cannot be done without mantras. His citation 

of authority for the prescription for women, of the performance of 

all samskaras (except vivaha) without mantras, immediately below 

the above enunciation, may suggest that he was against S'fldras 

doing the other samskaras. Apararka holds that the word mttra 

may be construed as either obligation to do them without 

mantras or release from the obligation to do any of the mmMrm 

prior to marriage (p. 74). 

h , H M descr ! bes the effects of performin e the **** : 

by S MMna .the child in the womb obtains fitness for learn- 
fflg the Veda: by fiumavana its male sex accrues; by ,, 
it loses the tamt from parents, for, in five ways my t a nt a ! 
m parents, which are overcome successively by h e 
**,, n^r^, p ^ ana> JJ 

the performance of the eight s^ ras {watas} 
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upanayana the. child becomes fit indue course for doing rites 
for the manes and Gods. The obligation to perform the pres- 
cribed Mmsktireis litts equally on all dvijas (p, 76), Their 
number, according to Gautama (p, 76) is forty ; he omits antyesti 
{or the (lead person. Hanta divides samsktlms into two classes ; 
bnUwnt consisting of all npto sn&nam (prior to marriage) ; 
and dixfoti which consists of the seven minor sacrifices (ika- 
yajfitM)i the s<;vn havir-ytijtias and the seven soma sacrifices ; 
by doing the first one obtains equality with the sages and 
association with them in their world, while by the second, one 
obtains the same with the gods (p. 77). In short by the per- 
formance of the ritcb, the human frame and soul become fit for 
union with Brahman. (Manu, p, 77), The list of Gautama 
(upto upanityMHt) omits; certain Mtiuiktircts, which Laksmldhara 
describes. Thus*' arc; il) the preparation of the confinement 
chamber (sutikfyrluiMimkdni), (2) the rite for expediting safe 
delivery (wyyannktirma) and (3) ammtlobhanam (garbhar&k$&) , 
protection of the foetus* An omission in both is ni$hramai}a 
(taking out the%child from the house for the first time), which is 
also called &dity*tdar$?Mw t but it is a minor rite, 

The first union of husband and wife (nifeka, garbh&dhffna) 
is treated ^ a sacred rite, commensurate to the responsibility of 
procreating a fit son, and it is approached with due solemnity 
and in a religious spirit* Alantntti have to be recited before the 
union actually takes place, but there is no hotna on the day, The 
union h to take place at the ftu (from the fourth to the sixteenth 
night following the cessation of the menstrual flow) which is 
regarded as conducive to pregnancy* According to some author- 
ities the mantras have to be recited at every union till con- 
ception becomes evident. After pregnancy is manifest, pre-natal 
rites are enjoined for making the embryo a male (puma* 
vanam). This must be done fairly early in the period of 
gestation, before the sex is determined. Slmantonnayanct may 
take place any time from the fourth month and before confinement 
ly&vad na prmamh* p* 33). It is to be done only for the first 
conception, Pumsmana should, according to authorities (e.g., 
Aparlrka, p* 79) be repeated at every pregnancy, along with 
garbharaktU, while others (c.g., the MitSkfar accept Devala's 
view that one performance is enough, on the ground that it is 
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for the purification of the mother and not the foetus (garbha). 
The importance attached to the birth of a son, in saving 
ancestors from perdition, makes the ceremony ol jatakarman, 
following birth of a son, specially solemn. The gods and the 
manes are said to flock to the house where a son is born ; in their 
honor gifts should be made and Brahmanas should be fed. The 
rite of uttMnam (" rising from the confinement bed ") commonly 
known as punyahavacanam from the benedictions uttered on the 
cessation of the ten days of birth-impurity is not specially 
mentioned The father (or in his absence an agnate) should 
whisper in the right ear of the newly born male child the words 
" speech, speech " and the secret name of the child (p. 88). This 
is known as medha-jananam (creation of intelligence). The 
naming ceremony may take place between the tenth and 
eighteenth days after birth (p. 88), though Gobhila will 
allow it to be done within a year (p, 89), Rules for the 
names to be given to the child, according to sex, and caste 
are briefly indicated. They should reflect their varya, 
future duties and the luck desired for them. The first feeding 
of the child with cooked food (annam) may be done after it is 
six months old and before it is a year old (p, 93). Caula or 
tonsure should be done for children of the twice-born caste, 
after the first feeding, or upto the third year, according to the 
family custom (p. 95). Laksmldhara's account of caula seems 
to confine it to male children, but Manu's dictum that all 
samkaras (a&e$fftah) should be done for girls as for boys, but 
without, repeating mantras, except in vivaha, would imply that 
caula should be done for girls also. Mitramis'ra (p. 317) (appa- 
rently reflecting usage) says that the tonsure of a girl should 
follow family custom (yatha kuladharmam)> and either it may 
not be done at all, or be a full tonsure (sarvamuutfanatn) or 
leave a tuft of hair (sikha) on the head, 

POSITION OF THE UNINITIATED Boy (ANUPANITADHARMA) 

Infancy extends upto the first feeding with cooked food, 
according to S'atatapa, childhood upto tonsure, and boyhood 
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upto Initiation (maunjlbandhana). To remove impurity following 
from the touch of a menstruous woman, sprinkling with water is 

enough for an infant, and sipping it for a child; and in the case 
of boys (uninitiated) a full bath is needed to remove the impurity, 
Spastamba refers to the view that infants are not impure before 
their amuipnlmna, or their first year, or till they can know the 
cardinal points, but holds that there can be no impurity till 
initiation (p. 99). Before it, a boy can eat the leavings of the 
food of his parents, eat interdicted articles (like garlic or stale 
food) and eat as often as he likes, need not observe rules about 
voiding urine etc. and needs nothing but mere washing to 
cleanse himself. He should not be allowed to perform obla- 
tions in the fire, or make Bali offerings, nor when he has to 
do a vruddhtx recite any mantras but only say " svadha." 
If he is a Bnlhinana boy, he should not drink wine. 
He will be like a S'tldra, but his touch will not convey 
pollution (avuddhi) to a dvijti. After itpanayana, he becomes 
liable to the disciplined life in which the relaxations will 
disappear. 

UPANAYANA (PARVA II, PP. 100424) 



The mtmkam of upmmyana is the most Important of 
all What #&rbh&dh&iM Is to the creation of man, that 

uptxnaytttut in to that of his personality. It is in this sense 
that it is deemed a second birth, Manu (II, 169 inf. 
p- IDO) speaks of three births, the first from his mother, the 

second when his girdle is tied on (i f *e,, when his upanayana 
takes place) and the third when he is initiated in a Vedic 
sacrifice* As the qualification for the last arises from his 
initiation into the Veda, the third birth has been rightly 
construed as complimentary, to stress the importance of the 
second* This is why the three first wrnas are termed 
dvija, twice-born, while the S'fldra is ekaj&ti, i.e., once born, 
All mwmMrm preceding it only lead to it. One cannot be 
initiated unless his prior mmskffiras have been performed, 
and if any of them has been omitted, it has to be 
re*done before the npanayaim 9 and the fimyas'titta (rite of 
expiation) prescribed for the omission must be first done, In 
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the same way, as marriage is said to be the upanayana for 
girls, any similar omissions of samskdras in their case must be 
made good before they can enter into wedlock. One born to 
Brahmana parents is called a Brahmana (though for ritualistic 
purposes he will be treated as the equal of a S'udra}, till his 
initiation, when he becomes a dvija (twice-born) ; he is called 
a vtyra, when he has studied the Veda ; and he is called a 
srotriya in virtue of all the three (AM. 141-142). Upanayana 
is the prelude to Vedic study (adhyayana), and that is why 
one of the rites in the ceremony of initiation is medhajanana, 
i.e., creation of spiritual intelligence. It corresponds to 
medhajanana in the rite of jatakarman (p. 75). The formal 
initiation of a child in letters is not treated as a samskara 
in smrtis, but vidydrambha has always been 'an important 
domestic event, and is done before upanayana and after caula. 
But branmavidyarambha, i.e,, initiation into the Veda is only 
possible after upanayana. After it both Vedic and secular 
education go together during the period of studentship (brahma- 
carya), though the smrtis refer only to the former, as their 
attention is concentrated on the rites for the Brahmana mainly. 
It is by such study, which cannot be accomplished without 
upanayana, that the second of the three debts (rnatraya) 
vis., the debt to the sages (nirna) can be discharged. 
Upanayana marks entry into the first of the four stages 
(asramas) of life to a dvija, and the first Orrama is the portal 
to both family life (gUrhasthya) and to that of an ascetic 
(sanyasin), which constitute the second and fourth Syramas A 
dmja cannot be married till his upanayana has been done, and 
he has been formally admitted to the first a^rama. It is its 
vital _and basic nature that makes brahmacarya so important, 
and its regulation by minute rules, a matter of vital social dis- 
cipline. The division of society into varnas and of a man's 
he mto stages or as-ramas is equally aimed at the spiritual 
advance of man, and the attainment of the ultimate end 
of emancipation. Both parts of the plan go back to rr, P 
earnest history of Aryan Indi , In ^ ^ J 

ence of the features of b ran macarya and of the ft 

upanayana is 
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QUALIFICATION FOR UPANAYANA 

Only a * dvija * by birth can he Initiated; .<;., he must be 
the son of parents, \\ho are both of the regenerate castes. All 
satitsktfras upto caula must have been done prior to upamayana* 
He must possess sufficient intelligence to he able to understand 
his duties and submit to the discipline of brahmacarya. This is 
why the ages normal for cntiy to upanayana are fixed for the 
three castes respectively as the eighth year from conception, the 
eleventh and the twelfth, (If reckoned from bitth, the figures 
would be each less by one, as in LatigaksPs reckoning, p. 101)* 
It is open to initiate a boy of the three castes at the ages of five, 
six, and eight (Mittm, II, J7, p. 102) but it is exceptional, and is 
allowed to those who wish to gain special powers for the initiate. 
The contradictions that scorn to exist in the indications of ages 
mentioned by different smrlis (pp. 101-102) are thus resolved by 
Lak^mtdhara : the general opinion of smrtis is that the normal 
ages are thu eighth, eleventh and twelfth, reckoning from con- 
ception* for boy* of tin? three varytts. The upper limits of age 
within which the initiation may be done without expiatory 
rites an* the twelfth, sixteenth and twentieth years, and 
with such expiation the sixteenth, twenty-second and twenty- 
fourth years ; and after these limits the* uninitiated arc reckoned 
as having 4< fallen *' (in caste) by omission to get initiated into 
SSvitrjotn&ntrtt and to have become ^ratya, whose rehabilita- 
tion, before? being initiated* will have to be done by the wiUya** 
tttotna rite described in the Tdndya Bnihmana (XVIII, 4). It is 
not permissible to intermarry with vratytw (p. 104). 

Among disquftUtications arc drinking wine and unchastity, 
which can be rectified by pr&ya&citta (proper expiatory rites) 
and blindness, insanity and dumbness (p. 103)* The indication 
of unchastity in the candidate for initiation appears to 
contemplate the adolescent or grown up candidate, whose 
initiation has been deferred beyond the normal age. S'Qdras 
cannot be initiated- The interdiction of upanayana to those 
whose credentials have not been examined (a-parfkyita) must 
refer to the examination of grounds for disqualification- The 
story of Jlbala Satyaklma in the ctondogya Upanisad (IV, 4, 
1-5), who was questioned about his gotra before initiation, is an 
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illustration, Those whose actions have condemned them 
(dustakarma) are not eligible till they have expiated the lapses 
(p. 105). In the case of even very young people the exemption 
from ordinary impurity is expressly excluded from the commis- 
sion of grievous sins like drinking liquor (madyapana, p, 105). 

INITIATION 

The initiation is to be done by a guru, who, after it is done, 
should first teach the boy the rules of ritual, purity ($ f auca), 
proper conduct (acira), the method of tending the sacred fire 
(agnikarya) and the performance of the twilight prayers 
(sandhyopasana), according to Manu (II, 69). A second dictum 
of Manu (II, 140) defines the acarya as the twice-born person, 
who having performed the initiation (tipamya) of the pupil 
instructs him further in the Veda along with the works on Vcdic 
ritual (tatya) and the Upanisad (rahasya), (inf. p. 206). 
Yajnavalkya (I, 34) distinguishes the guru and the acarya : the 
former is he who having performed the samskaras ending with 
the upanayana (kriyali krtvd) gives the pupil the Veda i.e<, the 
Samtrl, while the latter is he who does only the upanayana and 
teaches the Veda. If a father does both, as in Vaidika families 
will be normal, he is both guru and acarya. This is also the 
view of Manu (II, 141442, p. 206). Two verses of Yama are 
cited by Laksmldhara in two different places (p. 105, in 
introducing the topic of upanayana, and p. 207, in dealing 
with those who are entitled to homage from the brahmacSrin), 
which specify the moral qualities, and Vedic knowledge that an 
acarya should possess. The context in which the citation is 
first made seems to suggest that it is only the possession of 
such qualities and knowledge which will entitle a father to act 
as guru m the upanayana ceremony. Vis'varupa (Yajna,, I, 15) 
states that the word guru in the verse definitely means the 
father, who must officiate in the upanayana. He cites a Vedic 
authority for making the father do the initiation.' But even in 
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the earliest time*** the initiated boy was often sent to the house 
of anothei #un<i who accepted him and looked after his further 
training/ Tint rules for getting food by begging show that the 
brahmacdnn could not have lived with his own family in ancient 
times. In modern tiims ftnv falhcis have the Vedic qualifi- 
cations for oflkialfiig in the ceremony of initiation, but the 
custom of having it <]on: by the father continues- Tficre would 
be* no need in (it^eiitn* the end of the period of brtthmacarya as 
a s return f (samtivartdnu) if the hrtt/imaviirin had lived all the 
time in the parental home, nor will there be need to emphasize 
the married fjirl'i, lindiiig in her * service to her husband f the 
substitute for livinj; %uth lht*#m, and in her * household work* 
that for tending the hut:rcd lire (Mttntt, Jl ? 68, /;//, p. 96), when 
she i.s treated as haunj* had ufmnaytfntf* 

The candidate for initiation should, after tonsure and bath, 
be decked with nnuunents (Ptintskttra, II, 2, 6), be clad in 
unwashed and neu elothes, be piovidud with a 
(sacred thread), a girdk: (mckhtthi, mtntfiji) and a htaff 
He should then approach the initiating gunt t \\ho, after a hotnct, 
in the couiiu: of \\hii:h a nitwit (piece of fuel-stick) is placed 
silently in the lire by the hoy, takes hold of him by the thumb, 
after investing him with the sacred thread and tying the girdle 
round his waist. The guru sits clohe to and face to face with 
the hoy, so that they sue each other, and slowly repeats the 
SAvitn vur.ie, patla by /r<uftjr f and makes the boy recite it, and at 
the end they recite the whole verse together. This is the rule 
in regard to the initiation of a Urahmaija boy. From that 
moment the initiated should not omit recitation of the SSwitrl 
at the appointed daily prayers (p. 115). Then having taken 
the stuff (</</#</*), worshipped the Sun (with the mtidhy&hntka 
prayer), and made a circuit (pradakyitju) of the firc f the brahma- 
ctirin starts on tils alms-collection (bhaikfacaryS)* 

It may be noted that, before his tonsure, as the first prepa- 
ratory rite for the initiation, the boy is made to take some food 
along with some boys of his own age* This is known as 
kumUmbhojana* This, along with his decoration in ornaments, 
is indicative of the petting which a child receives in the family 

1 The tTpmi.:icK give instances of learned fathers who placed their sons 
under oUunr 
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ckcle and which will cease after the upanayana. After he has 
been inducted in SaviM, invested with the sacred thread 
(yajnopavlta) and the mekhala, (girdle), and given the staff, 
(dayda) the boy is a complete brahmacarin, entering upon the 
ascetic discipline of a life dedicated to Vedic study. Hereafter, 
there is meaning in the statement that his mother is not his 
natural mother but SaviM. After the brahmopades'am, the new 
clothes he has worn and his ornaments are taken away, to show 
the change that has taken place in his life. It may be noted 
that the first and last asrrama, i.e., of the brahmacarin and that 
of the sanyasin are both mendicant cteramas. Members of 
neither have the right to cook their own food, but must get it as 
alms (bhiksa) from others. It is part of the discipline that even 
the quantity of the food they can consume is specified, eight 
mouthfuls being the limit for the sanyasin (astau griisah muner 
bhoktum) and an unlimited quantity for the brahmacarin 
(amitam brahmacarinah, Moksakanda, p. 59). In dealing with 
the rules about eating, Laksmidbara cites (p. 124) a smrti 
verse which states that for keeping up their strength an unlimited 
amount of food should be allowed to the fire, the draught-ox 
and the brahmacarin. The student must hereafter depend upon 
society for his subsistence. 

The ascetic (sanyasin) is completely cut away from society 
except for the food he may get by begging. The brahmacarin, 
on the other hand, is only cut away from his famil He 
becomes a member of his guru's family, and the relations of the 
natural famriy are held to be repeated in the guru's family circle 
for Inn, He may inherit, like a son, from his guru: his co . 

students hke brothers may be his heirs. He is not, like the 
asce , c orced IDt Hfe Qf . .. 
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houses from which he might collect alms, he should prefer 
those of strangers, and only on failure to get food from them 

he should approach those of his cognates, agnates and teacher 
(p. 127) stress this feature. The common idea that the 
br&hmtw&rin is fed by the teacher is incorrect ; the boy must 

bring till the collected food to his teacher, and even coin or 
precious things, thrown into his begging bowl (which should 
not be of brass) and with his permission eat the food alone 

and in silence. If the teacher is absent, permission must 
be obtained from the guru's wife, son, etc, (p, 119). Food 
obtained by begging is regarded as purer than that given out of 
affection (p. 119), The food is begged not for himself, but for 
the dcilrya. Ho should eat what begets gladly, (p. 123), Le show 
no repulsion or disgust. As the rule is the same for the brahma- 
carin born of a rich or a poor family, it generates a feeling of 
brotherhood and equality. Flesh food should be avoided in 
begging (p. 1 18), Honey accidentally given as alms and consumed 
does not contaminate the student, who has to avoid all luxuries* 
Laksmidharu gives what he considers authoritative dicta on 
the nature of the clothing to be worn by the student, of each 
'0ar{uz, the composition and length of the sacred thread and 
girdle for each vanjw, the trees from which the staff can be cut, 
the length of the staff, and the qualities it should possess. Like 
the ascetic, the student must always carry his staff. According 
to Apararka (p* 57) the uses of the daytfa are support* protec- 
tion against cattle and guidance (by plumbing) when crossing 
a stream. 1 But the staff was more symbolic than utilitarian, 
standing for the brahmacdnn^ submission to the spirit of 
Punishment, (DGtj4&)i which upholds the entire world. The 
kinds of wood used will not make the staff useful for the pur* 
poses mentioned by Aparfirka* 

ROLES OF PURITY CS'AUCAM) 

Ritualistic purity is necessary for the solemn performance 
of the daily prayers and the maintenance of the sacred fire. 
Ordinary corporeal purity is necessary for ritualistic, but the 

mfoastvi 
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sipping of water (acamana), repeating certain mantras while 
doing so, and sprinkling (marjana) are even more important. 
When physical cleanliness is ensured, it is made perfect only 
after acamana, which marks the final stage of purification of 
body and mind, by the association of sipping and spraying with 
mantra and touching various parts of the body. For each of 
the acts mystic effect is indicated. 

ACAMANA (SIPPING WATER) 

Acamana is done thrice, each time reciting a holy name, 
and a mantra, beginning with the pranava or Qmkara, for which 
the utmost holiness and efficacy are attributed. The mystic 
virtues of Omkara are elaborated by Laksmldhara in Moksaltattcjltt 
(p. 196 fL). In Brahmacarikanda he deals similarly with 
acamana. It should be done in clean water, and not water 
taken from rain- spout, puddles or from contaminated sources or 
from foam (pp. 132-133). It is associated with the performance 
of pr ctyayama 9 whose mystic qualities are dealt with in Mok$a- 
kanda. The acamana is prescribed, after the washing of the face 
and feet, as necessary for the removal of every kind of impurity, 
pollution, mental no less than physical. For example, it should 
be done if one had conversed with S'udras or with outcastes 
(patitah), (p. 139) or spoken harshly or angrily (pant$abMsana) 9 
or falsely (anr tab hasa^a) . As such incidents might occur in 
places in which water is not immediately available for acamana ' 
touching the right ear is indicated as a substitute (s f rotracamana) * 
The sipping has to be done, squatting, with the hands 
held between the knees, and not crouching, or standing* or 
standing on a terrace, or lying down, or walking, or standing 
in water, or talking in the middle, or looking down tipon one's 
own body, or with loose clothes and loose hairtuft (muktaTzes'a) 
or touching with the hand the body below the naveL It 
should be done by taking the water in the cupped right- 
hand shaped like the ear of a cow (gokarria). One should 
face the east or the north, when making acamana (p- 130). 
One should not wear shoes or sandals when making acamana 
nor do it in a fit of absentee of mind (acittah, p. 131). When 
one has woke up from sleep, or risen from eating, cleared his 



throat, drunk any fluid, tab n an niMmth or any bath, washed 
the fcot, excreted, unn;it*t,i, had "nii.^ion of semen, etc*, he 
should do ono nnn* *n jsmim/t lir :<iiuuld cio an uwm/m* when 
he has rnmr uuf frnip fhr 'Jttvf or towhrd any unclean thing. 
Jar/mimi lumld nut b<* (Ion*- \\ih n rnr u nitilis or even when 
his vuii^t-knn! i !I S H \wnkttfkm\*htrt. It in rrquintj \vhcn one 
lias undiTtfon*' inijui:tv, hut <"< itain thini;> air tleclared as not 
impure (pp. HO-MSi an4 .i/- f\n ption*. to tlu o!Hj*ation to sip 
watrr a^ puiituatinn Th* ..pint if .u'VoinnuKlation to diffi- 
ctiltir;- i> ilhi^ua,l*'d l*v I rh,t,-pati'-< nilt* that tn* is not eon- 
tainiititftl l*y f.uIuM- t ina,kr imnirdiati* jcittntttut when he has 
excreted 01 1 i-njr impuit at ui|;hl, tn in a forest or a waterless 
tract, tn in a pi i i 1 infMMl lij it)!(*is anci wild nnimals with 
vuluahlr- in hantK In all t ,1 c , alu i phyi-u al alrlution, acamana 
itc '* thr punhtittion ip. I -IS). 



A \\hol* /Mfta iVH i:' UtTVotfti to this topic 4 . Most of the 
adulation. n*prf")u< <<d in flii^ section arc* sanitary and the 
!<'a,<on; for th*m ;u<- oh\intii>* Not only is otu* asked to clean 
himt.'H l*tt al ^4* <I> p* r i rvrn;ta in a proper way, In the 
rule, to lacr n'rtain r.irdinal pc*ints when urinating or voiding 
night ot *.U>! Minir iny.su:tsni is uppaivnt. The prohibition to 
polhitr ri\rr Imnk.s <t bi<d,., or wat-r (tunning or standing) 
or crrinution i;rttnds or holy places roads, sacrificial grounds, 
ami jiuttti lit-ld-.. (upht) or to make wat-r from terraces 
Cvoj^iOiun am,, all rrasonttt/lir* The: moans of physical purifi- 
cation :*ttff;<t;rtt;d arc ;4irh a,s ran be rasily obtained, t\/f^ water, 
earth, Urn* alsu the spirit <>f accommodation is seen in the 
prescription of only half the purification needed by day for 
night pollution, and a fourth for those who arc diseased or 
infirm or di^ftfe.sed (n/nm} f p. 



THK TwiLHJiiT FKAYKKS (SANDHYX UPXSANA) 

7 f rr- 162-182) 



When the teacher has initiated the pupil, he should, 

according to Umm (II, 69) instruct him properly in the 
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rules first of purity (s'aucam), proper demeanour (acara), the 
tending of the fire (agniMrya) and the twilight devotions 
(sandhyopasana). Laksmldhara, who invariably follows the 
order of enumeration in Manusmrti, takes them however in this 
order: s'aucam, including acamana, Sandhya> agnikarya and 
acara, as logically the personal purification and mental clarity 
are to .precede the approach to the sacred fire and are the first 
things in personal conduct. 

Sandhya means literally the point of junction, i.e., between 
night and day, i.e., twilight. The two daily prayers should be 
made at sandhya, and they are named sandhyopasana, and even 
sandhya itself, by recognized usage, as pointed out by Medha- 
tithi (II, 101), 1 Sandhya is the time when it is neither fully 
light nor fully dark (na sarvam tamah kswaih, napi paripiirnam 
praka&a esa sandhya Medhatithi). The proper time for per- 
forming the morning and evening devotions is stated to be when 
the stars are still visible in the morning and a few stars are 
becoming visible in the evening. The morning sandhya must be 
begun before sunrise, and finished when the solar disc becomes 
visible above the horizon ; the evening sandhya should be con- 
cluded when the stars appear. ^The normal time indicated for 
doing each is two nadikas (48 minutes or a muhurta) : it should be 
begun in the morning before the sun appears and in the evening 
before it sets. But one may take longer time, if he does not 
contravene the rule against bathing by night for the first 
sandhya. 

The grhyasutras indicate only the two twilight sandhyas, 
but a third prayer at noon, when the afternoon meets the fore- 
noon, is also prescribed. According to Yogi-Yajfiavalkya (p, 171) 
the presiding deities of the three are Gayatri for the morning, 
Savitrl for the midday, and Sarasvati for the evening. Savitrl 
is white in complexion, Gayatrl is ruddy, and Sarasvati is 
dark. He who does the sandhya worships Visiju i.e., God 
(p. 172). On the day of the upanayana, there is no time for 
the morning devotion, for the mid-day sandhya the worship of 
the Sun is done, and the life of the Brahmacarin starts with 
the evening sandhya and worship of the Fire. 



:, I, 
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The three tmndhyiis should be done by a dvija (p, 172). The 

and the viinaprtxnthti as \vrll as the namthika should 
take a hath before doing carh xantlhyA, and the others should 
bathe only before beginning UK? morning and evening devotions* 
If one is unable tbiough illness* m * bad time * to bathe* he may 
purify himself by sprinkling (war/ami) along with appropriate 
mantras {p. 172), 

The first nandhyit should b v dom* bUnding (us also the mid- 
day prayei) ami thj evening .wwihyti should he done Hitting* 
(Thi> will not apply to the jttpa 9 winch i* done* sitting, after 
repeating an fixantftnantra), - The bust places for doing the 
stand by tlv art- outside one's residence ; performing them in cow- 
pens Q?a?//af), rivers and tempi**/ will progressively add to the 
merit accruing (p. IM). 

The proper purpose* of the sandhyti IK to cleanse oneself of 
sins (piipa) trowmitti'd in the tntcival** between t\voandhy$tf This 
can apply only to minor sins, born of the mind, speech, hands, 
feet, belly and the gmurativc organs according to the formula of 
the prayer daily uttered. As i!lutnitton* of the sins that are 
overcome the following <ir mentioned : felling falsehoods 
(anrhttn)i nmclling .spirits (madyttganrffta), Hex-intercourse by 
duy (divfamuithttmim) und outing the food of an unrighteous 
person (ailhdrmiktth t wattlitl/i p. 163)* Drinking wine will count 
as a major sin, which cannot be overcome by the daily prayer 
alone* Such Bins should also have been committed inadvert- 
ently ; deliberate intention will Intensify the six* (p. 163), 

The* fttctpK in the *nnuiltyti are primarily these: bath, 
acamana, after washing the faest and rinsing the* mouth, ntarjana 
(sprinkling with water along with appropriate purificatory 
mantm$$t pp, 167-KK) offer of* the arghya water after repeating 
over it the G&y&trl*m$ntm (a rite which flings the three crores 
of goblin**, named MandehaB, into a far-off d^lpa, when they 
make their daily war on the Sun), the japa (mattering the 
Gtiyatrj a number of times, after doing a number of prffyfiySmas, 
preceded by the pray<*v#) and the upasthSna, i**. 9 the worship, 
by recitation of appropriate rk& of Mitra in the morning, 
Varu$a in the evening, and the Sim in the noon rite. 

The mantras have to be recited, after mentioning, as enjoined 
In the Paribh8ftiparva the names of the f?i* metre and 4evata< 
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The Brabmana who performs the sandhyas scrupulously 
does not lose his varna if he reincarnates (p. 162). The 
sages attained longevity by long continuance of sandhya 
performance (p. 179). He who does not understand (awjnata) 
the sandhya and he who omits their performance are in effect 
S'udras, and are to be excluded from sharing in all rites of the 
twice-born (p. 180), How can any one be termed a Brahmana, 
who, born as such, omits the sandhya ? A righteous king should 
make such Brahmanas do the work of S'udras (p. 181). The 
rite should be done silently ; he who does so constantly dwells 
in heaven for a thousand years of the gods. The heart of the 
prayer is the Smtrl mantra, in which the Brahraacarm is 
initiated at the Upanayana. Though not expressly stated, the 
meaning and significance of the Gayatn and of the various 
mantras must be taught to the acolyte by the guru, for, as stated 
by Yaska, he who merely recites the Veda without grasping its 
purport is a mere pillar to carry a burden. 

TENDING THE FIRE (AGNIKARYAM) 
(PARVA, VIII, pp. 183-184) 

The Brahmacari should daily tend the fire by dropping into 
it bits of fuel (satnit) collected by himself, in day-time, and 
after doing so he should worship the Fire (Agni), the Sun 
(Surya), the Moon (Candra) Soma, Mitra, Vayu, Varuna and 
Brahman. It is optional to do the rite twice, once in the 
morning and once in the evening, but the evening performance 
is compulsory through out the duration of Brahmacarya. Harita 
tells a story as to why the student should worship the Fire, 
Once upon a time Death seized the Brahmacarin, whom the 
Fire (Agni) released from the clutches of Death ; hence to keep 
off Death, the Brahmacarin must continue the worship of 
the Fire. 

ABHIVIDANA UPASAMGRAHANA (SALUTATION) 
(PARVA, IX, pp. 185-197) 

The learning of proper demeanour is a chief duty of the 
student, The first is showing reverence to those to whom honor 
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and they go back to their normal position, when the elder is 
duly honoured, (p. 190). The moral is that one owes it to 
himself to show honor to those to whom honor is due, 

There lies a duty on the person saluted to return the salu- 
tation by a benediction. One who does not know how to make 
the return honour (pratyabMvadana) need not be saluted by an 
abhivadana. Courtesy may be simply shown to him by rising 
from one's seat, as he approaches, (Mann, II, 126, p. 186), or 
he may be treated as a S'udra. Courtesy should beget courtesy. 

Opinion is divided among authorities as to whether both 
palms should be taken to the ears by the saluter or only the 
right palm. Madanafcarijata (p. 27) reserves the first to 
learned men. 1 

Certain relations are entitled to abhimdana, e.g., brothers 
or other close relations of mother and father (p, 189), elder 
brother, teachers other than the guru, but including teachers of 
laukika or worldly subjects, like Artha&gstra (p. 191), father- 
in-law and the presiding priest (rftift, p, 192). In the salutation 
of the husband by the wife in marriage, the need for adherence 
to the rule of reciprocity or pratyabhwadana does not arise 
(p. 192) according to Laksmidhara, who thereby adheres to the 
view of Gautama, who refers to an alternative view (Gau- 
tama, VI, 6). 

During accidental or specific impurity neither offering nor 
receiving salutation is permissible, as for instance in avauw of 
either party or if one has been polluted by entry into a cremation 
ground or by touch of an a&fsya (untouchable) like a cwfate. 

A Brahma^a of good conduct (suyantritah) who knows only 
the SaviM is acceptable (varam) for salutation but not one who 
eats everything, sells all things (sanw*, mtvamkmyl) and does 
not restrain his inclinations to break the rules (p. 190), 

In regard to women, the mother and grandmother,' mother's 
sister, elder brother's wife and mother-in-law should be saluted, 
-as well as wives of the teacher who are of samrna (of the 
Brahmaija caste), by abhivadana as well as pas**grahsw*, but 
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is due. It is stignifii'd hy prostration followed by the recitation of 
the name and fritm of tint sjthitiug pcn^m, and ending with the 
clasping the fed foaw#n*/wyii) of the pcison saluted. The 
entire proowdinfj i*; known as itbhivtitiantf. Salutations arc : 
meiely making proMution <>i Baying mwitth, getting up in honor 
of a person tyMttyutthumi), stinting (txbhiviidtwtt), upawmgra- 
ham (damping th<* fret of the* saluted person) and return of the 
salutation \pwtyttbhisAthintf), Tin: student should make the 
salutation when hi* has bathed and k pun:. After doing his 
stindhyCt lu* .hould Dilute riders (^nww/i) f including his 
tcaclwr, Tht* salutation cmulits first in making a prostration, 
and then after };<:ttinj; tip, taking the cupped palms to both ears, 
and ivcitiuj; his name aiul/jo/n/, \vith the exordium ' I salute' 
(aWiiVailtijv) and ruling with lilit^ u draw the attention of the 
person saluted. lit* should tlu?n hend and bring the cupped 
right hand or both hurt*h to thr f<*et of the .saluted person. The 
person, who has been Diluted thus, should reciprocate hy calling 
the name of the saluting pwon, and giving him a benediction. 
This m known us prtfiytflihiv&tltfmnn. Women (who are fit for 
salutation) other than the mother and the wife of the Teacher 
should tic* saluted bj simply repeating ** 1 salute ft without men- 
tioning name and gotnt* The saluter must cross his hands 
(vyastapttyDt \\lmi touching the sainted person's feet (p, 187} 
so that his rigtit-hand touches the right foot and the left-hand 
the left foot (Ifaittlh&yMw, p. 1KB), Tho ears arc covered *' to 
compose the mind " (tn^nuH'SufmtldlulnMhajn), Touching the 
feet need not be done to the uvSrytt every time, after it has been 
done once in the morning after sunrise (p. 188). 

AbhivtiJaiMi according to Apastamba (D.S M I, 5, 12-13), 
may be of thnie kinds: nitya (obligatory), aaimittika (occa- 
sional) and kSmya (undertaken for a desired end). Saluting 
elders, when they return home (pro^ya) after a journey, is 
imimtf/iftti; salutation of the Guru is nitya ; and saluting an 
employer is Mmya* In the same way, In a kany&d&na, gift of a 
daughter in marriage, the father of the girl has to salute the 
bridegroom, who may be much younger, because he is the red* 
pient of a gift (d8na)< Mann and Yama give an esoteric expla- 
nation for saluting ciders : a young man's pra^ak (vital airs) 
mount upwards* as if to leave him ? when an elder approaches, 
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in the case of young women, if the saluter is over the adolescent 
age, the clasping of the feet must not be done. It is in line 
with the prohibition of helping the young wife of the teacher at 
her toilet and of other undesirable acts of intimacy. In the case 
of \\ives of the teacher, who are not of his varna, it will be 
enough if respect is shown to them by getting up from the seat 
on their approach (p. 192), When the officiating priest, the 
father-in-law, pateinal uncle and maternal uncle are met, it is 
sufficient to honour them by addressing them (abhibMsana, 
p, 193) and utthdna (rising from the seat), and they need not 
receive abhivddana, In saluting persons in a group, they should 
be saluted in the order of their age, and their wives in the order 
of the husbands" ages, 

The rules of abhivadanu refer to salutation of those of 
the same I'tfrtjtf 01 caste. A Brahmana should not salute a 
Ksatriya or one of lower varna. When one of superior varna 
is met by one of a lower tw#a f the latter must first offer saluta- 
tion to the former, who should return it by an enquiry in the 
appointed form : /.t'. f about his prosperity and health (p, 196). 
The knowledge*, good record (karma) mdguna (good qualities) 
of such a person are irrelevant, A classical example of an 
apparent violation of the rule occurs in the Ritmtyana, Ki$kindh&- 
&jf>i<fa, III, 3, which mentions that HanumSn, who had been sent 
by Sugriva to meet S'rl Rftma and his brother, in the guise of a 
salutes them, after approaching them reverentially, 
T&tah HanumSn $a vetctl ylak^aiiayS, sumanq/Hayd I 
Vinltavffdupffgamya Raghwau prayipatya ea II 



saluted them and spoke. A bhikfu i&zsanyasin and a 
and neither can salute Kgatriyas who are householders (gfh0$tha), 
Hanumftn's lapse is explained by commentators as due to his 
being overcome by the splendour of their appearance, or 

forgetting that he was in disguise, or by taking bhikfu to mean 
(as is not permissible) as a mendicant BrahmacSrin, who would 
also be precluded from saluting K?atriyas. 

It is not proper to attempt a salutation when one is 
engaged in bhikfS, is carrying a water-pot, or holding flowers 
etc,, In his hands, or carrying food or fuel-sticks (samidh) or 
fire, or interrupting a jafr* one is engaged m or whea one is 
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a member of an assembly (parisad, samavaya, p. 195), He 
must not offer a salutation pitting in a carriage nor on a raised 
place (p. 194). Nor should he continue talking to one person 
when he is being saluted by another. In accosting S'udras, he 
should remember to do so only after he has had his food (p. 196). 
Omission to make an enquiry of the welfare of the person 
saluting makes the negligent person share in any demerit which 
has accrued to the saluter. Hence one must put a junior or 
an inferior at ease by making a kind enquiry first (ptirvabhasi). 
The condescension is a mark of high breeding. S'rl Rama is 
described as having had this virtue. If one meets a woman 
in the forest, she must be reassured by speaking to her 
first (p. 198). To speak to a S'udra who passes by without 
saluting him (apranamate s'udre) is for a Brahmana to join 
him in perdition. The S'udra who, through pride of position 
or authority or learning, neglects to honor a Brahmana commits 
the equivalent of an inexpiable sin (mahapatakatiilya). 

GROUNDS OF HONOR (MANYAKARANA) 

By showing respect to persons to whom it is due, a man 
does his duty by himself and by society. This is why it is one 
of the first duties taught by the teacher to the student (brahma- 
carin) to cultivate the habit of honoring deserving persons 
(Taittinya Upanisad, 1,11). Honor is shown to a person by 
standing up when he approaches, by waiting to be spoken to, 
by saluting him according to his varna and relationship, by 
circumambulating him (Pmdaksinikrtya), by making him walk 
in front, and by offering him madhufrarka (which is the highest 
honor that can be shown) or flowers, or sandal. Besides 
enumerating those whose relationship or position makes their 
daim to honor obvious [e.g., pare nts, elder brother, wives of 
the father other than the mother, elder sister, elder sister's 
husband, father's contemporary and friend, teacher (guru) 
preceptor acarya), uncles, both paternal and maternal, and 
parents-m-law] the relative position of all those one must 
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cmn, who, though subjected to an ascetic discipline for his 

own good in the teacher's household (gurukula), has still to 
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move with others even in the first &s*rama and to be prepared 
for social intercourse later on as a householder, to be content 
with 'a men: learning of the Vedas and books. This is why 
the Gum Is enjoined by the Taittirfya Vpanisad to commence 
instruction in high morals and social demeanour as soon as 
possible after upnnayanu? A teacher who is satisfied with 
imparting mere book-learning is missing an important duty, 
if he fails to instruct the pupil in the rules of good manners, 
Laksmldhara devote* font parvas to the topic, including the 
reciprocal duties of teacher and pupil. 

In an educational atmosphere the veneration of the teacher 
is the most obvious feature, and all other persons to be honored 
are measured to the pupil against the guru. This is why 
Devala mentions (p. 199) ten Gurus: teacher, father, elder 
brother, the king (imthipatih), maternal uncle, father-in-law, 
employer (trtitu) or piotector, paternal and maternal grandfathers, 
paternal uncle and superior in caste (vaniajyesfJia). Their 
wives are equal to wives of the teachers, to whom the same 
respect i* due as to the teachers, with one addition, t>te., foster- 
mother (dhtitrt). 

Ilarlta explains that service of the 'Guru * (guru-&u&rfi$a) 
is undertaken for the acquisition of wisdom (fficlna) and two 
puru$tirth<tx t vis., Dhttrtna and Art ha Lv., fulfilment of duties 
and acquisition of wealth and well-being* Gurus are ' of the 
earth* or *of heaven* (bhfinti$tlt& and diviffha)* Agnl and 
other duitius are the gitnist in heaven ; service to them takes the 
form of jtfptt, homa and arcana* The mundane gurus are parents 
etc, H&rita's Ifat of them includes the ascetic, the king and 
seniors in age, wisdom and austerities. Laksmldhara pointedly 
explains that "raja** means "ruler of the earth" and not a 
K$atriya ruler only. 
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Honor or deference is shown to the Guru by not sitting 
with him, arguing with him, and by not displaying towards him 
anger, harsh speech, pride (utseka), playfulness, laughter, and 
love tokens (p. 200) : that is signs of familiarity. Hating the 
Guru for any reason is most sinful (p. 200). Among the Gurus , 
five are pre-eminent : mother, father, teacher, elder bi other and 
supporter (bharta). They should be served even at the sacrifice 
of one's life (pranatyagena)> especially a master, whose food has 
been eaten (p. 201). The parents and the teacher are those 
most entitled to every honor, service and sacrifice, and of them 
the mother stands first (p. 202). Among virtues the love to the 
mother is supreme. 

Visnu includes among gums he who prevents one from 
committing an unrighteous act. To a woman the only gum is 
the husband. 

What are the things the possession of which entitles to 
honor ? Smrtis agree in counting these as five ; learning, age, 
wealth, relationship and conduct ; but they differ as to their 
relative importance. Manu puts wealth lower than all the 
others ; Vasistha places it above all but * learning ', /,,, above 
age, relationship and rectitude. Laksmldhara reconciles the 
conflict by ruling that the superiority of wealth is applicable 
only to wealth acquired in legitimate ways and destined for 
righteous uses (p. 203) ; the high, middle and low position given 
to karma by Manu, Gautama and Vasistha should be explained 
as referring to action that reflects devotion of spirit in which it 
is done (s'raddha), in its being done in accordance with the 
direction of men learned in the Veda and of one's own inclina- 
tion respectively. He also explains that the respect due to mere 
age is for one in the nineties (da&amyavasthg). 

The drift of the gradation of gurus entitled to honor is 
to show that the student is not to be taught to despise, because 
of the ascetic discipline he is subjected to in his educa- 
tional interest, wealth and position, as well as kinship. The 
stage of studentship is a preparation for life in the family and 
society and under an organized government, and not merely for 
the ultimate Freedom, to which further training in life is needed. 
The emphasis on learning and conduct is just. The veneration 
<lw to great age is signified in the usual picturesque form by 
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saying that even a S'fldra In his nineties is entitled to veneration 
from advija (p. 204). 

Consideration for others, as may be their due, is to be 
learned early. This is why " rules of priority on the road " are 
indicated, which show consideration to age, sex, infancy, 
illness, burdens and the unrestrained nature of a horse-drawn 
chariot (Vusistha, p. 204). It may recall to mind Muhammad's 
admonition to respect the man with a burden and the bearers of 
a bier. Similarly the dumb, the blind, the insane, the drunken 
man and the boy are entitled to be given priority in traffic. The 
inclusion ot the prostitute (pumwcali) and the outcaste (patita) 
among th"se, as entitled to priority on the road, may be 
explained on the* ground of their being moral derelicts. Preg- 
nant women are to be given priority too, as well as the snataka 
(the graduated Brnhmacarin), the sanySain, and those who excel 
in learning, art, and good qualities (vidy3-$'ilpff~gu#a~prakr$ta). 
Women must Ins allowed to use the road before men. The man 
of the lower wryit must make way for one of the higher. The 
bride takes precedence of every one, and way must be made for 
her when she is taken home after marriage (p. 205)* The king 
takes precedence of every one except the snalaba. The com- 
pletion of the peiiod of training as student, with its strict 
regimen, is to be treated as an event of not mere individual but 
of social significance. One more properly trained recruit to 
organized society such as the snStaka is, and a prospective 
citi/en-householder, who will uphold the social order, must 
have the importance of his wealth recognized, It is homage 
to the potentialities of the trained Brahmactrin, as well as a 
tribute to his success in coming to the end of a long terra of 
rigorous discipline* 

The relative gradation in honor of various gurus is further 
considered in parva 11, (pp. 206-210). The 'teachers' are 
graded in this order, each succeeding one being higher than the 
preceding: he who teaches one Veda or some ariga, as a matter 
of livelihood (upffdhySya); he who performs all the samsMras 
from procreation to upanayana (guru) : and he who 'gives ' the 
Veda to the initiated (upanfta) boy, i.e. ScSrya. The man of 
rectitude and Vedic learning is the equal of the acarya in the 
claim for honor. One acarya is worth ten upadhyayas, a 

10 



74 BRAHMACZRIKANDA OF KRTYAKALPATARU 

picturesque way of signifying the superior status of the giver of 
continuous Vedic training of what we would now term con- 
tinuity of academic life. He who is master of the Puranic lore 
and the Veda is called a mahdgum or pravara (p. 208), which is 
a way of indicating the value of this literature in education. The 
rtvik is he who guides the performance of sacrifices great and 
small and makes it possible for Vaidika-'karma to be done. 

The idea that the best instruction is that given from the 
mother's knees and from the father is signified picturesquely by 
placing the mother at the head of teachers, and the father below 
her, but above all formal instructors (p. 209).' The mother 
bears the son, and feeds him (dharani posanH ca, p. 209). A son 
will not get expiation for not showing honor and affection to a 
mother, except by the performance of the sautr&manl sacrifice. 
The emphasis of natural duty to parents is countered by 
stressing the value of the gift of spiritual life above that of mere 
life. A son is often the by-product of the satisfaction of a sex- 
urge (kama). In physical production there is not the deliberate 
intention of making the 'new born' fit for eternity, which lies 
behind the initiation into S'avitri, the forerunner of Vedic know- 
ledge (Brahma). The teacher who generates one's Vedic 
knowledge and consciousness of duty is his father, though he 
may be younger in age (p. 210). Seniority among Brahmanas 
K by learning, by heroism among Ksatriyas, by large possessions 
among Vais'yas, and by age only in the case of S'Qdras. A man's 
worth is to be measured by reference to the standard of his 
specific duties in the social plan of varvtorema (p. 210) The 
stability and success of the social order can be ensured only by 
this lesson being learned as early as possible by every member of 
of society. Instruction in the scale of social value is thus part 
of the training of the Brahmacarin. 

RELATIONS OF TEACHER AND STUDENT 

(GURVICIRYINUVRITTIH) (PARVA 12) 

The determination of the proper relation of teacher and 
pup js based on a mixture of ethical and educational grounds. 
It is ,11**.^ in the excerpts furnished in this fi arva 

*, father above 
n. e pnonty of the fatl er is for inheritance, not 
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To begin with the cducatimial duties of the acolyte. He 
should not pruss the teacher to begin instruction but must be 
ready to do so, as Mon an he is called to take it* During the 
lecture, he should give: his concentrated attention to what the 
teacher ttuclu**. After the lecture, he should mentally recall 
what has bun taught, and think over difficulties met in the 
exposition. li is only when he is* not thus engaged that he will 
attend to the biiaim> of the teacher. He should attend to both 
duties without prompting (p. 215). He should obtain (by his 
effort in questioning the teacher) the knowledge he desires, as a 
digger of the earth find* water (p. 216), He should not be 
sleep during instruction (p. 219), He should rise before the 
teacher (ft&n'tttthdyl) and retire to bed after him. He can ask his 
teacher for enlightenment on any topic tinder instruction, but if 
he is unable to follow the teacher 9 ** words, he should be patient, 
(p. 224} i,c M not hold the teacher to blame for his own dulncss, 

A teacher should not refuse to teach, when asked to do so. 
A teacher who becomes an outcast** has no tie with his student 
(p. 217), His words will be law to the pupil, unless they con- 
travene Dharrtm (p. 219, anyatra p&takat)* The pupil is bound 
to give up a teacher whose conduct is tainted (p* 223), as also 
one who neither studies the Veda himself nor teaches it. The 
teacher should assiduously fill the ears of the student with the 
Veda CWtftttt, 11, 144), The teaching may include besides the 
Veda, worldly matter as well as philosophy (p. 224)* His 
claim to the homage to the pupil lasts as long as instruction 
lasts (p. 226)* 

The personal relationship between teacher and student, 
their identity, which the T#ittirty& Upanifad holds up as 
the tcachcr'a first declaration to the initiate, and which is 
signified in the ritual of initiation when the teacher places 
his pupil's hand over his heart, * is capable of improvement 
only when the pupil conducts himself with such silent devotion 

1 The initiating guru ptacus his palm above the heart of the pupil and recites ; 

w l % fw wft w ftwiP^m % area i *ro n^*Rr 3<$r^ 

m^^mmm^ ** *> 1<: ) 

The mime words are repented by the bridegroom (in the wedding ceremony) 
to the bride substituting Prajilpatiifva for Rrht*spati*tv<l (Ibid*, 1, 8, 8). The 

relation! between teacher and pupil are like tho^c between husband and wife, 

jwrmanent and indissoluble. 
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to the personal service of the teacher, and moulds his de- 
meanour in such a way as to win the teacher's affection 
and interest The hardest part of the scholastic discipline 
to a young acolyte will be the continuous personal service, and 
domestic drudgery. It is to overcome this feeling and habituate 
the pupil to do the service readily and heartily, that the value, 
spiritually, of such service and devotion and of an attitude of 
veneration towards the teacher that they are lauded as a 
poor return to the spiritual gifts that are made by the teacher. 
The circumstance that such service is unremunerated, as a 
teacher cannot teach for a fee that has been settled beforehand, 
will make it easier to the pupil to recognize his obligation, 
The rules of demeanour with which the section is full like not 
extending his feet towards the teacher, not sitting when the guru 
stands, not laughing or playing in his presence, not engaging 
in idle talk, inattention, and controlling involuntary bodily 
movements etc. are aimed at creating the atmosphere not only 
for proper study and instruction but for the production of a 
feeling of attachment to the pupil in the guru, 

The conclusion of the period of study enables the student 
to return to his family. Some of the strict rules of student's 
ascetic life are then relaxed. But even then, when he visits his 
old teacher, he should comport himself as of old. This is 
enforced by Lakmtdhara by bringing the rules of the conduct of 
the samfoftt* or snataka in the exposition of the relations of 
pupil and teacher. The devotion of the student to his teacher 
is pictured as so complete that when the teacher's teacher comes, 
in the presence of the teacher/respect is still first shown only 
to the teacher and to the other only with the teacher's per- 
mission, a reversal of the domestic position in the family circle 
when the father and grandfather are both present. The com- 
pletion of studies still entails reverence to all those who are 
treated as equal to teachers e.*., parents, near relations, rtoik 
etc. (p. 225). Two grown-up persons reciprocally instructing 
each other are not to observe to the relations of teacher and 
pupil (p. 226). 

In a short section (parva 13) the relation to the sons and 
wives of the teacher are defined. The teacher's son is entitled 
to veneration but not to bodily service like shampooing ; a very 
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senior fellow .student i* rntitlrd tu honor (p. 227). While the 
wivc of t!i? t'M*:hi:r ,ut imtitktl to honor like the teacher, 
Maim waiiih th* jHt|il ;ij;;un*l touching tht'ir bodies, or helping 
in their totlrt. Tlu* lusMon* art: difficult of control and women 
can lead out; ;i>tniy Kvin thr learned succumb to temptation 
(p. 228), 

RESTRAINT OF THK SEKSK OKGANS 



Tlut d 'Miupthn* of tht* attitude of caution to be observed by 
a pupil to women ia tint tuuchrr^ home, in which he has to 
dwell during tin* whole period of education, leads naturally to a 
separate swlma w thr control of the senses. The teacher lives 
a family Hfr, antl in .1 joint-family thurc will be others who do 
so in tin*. joint*mnm* v in \\hirh tin? hrithtmwdrin is received. He 
mu*t ihcrrfurc bi: j^H'riticiUly wannrd against imitating those 
who havn! irsori: friit*diHii from their garhtfsthyit* The ordinary 
Uharma ct)nM;*ti-i of ytttnt* and niyamtf* There arc special rules 
of restraint for the lini/i/wacaViVi, which constitute his specific 
niyamttst* The objfu't of cultivating the restraint is to promote 
the; growth of uu^tcnty \fitpwrddhi), according to Manu but the 
habits (from a secular standpoint) are such as promote undivided 
attention to gustiv and mental concentration us well as the con- 
starvation of plijHiail vigor* Tint first of the vows is celibacy, 
which has bt'umu: identiiicd with Brahmavarya in common 
iLHiigt;. Daily baths (in cold water), the regular performance of 
the rites to the gutis, manes and sages, the adoration of the gods, 
the tending of the tire (jtamididhanam), the attention to the 
daily ntudtcn and the personal service of the teacher, besides 
collection of the material for daily homa (ku&at samidh) fill a 
Htu<itmt'$ clay completely and leave him no time for anything 
else* Occupation in the fullest is the preventive of moral 

slackness. He is to overcome sleep (jitanidmh), languor 
(ninlhmya) and anger (p. 230)* He should not wear flowers, 
garlands, use* perfumes or ointments for the eye (aftjanam), or 
bce f s wax: (as a lip* salve) or take oil-baths or eat sweet fruit 
(sukt&tti) or essences (m$a)* honey and flesh. He should 
forswear cruelty to animalsa weakness of boyhood* He should 
sot wear shoes or use an umbrella. (He has already forsworn 
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jewellery). He should avoid gossip, controversies, gaming with 
dice and lying, as well as dancing or witnessing dances, and music 
(vocal and instrumental). He should sleep by himself in a bed 
of kus'a grass spread on the ground, and not use cots or 
seats. He should not discharge retus (semen) voluntarily. He 
should collect his daily bhiksa and eat it. He must shun the 
sight of nude women, and avoid looking at (or returning the 
glances of) women, conversation with them or all physical 
contact with them. He must cultivate the power to bear 
without fatigue his hard life of austerity. He should scrupu- 
lously avoid all things or acts which are forbidden by the s'astras 
(p. 230). 

FURTHER RULES FOR THE BRAHMACARIN 
(PARVA, 15, PP. 231-239) 

Precedence having been given to the enunciation of the 
means of self-control, as the main objective in securing the 
disciplined life of the student, the subject is developed further 
in a separate parva, in view of its importance. The prohibition 
of sex intercourse is repeated, and as a means of securing it, 
even conversation with women is prohibited except for * neces- 
sary ' purposes (yavadartham, p. 232), and their touch (spars 1 ) 
is also interdicted. The prohibition to witness dancing (tirtta), 
hear music and to sing, and to use perfumes, lip-salve (neces- 
sary to prevent cracked lips in the winter cold of North India) 
as well as all types of personal decoration are directed by the 
same motive. Temptations to break the rule of sexual continence 
are not distant things for a student living in the large household 
of a married teacher, and the need for care is all the greater 
to prevent anything that might lead to its breach. Flowers 
and garlands are necessary for daily worship ; the Brahmacarin 
may use them for such purposes alone, as pointed out by Mitra- 
mis'ra (p. 231). Like a soldier wearing his uniform for pur- 
poses of easy recognition of his profession, the student is 
enjoined to go about with his staff, water vessel (kama%dalu) 
leather upper-garment (ajina), girdle (waunjl), or waist string 
(ra&anZ) and sacred thread (yajnopavlta) , and he is not to do 
any of his religious rites (vrata) without all of them. His head 
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should be shaved completely (mitnda) or his tuft (viltlill) should 
be matted, and the rest of the head shaved. His nails should 
not be pared (p. 235)* The aim is obviously to render his 
appearance not a source of self-satisfaction or of allure to those 
of the other sex. While he should bathe by complete immersion, 
he is not to swim or sport in water* He may stand by and even 
assist in any useful action done by S'fldras or women in 
the house, such as cleaning the floor, washing it, etc. He 
should not eat manufactured salt. He should not eat any 
food which has not been mentally dedicated to deities (anud- 
desryct). He should not hear his own praise, for, according 
to Manu (II, 1621 a BrShmana should welcome criticism like 
nectar and avoid eulogy like poison. He who cultivates the 
love of praise or popularity will not find it easy to keep strictly 
to his own standards. In speech he should be restrained 
and agreeable, and speak low* He should not hurt any living 
being unnecessarily ; ahim$ is an eternal law (p. 233). He should 
not mind derision (ammCina} or retort, when insulted, for he can 
sleep in peace, only if he dees not take the insult to heart, and 
the offender will surely perish (p. 233)- As the cow by eating 
sweet grass is nourished, so by his japa and homa, a student 
is satisfied (p. 233)* Austerity (Tapas) to the student is synony- 
mous with adherence to the rules of his life (niyame$tt tapax* 
stabdaht p* 337), These rules include his daily alms-collection and ' 
maintenance of the sacred fire (agnlndhana, p 236), The student 
should not partake of food at a ^r^ldha unless invited to take 
part in it (p. 230), He should not eat stale food, or what is left 
after another person has eaten (uctitfha). Sleeping by day, 
which is condemned for all, is specially interdicted to the 
student (p. 232)* His thoughts should not dwell on women ; nor 
should he desire a woman* He is to avoid riding In chariots or on 
horses or elephants, climbing trees or difficult places, swimming 
wide rivers like the Ganges, descending wells, or attempting any 
difficult or risky feats (mahSsShasa, p. 234), Among the last is 
association with teachers who are enemies of the State (virud- 
dha ; {,& x&jMi"dvi$t"gnri^raya%am)* This is another signifi- 
cant indication of the student's social obligation. Devotion to 
his studies attd strict adherence to niyamas are the things that 
would not only please his guru but contribute to his own 
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material and spiritual welfare (p, 238), Austerity (tepas) and 
learning (vidya) are like a chariot and its horses ; there will be 
movement only when they are associated (p. 239). Success in 
study accrues from discipline. Devala points out that three 
sources of happiness in this world and beyond it are wealth, 
learning and austerity, and all the three must be sought together, 

WHO CAN BE TAUGHT (ADHYAPYA) ? 
(PARVA 16, PP. 240^243) 

A teacher should not admit any casual applicant without 
enquiry. Nor should he reject him summarily. When the father 
initiates the son, he should make him learn the Veda and 
Dharmas'astra (Manvadikam). A teacher who has retained a 
pupil for over a year without instructing him in the Veda 
receives all the evil that accrues to the boy (p* 240), This 
rule allows an interval of a year between the reception of 
a pupil, after initiation, and the real commencement of 
studies. Apastamba thus describes the duties of the teacher : 
he should love the pupil like a son ; he should be very attentive 
to the pupil's needs ; he should teach him all he can of the 
sacred science, without withholding any part of it ; he should 
not employ the pupil in his own work when the distraction will 
prejudice the studies of the pupil, When he neglects these duties 
he ceases to be a teacher (guru). According to Manu, ten 
persons will have to be given instruction in the Veda on request : 
the teacher's teacher's son, a pupil who wishes to do service 
(s'usnsfc) ; one who offers to impart him knowledge (of some- 
thing the teacher does not already know) ; one who is anxious 
to fulfil his Dharma, a person of pure character, a relation, 
a friend, one who helps with money (but not as payment for 
instruction) and a man of probity. Many of the ten will be 
much above the age of entry to Brahnacarya. Yajnavalkya 
mentions moral qualities like gratitude etc., as recommendations 
for acceptance of a pupil ; they can be tested only in grown-up 
pupils. The smrtis allow a person to continue his studies under 
other teachers, after initiation and entry into Veda ; and it is 
such subsequent teachers that are contemplated in these rules 
of Manu and Yajnavalkya. A fundamental doctrine of Indian 
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education is that knn\vlodj;tt .shrink! be imparted according to the 
fitness of tin* rerijHrfit (c/<//n<*nj} which must he made out 
from his vcir/n/, anrrsiry, natuu* and previous equipment* 
Knowledge u inrnvi ; and }<vu*r ^houUl not be given to those 
who vsill nut u.-f if |ruprrl\% i\ c M for th<* good of all. In such 
subjects n.*t innliritn* or an;hi:ry (IMunwrwdti) or Mantras'ttstra 
a careful enquiry into tin* dKpmitioii and record of the 
would-be pupil i; obligatory in the social interest. The 
rule of V/xyw th.it otu* t*hnultl not sacrifice 1 for, or teach one 
who has not bwn reunified and found to merit the help is of 
wide applicability. In the: ra/c* of a boy u ho comes for initi- 
ation, it \\ill In* only his parentage, twmi and gotra that will 
form the siibjurt of questioning, as in the case of Jabala 
Satyakamu in C/hintlt^ya VpttnmtJ. A $Kttita\<* son and a 
vriitytf'x sr>n rannot Ix* initiated, rvini though they might be 
descended from </t*i/a faniilic^* The Giiydtrt and the Veda 
are saemt pcr^^s^iiHih, and should not be handed to all 
and sundry. Apa^fnmba (p. 243) dca*crihcs how the teacher 
might ditft'harffi? tlii duty <*f prdimioary enquiry into the 
cante and recrord of rondurt of the aspirant to br#htnctc#ry& 
or to further learning, T!u* sacred fire should be kindled and in 
its pi'csonci? thj applicant should be cjuestioncd as to his caste 
and conduct* and if he declares that he is of a good family and 
conduct, tfu? teacher must then recite a mantra addressed to 
Vfiyu and Aditya praying to them to vouch for the goodaess 
of the applicant and declare him free from contamination* In 
the Ch&ndtigy& Upanimd* Jibala could not specify his gotm $ 
as his tmuiutr in her struggle to livo y had not remembered it, 
and he says -so* His ingenuousness satisfies the teacher, who 
immediately declares him (from his honesty) to be a Brahmaija 
and orders him to procure a stxmidh (fuel-stick) so that his 
initiation might begin. Because he cannot get pupils with 
desirable qualifications* a teacher should not accept those with 
doubtful qualifications ! One should not sow on infertile soil 1 
(p. 242). Vhlyii h not the property of the teacher but a ' deposit * 
held by him, and it should be given only to its real (moral) 
owner* By giving it to an envious person, who does not 
follow the rales of studentship, its strength is lost (Ktanu, 
II, 115, p- 242)* The verse of Manu is a paraphrase of a very 
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old saying found in Chandogya Brahman (p. 242 f,n.) and 
the Nirukta (II, iv, I). 1 The appeal put into the mouth of 
Vidya is educationally more appropriate, as the teacher is 
besought not to bestow learning on one who is envious, dishonest 
(anrjave) and idle. Harlta's exhortation that learning should 
be imparted only to the strong-minded pupil, who will zealously 
serve the teacher, and be devoted to his studies and Dharma, 
and only to the pupil of zeal (vraddhaya) winds up with the 
warning not to teach the boastful, inwardly corrupt (antarduste) 
and those of evil disposition (duhkhasrtla.) 

The teacher is entitled to punish the pupil for derelictions 
but not so as to hurt him. Only a rope, or light cane alone can 
be used to strike the fatty portions of the body, like the buttocks. 
Flogging on other parts of the frame will entail punish- 
ment for assault, (p. 243), The pupil is on a level with the 
wife, son, slave, servant (presya) and brother (younger) who 
can be struck with light bamboos for proved offences, but whose 
flogging will make the head of the family liable to punishment 
in his turn by the king, 

RULES FOR INSTRUCTION IN THE VEDA 
(ADHYXPANAVIDHIH) 

In the recitation of the Veda the utmost care has to be 
taken to keep to the accent and mStra (elongation of sound), and 
to begin, continue and end it properly. Otherwise bad results 
are predicted. Some of the essential preliminaries have been indi- 
cated in paribhasa parva. Every Vedic lesson must begin with 
the utterance of " Om " which, along with the OayaM, is said 
to have been brought out of the three Vedas by the Creator 
(p. 249). The pupil must first make himself fit for the lesson by a 
bath, and performance of gayatn, after sipping water (dcamana) 
and putting on a pavitra (ring of kusw). He must wait to be 
called for instruction ; and when called take his seat in front of, 
or to the right of the teacher, after abhivadana and upasam- 
grahana. If the teacher is away from home, and the daily 
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recitation has to he clone in his absence, it must commence in the 
same way, but after saluting the wife of the teacher (p, 246). 
The pupil should sit with his hands on his knees during the 
lesson, in an attitude of concentrated attention (nSnymatih) so 
that his mind might not wander from the subject. He should 
then request the teacher to begin ; or the teacher may command 
the student to begin Ins recapitulation- When the teacher finds 
the need for a pause, he may end the lecture, when " Om " will 
he repeated again, and the upammgnrhana of the teacher will be 
done by the pupil- During the discourse, the pupil should keep 
his fingers on the ground (p. 246). HSrlta classifies thus the 
** troubles " to a successful lesson. (1) From the standpoint of 
the instructor (gmnthbhrt), they are: liability to be heard by all 
(tfffnwrrfiw.it/tfi) including those not entitled to hear the Veda ; 
crooked arguments; objection on the ground of irrelevance ; lack 
of attention to metre in recitation; naming the teacher; praise 
of non-esoteric knowledge (arahanya-kliyapanam) ; and ques- 
tions at wrong places- (2) From the standpoint of the lesson 
they are : learning without proper attention to prior ritual or 
restraint (niywna), failure to serve the teacher (aguru$ f u$>ru$a) 9 
teaching for a fee (which is prohibited) and dislike of the 
teacher by the pupil (3) From the standpoint of the pupil the 
faults arc the instruction of persons who are not born in wed- 
lock or arc children of outcastes, the bringing in of worldly 
matters prominently in the discourse, and collecting a fee for 
teaching* From every standpoint the faults are excessive 
brevity, prolixity, inaudiblcncss, omission of letter, class (twrrpa) 
syllable, or of their enunciation clearly and properly, and the 
kinging in of un-Vedlc words and enunciating words incom- 
pletely, The careless repetition of the Veda in a discourse or 
lesson will deprive it of its lustre, fruit and religious efficacy. 
This is why the faults possible are specified so that they might 
be avoided by teacher and learner. It is only a faultless Vedic 
recitation that produces the desired effects. 

INTERRUPTIONS TO VEDIC STUDY 

XVIII, PP. 250-261) 



So much sanctity is attached to the Veda that its first 
learning by a brahmacHrin is restricted to places, occasions and 
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times which are not classed as unsuitable, and therefore inaus- 
picious. In such cases there is either total interruption of the 
lesson, as if it is on an unsuitable place like a cremation ground, 
or interruption for certain specified periods of time. Thus, if 
the learner or teacher is subjected to death-impurity (as'attca) 
the interruption is for the full period of impurity, e.g., twelve 
days, when the as'auea springs from the death of a near relation, 
(jnati). Certain days are definitely marked as excluded for the 
teaching : astakas, parvas, caturdas'i (s'ukla) etc., as well as the 
days of upakarma etc. They are predictable beforehand. But 
sudden and unexpected incidents, human and natural, may 
necessitate the suspension. Among human interruptions are 
asrauca, the death of the ruler of the region, or even the head of 
the province (m^ayapati) or the army (sainikadhipati, p. 251), 
the death of a great man, the death of a family-friend (kitla- 
mitra), the death of a fellow student and the death of the teacher 
himself. Among unforeseen natural events are the sight of a 
rainbow at night, earth-tremors or earth-quakes, comets, shooting 
stars, "fire in the sky" (ulka), meteors, eclipses, and lightning 
and thunder. Among academic reasons for interruption are the 
absence of one or more students (as the recitation cannot be 
begun again for their sake, after their return), the absence of the 
teacher himself, or illness of pupil or teacher, or the lesson 
reaching the end of a section (p. 256). Among ill portents is 
the fall of an idol in the village, which will cause an interruption 
(p. -257). No teaching or learning is allowable when one of the 
parties has officiated at a srrMdho. When a person who has mis- 
behaved with a woman of lower var^a or the woman concerned 
has been seen or sees the students, or when there are S'Qdras 
present, or when there is confusion as from the sound of another 
Vedic chaunt in the neighbourhood. In regard to places to be 
avoided are cremation grounds, a house in which a S'udra who 
is described as .'a walking cemetry', dwells or where there is 
anUncremated corpse. According to some smrtis no Vedic 
teaching can be given in a town (nagara). The reason for it may 
be two-fold: the chance of distraction of attention and of 
po lution by touch or sight; and the likelihood of good Vaidikas 
not bemg available for giving instruction within towns, which 
are barred to them for ***** residence. The cry of a lone 
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wolf or jackal at night or thi* solitary hooting of an owl will also 
interrupt TVjiclnng cannot he done at midnight. 

A clbtttit tion is made* hriweini touching and learning the 
Veda awl tin* nrituti<m of the \Yck in the course of domestic 
or public ritrs and crtrnmntf^ like sttfras (sucrificeb) and m japa 
and /Iowa. The latter \\ill not lm interrupted by any cause 
other than ucluai pnlhition l*j touch <i by place. Similarly, 
mental recapitulation by a sUidritt of vurses of the Veda will not 
be intenuptrd in tin: UIM:H indicated* 

Longevity ? pro^rny, ctftii% merit flowing from rites, and 
acquired mt*rit an* clt^ficm*d by teaching the Veda on prohibited 
occasions and plactrs I p. Jf0), A It^son given on an atfaml 
is bad for th* tocitci* one* given on Mturda&i for the pupil and 
lesson given <n nrw-monn or ftill-mnon days destroys intelli- 
gence. Snrh tKiVi-iticiil rjfrct* rnv j^cribc*d to Vcdic instruction, 
Hut it is iiinit'ui cinly to it, Th; tt'juhing and learning of other 
subjects, liktr a Vi*da T if;a (f./j. gntniraar) ran go on on all days 
arid M* ran the nnxntrtts for daily fire tilers (koma) The 
ttnadhydyt! hi not a m*ncrtil holiday for stude*nts and teachers. 
If it wtis, a cmiHtclrnibk part of the year will be unavailable 
for study and Uaching* 

SU EJECTS Ol* STf"l*Y (A0HVVA f FARVA XIX, 

ii', 262-264) 

It is thf* duty <*f a Brihrnapa to study the Veda, which is 
the tiltimatt* Htturre of Dharrna, and next to it the other sources 
of Dhttrma, vis, ^ntfti and wdAc&ra (the conduct of the elect) 
demand hin attention. The ordinary rule is that till the Veda is 
learned^ no other subject should be; but this is impracticable, 
and so im exception is made in the case of the Ved&tigas, like 
grammar, astronomy tttc* which are needed for the fulfilment of 
Vedic study. Even in studying #ruti (with its meanmg) some 
parts like those which urge action contrary to the drift of the 
Veda (like those which commend the worship of burial moimds, 
e*g. caitytm) may be dropped. So should subjects which are 
antagonistic to $ruti, like Buddhist works. The dvija, who 
applies himself to oilier studies without studying the Veda, be- 
comes a S'Gdra in this life (p* 263). 
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DURATION OF STUDENTSHIP 

The ancient rule (paum(ia) for the duration of brahma- 
carya was twelve years for learning each Veda and forty-eight 
years for learning all the four. The impracticability of every 
one studying all Vedas the led to modifications of the rule. It 
is enough to learn one Veda, in which case the period will be 
twelve years. The Vedas prescribe the kindling of the domestic 
fire and its worship, after marriage, when a man's hair is still 
black. This rule will be violated by lifelong bmhmacarya or 
prolonged studentship (p. 363). Accordingly they were forbidden 
for kaliyuga (The passage is noteworthy as the only reference to 
kalivarjya in the Krtya-kalpataru), Before the conclusion of 
studentship, which is known as samavartana, all the niyamas of 
Brahmacarya have to be observed. But in the sixteenth year. 
the hair on the face and body can be shaved, after a ceremony 
known as kes'anta. It is preliminary to samSnartana, which 
itself is no vivaha, but nowadays they are all done together, one 
after the other. 

What should happen if an Scirya dies ? If his son or brother 
is competent the brahmacarin can adopt him as dcHrya and 
continue in the house till his studies are finished. Otherwise 
he may elect another guru, under whom he may finish his 
studentship (p. 264). 

THE FOUR AS'RAMA (PARVA XX, PP. 265-270) 



Having dealt fully with the life of the 

Laksmidhara proceeds to deal with the four stages of life 

(a&rama) and the place of the initial as'rama in the scheme. 

The four are those of the student (brahmacarin), the house- 

holder (grhastha), the vanaprastha (hermit) and the sanySsin 

(ascetic). They normally should follow one another, and 

one should go through the four in a full life, But, this is 

not obligatory. The first a$ r rama, without which one will 

I remain equal to a S'udra, even if born a dmja t must be under- 

I gone, For society the first two are necessary, the first because 

f the presence of uneducated elements among those born to be the 

spiritual, political and economic leaders in a community is 
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undesirable, and the second is necessary both for the perpetua- 
tion of society and for enabling the other as f ramas to function. 
It is in this sense that the smrtis declare all cisrrmas as sprung 
(prabhtxva) of the ftrlwxthS&rama. It is the person with an 
exceptional urge to spirituality that ordinarily undertakes the 
two last S&ntMtiii. Tin* bulk of a community must accordingly 
consist of grhasthas. The S'Gdra is not only ekttj&ti (only once- 
born) but ektis'rtttni, figuratively speaking, since the a&rama 
scheme is not for him. 

When his period of bnihmacarya is finished, the student 
has two courses open to film : he might continue in the family of 
the teacher as a life-long brahtnacfirin, or he may terminate 
his sojourn and education under the gum, by making 
him a giirn-t!tikiih.ni, to mark the formal termination of their 
relation. The first is named ntrisfhiltcr, because of his nisthd 
(perpetual vow of celibacy) and because he has resolved to 
remain a student all his life. Mere continuance of celibacy will 
not constitute a mn^fhika. A student may finish his period of 
guntkttttrvii$a t with the prescribed ceremonial bath or $nancc t 
after making his gift to the teacher, but remain unmarried all 
his life. It is the continued residence in the house of the guru 
and continuance of brahmac&rya discipline that mark the 
nai^fhika. The perpetual student is thus the perfect brahma*- 
alrin* It will be open to a student* who has finished his 
brcthmtxcurya period, either to prepare for marriage or become 
an ascetic, immediately (LffgnVy$$Q, p. 266) if he has the urge 
to an ascetic Hie and is not afflicted by any sex inclinations 
(tirdhwnttxs). Maim and the bulk of authorities, on the other 
hand, allow the approach to the final d^rama, only step by step, 
after going through the intervening stages after studentship, 
The ViwupurStja indicates the three courses open to the 
student who has completed his training ; to become a naisthika 
or a grhastha or take on the life of a vanaprastha or of a 
sanySsin (p, 269)* Manu divides the span of human life 
into four quarters, each of which is to be utilised for under- 
taking one stage or il^mma (IV, 1-2 and VI, 1-2). Harita takes 
the same view* BaudhSyana regards the age of seventy as the 
proper one for entering on sanyasa. No stage is superior to or 
Inferior to the others, provided it is undertaken and adhered to 



88 BRAHMACIRIKANBA OF KRTYAKALPATARU 

in strict accordance with its rules. By doing his duty in each, 
one becomes holy (punyas'loka) . " Each has its special duty 
and the discharge of it constitutes the ground of salvation : 
austerity and study of the Veda in the first, sacrifices in the 
second, tapas in the third and attainment of true knowledge 
of Reality (jmna) in the last " (Hartta, p* 269). In every stage 
one can practise brahmacaryain the case of the first and two 
last stages it means complete celibacy, and in the second celibacy 
except during the wife's rtu (recurring periods of fertility, i.e., the 
fifth to the sixteenth day after menses appear). It therefore 
means in a physical sense retention of seed (retodMranam) . In 
a wider sense, as cultivation of the Veda (knowledge), it is a 
duty of all four a&ramas. The chief duty of the first stage 
is the maintenance of. the fire arid following the rules of 
discipline: of the second, the performance of the sacrifices, 
beginning with the five great ones (pancamahayajna) : of the 
third, the maintenace of life by forest produce etc., (vanyadi) : 
of the fourth the conquest of the feeling of egoism, (ahankara) 
the cultivation of the feeling of renunciation (tyaga) and absten- 
tion from injury to all beings (ahimsa sarva bhfttatuwi). The 
study of the Veda as well as alms-giving are duties of the second 
as'rama. According to the Chandogya Upanisad (viii, 5) * sacri- 
fices, silence, fasting and living in the forest, all these constitute 
Brahmacarya, as they help the attainment of Brahma-knowledge, 
All carry their reward in the divine worlds (Ibid*, ii, 23), Penance 
and fasting are the special duties of the third as'rama (Brliadft- 
rayyaka Upanisad, iv, 4, 22). In every as'mma one has to 
practise non-injury by looking to his steps in walking, so as not 
to tread on any living being, to drink filtered water, to purify 
his speech by truth, and aim at purity of thought, (p. 270) as 
the surest means of salvation. 

One cannot go back to the first as'rama after undertaking 
the second, nor to the second after becoming a sanyfisin. A 
person who does so is without any as'rama (anawarami)* 
One cannot remain for even a single day without belonging to 
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an iterant tt id., beyond childhood. Going back on one's 
Hsrrama (prUtilomya) leads to perdition (p. 270). 

The nai$fhika i.; the Brahmacann par excellence. The 
duties of the ordinal y student lie even more heavily on him. 
If his teacher is dead, he continues in the household, accepting 
a deserving son of the teacher as teacher, or his nearest duly- 
qualified ngiute, ar after obtaining permission of the $a*varna 
widow of the ti-achn, As the nahthiba would have mastered 
the Veda and completed his education, it would be absurd to 
apply to him the scholastic regimen of the ordinary adolescent 
student, Hence his Wdic studies are not bound to be regxtlar ; 
he can study them at pleasure ; he can recite the G&yatrt, the 
Rnclra hymns or the Upamsads without intending them for the 
benefit of the teacher or awaiting his permission ; he should 
bathe thrice daily like the van? and ytiti ($tivaiwpa$par$fy* 1 Being 
u grown-up person, lie is more likely to be assailed by sex- 
temptations than a boy-student ; accordingly, the rules forbid- 
ding every kind of intimacy with women (thirteen kinds are 
named on p* 272) arc made stiffer and more explicit in his 
case. Obviously, the life will be undertaken only by those 
who feel u special vocation for it, and in whom the sex 
instincts are virtually atrophied* Mere abstention from marriage 
(voluntarily or involuntarily) does not make a. naifthika : 
it is his full capacity to become a grhastfta but voluntary 
renunciation of the life of a householder and choice of life- 
long celibacy and %unikulfflli$a that mark him off from 
such persons as born cripples* dumb persons, blind men, 
dwarfs, deformed men etc., whom, for purpose of sterilization 
socially, Visrni (as cited by AparSrka, 72) will term per- 
petual brahmacttrim. To remain unmarried will In their case 
be making a virtue of necessity. It is not permissible for a 
naifffMka to remain in the house or family of a guru, who 
is not a Brahmaou, The implication of this restrictive rule 
of Manu (II, 242) is that the life is open to dm/as other 
than those of the first varytt, but even then only in BrShmapa 
households. 
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ESTIMATE OF THE VALUE OF THE AS'RAMA SCHEME 

Unlike the varya scheme for which a divine origin is 
ascribed in all Sankrit literature, no clear view of the origin of 
the as'rama plan is available. It is ancient undoubtedly, as 
allusions to the different stages occur in the Vedic samhitas 
while the full scheme of four as'ramas may be seen in the most 
important Upanisads, in which, however, sometimes they are 
taken as three either by not counting the first, as a preparation 
for the rest, or by not discriminating between the last two. 
The plan is transparently linked to the doctrine of pwusarthas, 
and with their culmination in the attainment of the last of 
them, viz.. moksa. In a way the four as'ramas seem to reflect 
the four varttas, and the full four are ordinarily possible 
only to the Brahmana, who is dedicated to educational and 
spiritual service in the social scheme. It became an ideal of 
the life of a Ksatriya to become a Vtinaprctstha, but in the 
MahabMrata (S'anti-pana, XVI) there is the well-known 
episode of the rebuke of King Janaka by his queen, when the 
king renounced the world and became a bhiksu (sanySsin) that 
by doing so he had forsworn his vows as a king and thereby 
forfeited his claim to redemption.' In later times, we hear 
of Buddhist rulers renouncing the world, not Hindu. The 
life of the householder is the one logically indicated for the 
second and third varnas, as their service to society will con- 
stitute their claim to mukti. He who strives for only his own 
redemption is ethically on a lower plane than he who looks to 
help every one else to his release. This is the proper sense 
of mumuhsu "aspirant for mo k ? a. A philosophy which 
amphora life in this world as the highest is materialistic It 
overlooks man's spirituality. That every one in society should 
after an educate, which wil! supply both know j and 
disciphne, aun at fulfilling his mission in life is tbe ideal behind 
the ^rana scheme. The high level of spiritual advance attained 

few TO^fHter 

g 

3 



INTRODUCTION 91 

in India through the ages, while not ignoring the upkeep of the 

social and economic system, is the best testimony to the value 
of the plan* It was evolved naturally in an atmosphere charged 
with aspirations for mastering the truth of existence. It did 
not lose itself in an ideal of total renunciation, which would 
have spelt race suicide and economic and social ruin. That the 
entire life should be passed in a series of gradually intensifying 
stages of restraint and spirituality, in which a man, well- 
grounded in thought, learning and self-control, should feel 
more and more freed from all types of attachment to things 
that have no permanence in a cosmic scheme, and become 
fit for the realization of the highest, is behind the entire 
scheme. The Upawadic philosophy! like all Indian thought, 
is the by-product of the organization in asramas. It is natural 
that a student of the Upaniads (which a teacher had to 
teach in the earliest stage) should realize -even from the 
standpoint of a foreignerthat the entire history of man 
has not produced any other scheme which surpasses this in 
grandeur of conception and spiritual and social utility. (e./, 
Paul Dcusscn, Philosophy of the Upanishads, trn* 1908, 
p. 367), 

THE LAST STAGES OF BRAHMACARYISIUMA 

A society which upholds the ideal of perpetual celibacy for 
every one will soon die out* The Hindu view is to stabilize 
society* not kill it* Garhasthya is enjoined to enable a man to 
discharge a pre-natal debt to his ancestors : to continue the line 
by raising progeny* The debt to gods and sages is also dis- 
charged indirectly by marriage and raising male progeny : by 
providing persons who will carry on the cultural and spiritual 
tradition, who will discharge the debt to the sages who made 
such tradition, and the debt to the gods by sacrifices and prayer. 
This Is why the culmination of Brahmacary&srrama is that of 
the Grhastha. In fact, it is but a prolonged preparation for it, 
The gradual reduction of the duration of studentship, which is 
noticed in the srajtis, is designed obviously not to allow asceti- 
cism to over-ride the higher obligations to God and man. The 
entry into the first S&rama is made with a solemnity which 
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would leave an impression that Is indelible on the susceptible 
mind of the boy-initiate, A similar solemnity marks the end of 
the period of probation as student* In the ceremony of goddna, 
in the sixteenth year, the Brahmacarin has shed a little of the 
rigor of his life by the removal of hair from his face and the 
removal of his matted locks. When he has come to the end of 
his training, he should take leave of the Guru as solemnly as he 
went up to him. As a tangible mark of his gratitude for a debt 
that can never be repaid, he offers to the guru a daksina, or fee, 
in kind or in gold* He may give a thousand (i.e n a large number) 
of cows, or eleven oxen, if unable to afford the former, or 
what may obtain the favor of the Guru (guniprasada). The 
gift is more symbolic than real The ideal Guru would be 
above any desire for rewards for his selfless labour for the 
acolyte for so many years. The parental relation, which was 
originally a metaphor, would have become translated into some- 
thing like reality in years of intimate association, and to demand 
a return for " parental }J care would be as unnatural as in the case 
of natural parents in relation to their sons. In the Upanisads 
the fee is described as "priyain dhanam 9 n that will please the 
teacher. The punishment that awaits an importunate and 
foolish pupil, who does not understand his teacher's mind, is 
given by Kalidasa in the case of Kautsa, who was punished by his 
irate Guru, who, when importuned to specify his requirements, 
asked for an impossible donation, which he sought of the 
emperor Raghu, who helped him out by exacting it from the god 
of wealth. 1 " To the teacher who teaches even a single letter of 
the alphabet, there is nothing on earth that will be an adequate 
return " (p. 276). After a formal presentation and leave taking* 
the student takes a ritual bath (snatta) which ends his period of 
austerity (wato). To mark the end, he furnishes himself with 
things that are forbidden during studentship; ear-rings, an 



Jr &tanft TO 



INTRODUCTION $3 

umbrella, shoes, a walking stick, a water vessel, two yajnopavUas, 
a turban or covering for the head, garlands for the neck and 
flowers for the hair, sandal for the body, aiijana for the eye 
etc, He recovers his economic and social status, which were 
submerged in the equality of ascetic studentship. He will not 
use hereafter articles like drinking vessels used by others. In fact 
he is now prepared for entering life* 

Sn&na is often identified with samamrtan or * home- 
coming f of the student. This need not be so, as the student 
might have studied under his own father, though wisdom often 
dictates to fathers the selection of another teacher, in view of 
seeing that the rigor of discipline is not weakened by paternal 
affection. Marriage need not immediately follow the snftna. The 
snMaka or accomplished student is one who has completed his 
studies (vidyfan&taka) and fulfilled the vows of Brahmacarya 
(watasntltaka). The rite is therefore sometimes termed vrata- 
s&m&pti meaning the end of the watas of Brahmacarya. He will 
now be liable to domestic pollution. He is now a citizen* His 
new duties have to be different from those of his period of edu- 
cation. The sn$takadharm laid down elaborately in smftis 
will be common to the sn&taka as well as the grhastha, who has 
the duties of married life superimposed on those cf the sn&taba. 
The parting advice of the Guru to the student, when he takes 
leave of him is to marry so as not to end the line of his family. 
It is upto the accomplished student to show the effect of his 
responsibilities by proceeding to take on himself the burden of 
the next stage in a life whose ultimate objective is salvation. 
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* Brahmacari Kanda has been edited from a single manuscript, 
the only one so far discovered. It is very defective. Pandit Giridhar- 
151 S'Sstrl, who compared the transcript made for me at Udaipur from 



the original manuscript has made the following note at the end of the 

transcript ; 



The concluding passage in the manuscript reads- 

ffewo 
aiRRf I 3 



*hRi^ al waft ^ it 



These passages obviously form a comment on the Sutras of 
Apastamba on p. 264 infra, which stood with only a portion of the 
comment, They have acroutmgiy been shifted top, 264 and printed 
after the above Sutras. The pus^e from Puithinasi also relates to 
the same topic, and has been printed after the above comments on 
Apastamba's Sutras on p. 264, It is evidently a case of the shifting 
of folia in the original from which the Udaipur Manuscript was copied, 

As now printed, the last words of HrahmaeSri Kcltjda are 
'$' W?g: It The usual colophons; marking the termination of the 
parm and Kuijda aie missing in the manuscript. The work appears 
to be complete, as it stands though it is pomble that one or two 
citations are lost, Lak$midh;ira deal?; witis Snitltiktwratnni, on 
pp* 274-302 of Gfhctstttff K5q$# (G.CX&, CL t 19441 
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